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PREFACE, 



Thbsb discourses were given originally 
in the form of lectures at the request of the 
Members of the Theosophical Society as- 
sembled for their Annual convention at 
Adyar, Madras, by the late Mr. T. Subbarao 
Garu, F. T. S., who was a pleader of the 
Madras High Court. He was one of the few 
occultists known at the present day. His 
knowledge of the Western Sciences and of 
Eastern Occultism was so extensive that 
the late Madame H. P. Blavatsky became his 
intimate friend, and frequently used to con- 
sult him on difficult points of philosophy 
and metaphysics. Some of her own writings 
were as for instance "the Secret Doctrine " 
submitted for his criticism* The learned 
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iv Preftice* 

articles he wrote for the Theosophiat^ wMch 
were recently published in a collective form 
by the Theosophical Publication Fund of 
Bombay under the title of " The Collec- 
tion OF THE BSOTERIO WRITINGS OF T. 

SuBBARAO," bear testimony to his deep 
erudition and occult lore. During his leisure 
time he use4 to give private instruction to 
a few select Theosophists who had the 
special privilege of his friendship, and the 
occult kcipwledge he imparted on |uch 
occasions was invaluable. 

It was indeed a great misfortune to the 
Theosophical Society that he should have 
died in the prime of life and that so few 
deep thinkers should have arisen to take 
the place vacated by him. 

The first edition of thei?e Lecture? was 
published by us under the title of " Disr 
courses on the Bhagavad Git&." But as it 
has since been found that this title did not 
represent the nature ap4 cbarjOiCter pf tiie&e 
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discourses with sufficient definiteness, nor 
indicate th^ direction towards which the 
gradaally broadening intellect of an ever 
increasing body of the students is leading, 
we have changed the title to that adopted 
for the present edition, viz: ^'Lectures on 
the Study of the Bhagawad Qit&." 

The form and siz^ of the present edition 
has also been considerably altered in order 
to make the work more handy and con- 
venient to carry about, and to be uniform 
with a "new English translation of the 
Bhagawad Gitft with Sanskrit text and 
explanatory notes" now in the press, and 
also with a book now in course of printing, 
being "Introductions to the Gitft given by 
various Authors." In undertaking the 
present edition, we are mainly actuated 
by the hope that the best available help 
towards a study of the text of the Gitfi. 
will be placed within reach of the public 
desirous of understanding its teaching, but 
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unable to read the volaminoaB comment- 
aries written chiefly in Sanskrit. 

We have reprinted as an Appendix at the 
end of this book, the controversy raised 
lately by Mr. A. Krishnaswftmy Iyer in the 
Madras newspapers regarding the mean- 
ing of the word " Avyaktam " used in these 
discourses by the late Mr. T. Subbarfto, as 
the same is interesting and instructive. 
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INTRODtlCTION. 



In Btudying ^the Bhagavad Gita it must not be 
treated as if isolated trom the rest of the Maha- 
bharata as it at present exists. It was inserted by 
Yyasa in the right place with special reference to 
some of the incidents in that book. One must first 
realise the real position of Arjuna and Krishna in 
order to appreciate the teaching of the latter. 
Among other appellations Arjuna has one very 
strange name —he is called at different times by 
ten or eleven names, most of which are explained 
by himself in Virataparva. One name is omitted 
from the list, i. e., Nara. This word simply means 
^ man." But why a particular man should be called 
by thia as a proper name may at fixst sight appear 
strange. Nevertheless herein lies a clue which 
enables us to understand not only the position of 
the Bhagavad Gita in the text and its connection 
with Arjuna and Krishna, but the entire current 
running through the whole of the Mahabharatai 
implying Vyasa'a real views of the origin, trials and 
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destiny of man. Vyaaa looked apon Arjana as man, 
or rather the real monad in man ; and upon Elrishna I 
as the Logos, or the spirit that comes to save man. 
To some it appears strange that this highly philo- 1 
sophical teaching should iiaye been inserted in a 
place apparently utterly unfitted for it. The dis- 
course is alleged to have taken place between Arjana 
and Krishna just before the battle began to rage. 
Bui when once you begin to appreciate the Maha- 
bharata, you will see this was the Attest place for 
the bhagayad Gita. 

Hisi!6&i0ALiiY the gre&t biittle wtiA a struggle 
between two families. Philosophically it !s the I 
great battle, in which the hunian spirit hiis to fight 
against the lower passions in the physical body. 
Many of our readers have probably heard abottt 
the so-called Dweller on the Threshold, so vividly 
described in Lytton's novel " Zahoni.^ According to 
ihis authbr'^s description, the Dweller on thei Thrds- 
iiold iseems id be soiae elemental, or other mbniter 
6f mysterious form, appearing before the neophyte 
just as he is aboiit to enter ihe mysterious land, and 
attempting to shake his reiiolutioti ^ith meitttceni of 
tmktt<mh ditagers if hd is not fully pirepared. 
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Tlietre is no auch monater in reality. The deaorip* 
tiQD moat be taken in a fig^rative ^enae. But 
nevertheleaa there ia a Dweller on the Threahcdd, 
whose influence on the omental plane ia far more 
trying than auy phyaioal terror can be. The real 
DweU^r on the Th^eahold ia f prm^ of the deapair 
and deapo^dency of the neophyte^ who ia called 
upon to give up all hia old affectiona for kindred, 
parenta and children, aa well aa hia aapirationa for 
objecta of worldly ambition, which have perhapa 
been hia aaaociatea for many incarnationa. When 
called upon to give up theae thinga, the neophyte 
feela a kind of blank, before he realiaea hia higher 
poBaibilitiea. After haying given up all hia aaao- 
eiationa, his life itaelf aeema to yaniah into thin 
air. He aeevQ^ tp have loat aU hope, and to haye 
no object to liye and work for. He aeea no aigua of 
Ilia own future progreaa. All before him aeema 
darkneaa; andaaortof preaaure oomea upon the 
waip under which it begina to droop, aad in moat 
caaea he beg^ to fall back and giyea up further 
progpneaa. But in the caae of a man who really 
Btrngglea, he will battle againat that deapair, and 
be a)4e tp proceed on the Path. I may here refer 
you to a few paaaagea in Mill'a autobiography. Of 
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course the author knew nothing ©f occultism ; bi 
there was one stao^e in his mental life, which see: 
to have come on at a particular point of his cared 
and to have closely resembled what I have beel 
describing. Mill was a great analytical philoso 
pher. He made an exhaustive analysis of al 
mental processes, — mind, emotions, and will. 

" I now saw or thought I saw, what I had always ' 
before received with incredulity, — that the habit 
of analysis has a tendency to wear away the feel- 
ings, as indeed it has when no other mental habit is 
cultivated. * ^f- * Thus neither selfish nor un- 
selfish pleasures were pleasures to me." 

At last he came to have analysed the whole man 
into nothing. At this point a kind of melancholy 
came over him, which had something of terror in 
it. In this state of mind he continued for some 
years, until he read a copy of Wordsworth's poems 
full of sympathy for natural objects and human 
life. " From them," he says, " I seemed to learn 
what would be the perennial sources of happiness, 
when all the greater evils of life should have been 
removed." This feebly indicates what the chela 
must experience when he has determined to 
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'^nonnce all old associates, and is called to live for 
la bright future oa a higher plane. This transition 
stage was more or less the position of Arjuna 
before the discourse in question. He was about to 
engage in a war of extermination against foes led 
by some of his nearest relations, and he not 
unnaturally shrank from the thought of killing 
kindred and friends. We are each of us called 
upon to kill out all our passions and desires, not 
that they are all necessarily evil in themselves, 
bat that their influence must be annihilated before 
we can establish ourselves on the higher planes. 
Tiie position of Arjuna is intended to typify that 
of a chela, who is called upon to face the Dweller 
on the Threshold. As the guru prepares his chela 
for the trials of initiation by philosophical teach- 
ing, BO at this critical point Krishna proceeds to 
ingtruct Arjuna. 

The Bhagavad Gita may be looked upon as a 
discourse addressed by a guru to a chela who has 
folly determined upon the renunciation of all 
worldly desires and aspirations, but yet feels a 
certain despondency, caused by the apparent 
blaokness of his existence. The book contains 
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eighteen chapters, all intimately coiinected. Each 
chapter describes a particular phase or aspect of 
hamisn life. The student should bear this in mind 
in reading the book, and endeavour to work out the 
correspondences. He will find what appear to bd 
unhedessary repetitions; These were a necessity 
of the method adopted by Vyasa, his intention 
being to represent nature in different ways, as seen 
from the stiuidpoints of the various philoGk>|rhical 
schools which flourished in India. 

As regards the moral teaching of the Bhagavad 
Git a, it is often asserted by those who do not appre-* 
ciate the benefits of o6cult study, that, if everybody 
pursued this course, the world would come to a 
standstill; and, therefore, that this teaching can 
only be useful to the few, and not to ordinary 
people. This is not so It is of course true that 
the majority of men are not in the position to give 
up their duties as citizens and members of families* 
But Krishna distinctly states that these duties, if 
not reconcilable with ascetic life in a forest, can 
ceHainly be :^econciled with that kind of mental 
abnegation which is far more powei'ful in the pro- 
diictioh of effects on the higher planes than any 
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phyiueal Bepftr&iion from the world. For thougli 
the aaceiic's body may be in the jtingle^hiB thoughts 
may be in the world. Krishna therefore teaches 
that the reial importance lies not in physical but in 
menW isolation. Every man who' has dtrties to 
dischatgd must devote his mind to them. Bat, 
says the teacher, it is one thing to perform an ac- 
tion as a matter of duty, and another thing to per- 
form the same from inclination, interest, or desire. 
It is thtifl plain that it is in the pow^ of a man 
to make definite progress in the devetopnient of 
his higher factdties, whilst there is nothinjg 
noticeable in his mode of life to distinguish him 
from his bellows* No religion teaches that mien 
should bo the slaves of interest and desire. Few in- 
culcate the necessity o€ seclusion and asceticisidti. 
The great objection that has been bi*oi^lrt agistinst 
Hinduism and Buddhism is that by I'epcommending 
such a mode of life to students of occultism they 
tend to render void the lives of men engaged in 
ordinary avocations. This objection how^Vei" rests 
upon a misapprehendon. For these religiohs teach 
that it is not the hatuire of the act, but the mental 
attitude of its pierf 6rmer, that is of importance. 
This Is the moral teaching that runs through the 
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whole of the Bhagavad Git a. The reader shpuld 
note carefully the various arguments by which 
Krishna establishes his proposition. He will find 
an account of the origin and destiny of the human 
monad, and of •the manner in which it attains sal- 
vation through the aid and enlightenment derived 
from its Logos. Some have taken Krishna's ex- 
hortation to Arjuna to worship him alone as sup- 
porting the doctrine of a personal god. But this is 
an erroneous conclusion. For, though speaking of 
himself as Parabrahm. Krishna is still the Logos. 
He describes himself as Atma, but no doubt is one 
with Parabrahm, as there is no essential difference 
between Atma and Parabrahm. Certainly the 
Logos can speak of itself as Parabrahm. So all 
sons of God, including Christ, have spoken of them* 
selves as one with the Father. His saying that he 
exists in almost every entity in the Cosmos, express- 
es strictly an attribute of Parabrahm. But a 
Logo's being manifestation of Parabrahm can use 
these words and assume these attributes. Thus 
Krishna only calls upon Arjuna to worship his own 
highest spirit, through which alone he can hope to 
attain salvation. Krishna is teaching Arjuna what 
the Logos in the course of initiation will teach the 
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human monad, pointing out that through himself 
alone is salvation to be obtained. This implies no 
idea of a personal god. 

Again notice the view of Krishna respecting the 
Sankhya philosophy. Some strange ideas are 
afloat about this system. Ifc is supposed that 
the Sutras we possess represent the original 
aphorisms of Elapila. But this has been denied by 
many great teachers, including Sankar^ch^rya, who 
says that they do not represent his real views, but 
those of some other ELapila, or the writer of the 
book. The real Sankhya philosophy is identical 
with the Pythagorean system of numerals, and 
the philosophy embodied in the Chaldean system 
of numbers. The philosopher's object was to 
represent all the mysterious powers of nature by 
a few simple formulae, which he expressed in 
numerals. The original book is not to be found, 
though it is possible that it still exists. The 
system now put forward under this name contains 
little beyond an account of the evolution of the 
elements and a few combinations of the same 
which enter into the formation of the various 
tatwams. Krishna reconciles the Sankhya philo- 
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Bopbyi ]^j Yoga> and even Hatta Yoga, hy first 
poinidiig out thai the philosophy, if properly 
understood, leads to the same merging of the 
human monad in the Logos. The doctrine of 
Karma, which embraces a wider field than that 
allowed it by orthodox pundits, who have limited 
its signification solely to religious observances, is 
the same in all philosophies, and is made by 
Krishna to include almost every good and bad act 
or even thought. The student must first go through 
the Bhagavad Gita and next try to differentiate 
the teachings in the eighteen different parts under 
different categories. He should observe how 
ihctse different aspects branch out from one cpnunon 
oentre^ and how the teachings in these chapters are 
intended to do away with the objections of different 
philosophers to the occult theory and the path of 
salvation here pointed out. If this is done, the 
book will show the real attitude of occultists in 
considering the nature of the Logos and the human 
monad. In this way almost all that is held sacred 
- in different systems is combined. By such teaching 
Krishna succeeds in dispelling Arjuna's despondency 
and in giving him a hi^er idea of the nature of 
the force acting through him, though for the time 
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being it h mahif eating itself as a distinct indivi- 
dnal. He overcomes Arjtma's disinclination to fight 
by shalyidng the idea of self, and Showing that the 
man is in etror, who thinks that he is doing this, 
that and the othet. When it is found that what 
he calls *^' I'' is a sort or fiction, created by his own 
ignorance, a great part of the difficulty has ceased 
to exist. He further proceeds to demonstrate the 
existence of a higher individuality, of which Arjuna 
had no pirevidtis knowledge. Then he points out 
that this individuality is connected with the Logos. 
He furthermore ^x^uhds the nature of the Logos 
snd shows that it is Parabrahm. This is the sub- 
statice of the first eleven • or twelve chapters. In 
those that follow Krishna givds Arjuna further 
teaching in order to make him firm of purpose ; 
and explains to him how, through the inherent 
qoalities of Prakriti and Purusha, all the entities 
have been brought into existence. 

It is to be observed that the number eighteen is 
constantly recurring in the Mahabharata, seeing 
that it contains eighteen Parvas, the contending 
armies were divided into eighteen armycorps, the 
battle raged eighteen days, and the book is called 
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by a name which means , eighteen. This number is 
mysteriously connected with Arjuna, I have been | 
describing him as man, but even Parabrahm mani- 
fests itself as a Logos in more ways than one. 
Krishna may be the Logos, but only one particular 
form of it. The number eighteen is to represent 
this particular form. Eli'ishna is the Logos that 
overshadows the human Ego and his gift of his 
sister in marriage to Arjuna typifies the union 
between the light of the Logos and the human 
monad. It is worthy of note that Arjuna did not 
want Krishna to fight for him, but only to act as 
his charioteer and to be his friend and counsellor. 
From this it will be perceived that the human 
must fight its own battle, assisted, when once the 
human being begins to tread the true path, by his 
own Logos. 
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I. 

Bbforb proceeding with the subject, I 
think it necessary to make a few pre- 
liminary remarks. All of yon know that 
our Society is established upon a cosmo- 
politan basis. We are not wedded to any 
particular creed or to any particular system 
of religious philosophy. We consider our- 
selves as mere enquirers. Every great 
system of philosophy is brought before us 
for the purpose of investigation. At the 
present time we are not at all agreed upon 
any particular philosophy which could be 
preached as the philosophy of our Society. 
This 18 no doubt a very safe position to take 
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at the comtuencement. Bat from all this 
it does not follow that we are to be en- 
quirers and enquirers only. We shall, no 
doubt, be able to find out the fundamental 
principles of all philosophy and base upon 
them a system which is likely to. satisfy 
our wants and aspirations. You will kind- 
ly bear this in mind, and not take my 
views as the views of the Society, or as the 
views of any other authority higher than 
myself. I shall simply put them forward 
for what they are worth. They are the 
results of my own investigations into 
various systems of philosophy and no 
higher authority is alleged for them. It is 
only with this view that I mean to put for- 
ward the few remarks I have to make. 

You will remember that I gave an in- 
troductory lecture the last time we met 
here, and pointed out to you the funda^ 
mental notions which ought to be borme m 
mind in trying to understand ike Bhagavad 
Gita. I need not recapitulate all that I 
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then said ; it will be simply necessary to 
remind yon that Krishna was intended to 
represent the Logos^ which I shall here- 
after explain at length ; and that Arjnna, 
who was called Nara, was intended to re- 
present the human monad. 

The Bhagavad Gita, as it at present 
stands, is essentially practical in its charac- 
ter and teachings, like the discourses of all 
religious teachers who have appeared on 
the scene of the world to give a few practi- 
cal directions to mankind for their spiritual 
guidance. Just as the sayings of Christ, 
the discourses of Buddha, and the preach- 
ings of various other philosophers which 
have come down to us, are essentially did- 
actic in character and practical in their 
tone, BO is the Bhagavad Gita. But these 
teachings will not be understood — indeed, 
in course of time they are even likely to be 
misunderstood — unless their basis is con- 
stantly k ept in view. The Bhagavad Gita 
starts from certain premises, which are not 
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explained at length, — they are simply 
allnded to here and there, and qnoted for 
the pnrpose of enforcing the doctrine, or as 
authorities, and Krishna does not go into 
the details of the philosophy which is their 
foundation. Still there is a philosophical 
basis beneath his teachings, and unless 
that basis is carefully surveyed, we cannot 
understand the practical applications of the 
teachings of the Bhagavad Gita, or even 
test them in the only way in which they 
can be tested. 

Before proceeding further, I find ► it 
absolutely necessary to preface my dis- 
course with an introductory lecture, giving 
the outlines of this system of philosophy 
which I have said is the basis of the 
practical teaching of Krishna. This philo- 
sophy I cannot gather or deduce from the 
Bhagavad Gita itself ; but I can show that 
the premises with which it starts are there- 
in indicated with sufficient clearness. 

This is a very vast subject, a considerable 
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part of which I cannot at all touch ; but I 
shall lay down a few fundamental principles 
which are more or less to be considered as 
axiomatic in their character — you may call 
them postulates for the time being — so 
many as are absolutely necessary for the 
purpose of understanding the philosophy of 
the Bhagavad Gita. I shall not attempt 
to prove every philosophical principle I am 
about to lay down in the same manner in 
which a modern scientist attempts to prove 
all the laws he has gathered from an exami- 
nation of nature. 

In the case of a good many of these 
principles, inductive reasoning and experi- 
ment are out of the question ; it will be 
next to inipossible to test them in the 
ordinary course of life or in the ways avail- 
able to the generality of mankind. But> 
nevertheless, these principles do rest upon 
very high authority. When carefully ex- 
plained, they will be found to be the basis 
of every system of philosophy which human 
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intellect has ever constructed, and farther- 
more, will also be found, — I venture to 
promise — ^to be perfectly consistent with all 
that has been found out by man in the field 
of science; at any rate they give us a work- 
ing hypothesis— a hypothesis which we 
may safely adopt at the commencement of 
our labours, — for the time being. This 
hypothesis may be altered if you are quite 
certain that any new facts necessitate its 
alteration, b'ut at any rate it is a working 
hypothesis which seems to explain all the 
facts which it is necessary for us to under- 
stand before we proceed upon a study of 
the gigantic and complicated machinery of 
nature. 

Now to proceed with this hypotheais. 
First of all, I have to point out to you that 
any system of practical instruction for 
spiritual guidance will have to be judged, 
first, with reference to the nature and con*- 
dition of man and the capabilities that are 
locked up in him ; secondly, with reference 
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to the cosmos 9>ad the forees to which man 
is sabject and the circamstances under 
which he has to progress. 

Unless these two points are sufficiently 
investigated, it will be hardly possible for 
ns to ascertain the highest goal that man 
is capable of reaching ; and unless there 
is a definite aim or a goal to reach, or an 
ideal towards which man has to progress^ 
it will be almost impossible to say whether 
any particular instruction is likely to con- 
dace to the welfare of mankind or not. 
Now I say these instructions can only be 
understood by examining the nature of the 
cosmos, the nature of man, and the goal 
towards which all evolutionary progress is 
tending. 

Before I proceed further, let me tell you 
that I do not mean to adopt the sevenfold 
classification of the principles in man that 
has up to this time been adopted* in Theo- 

* This statemeat sndsed a controversy between the 
lecturer and Madame H. P. Blavatsl^, for which the 
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sophical writings generally. Just as I 
wonld classify the principles in man, I 
wonld classify the principles in the solar 
system and in the cosmos. There is a 
certain amonnt of similarity and the law of 
correspondence — as it is called by some 
writers — whatever may be the reason, — is 
the law which obtains in a good many of 
the phenomena of nature, and very often 
by knowing what happens in the case of 
the microcosm we are enabled to infer 
what takes place in that of the macrocosm. 
Now as regards the numbers of principles 
and their relation between themselves, this 
sevenfold classification which I do not 
mean to adopt, seems to me to be a very 
imscientific and misleading one. No doubt 
the number seven seems to play an im- 
portant part in the cosmos, though it is 



reader is xefeaxed to the "A Collection of Esoteric 
writings of the late Mr. T.Subbarao'* published by ii& 
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neither a power nor a spiritual force ; but 
it by no means necessarily follows that in 
every case we must adopt that number. 
What an amount of confusion has this 
sevenfold classification given rise to! 
These seven principles, as generally enu- 
merated, do not correspond to any natural 
lines of cleavage, so to speak, in the con- 
stitution of man. Taking the seven prin- 
ciples in the order in which they are 
generally given, the physical body , is 
separated from the so-called life-principle ; 
the latter from what is called linga mrira 
(very often confounded with sukshnuju 
sarira). Thus the physical body is divided 
into three principles. Now here we may 
make any number of divisions ; if you 
please, you may as well enumerate nerve- 
force, blood, and bones, as so many distinct 
parts, and make the number of divisions as 
large as sixteen or thirty-five. But still 
the physical body does not constitute a 
separate entity apart from the life principle. 
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nor the life principle apart from the phy- 
sical body, and so with the lingia sanra. 
Again, in the so-called " astral body,*' the 
fourth principle, when separated from the 
fifth soon disintegrates, and the so-called 
fourth principle is almost lifeless unless 
combined with the fifth. This system of 
division does not give us any distinct prin- 
ciples which have something like indepen- 
dent existence. And what is more, this 
sevenfold classification is almost conspicu- 
ous by its absence in many of our Hindu 
books. At any rate a considerable portion 
of it is almost unintelligible to Hindu mind»; 
and so it is better to adopt the time-honor- 
ed classification of four principles, for the 
simple reason that it divides man into so 
many entities as are capable of having 
separate existences, and that these four 
principles are associated with four upadhis* 

* Four Upadhis mcluding the Ego — ^the reflected 
unaigd of the Logos m Karana Sarira— as the vehicle of 
the Idght of the Logos. This is sometimaB called 
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whieh are farther associated in their tarn 
with foar distinct states c^ conscioasneBS. 
And 80 for all practical pnrposes-^for the 
purpose of explaining the doctrines of 
religions philosophy — I have foand it far 
more convenient to adhere to the fonrfokl 
classification than to adopt the septenary 
one and multiply principles in a manner 
more likely to introduce confusion than to 
throw light upon the subject. I shall 
therefore adopt the four-fold classification, 
and when I adopt it in the case of man, I 
shall also adopt it in the ease of the solar 
system, and also in the case of the princi- 
ples that are to be foand in the cosmos. 
By cosmos I mean not the solar system 
only, bat the whole of the cosmos. 

In enumerating these principles I shall 
proceed in the order of evolution, which 
seems to be the most convenient one. 

Samanya Sarirft in Hindn books. Bat strictly gpeaic- 
ing there are only three XJpadhis. 
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I shall point ont what position each of 
these principles occupies in the evolution of 
nature, and in passing from the First Cause 
to the organized human being of the present 
day, I shall give you the basis of the four- 
fold classification that I have promised to 
adopt. 

The first principle, or rather the first 
postulate, which I have to lay down is the 
existence of what is called ParabraJimam, 
Of course there is hardly a system of 
philosophy which has ever denied the 
existence of the first Cause. Even the so- 
called atheists have never denied it. 
Various creeds have adopted various theories 
as to the nature of this First Cause. All 
sectarian disputes and diflerences have 
arisen, not from a difference of opinion as 
to the existence of the First Cause, but from 
the difference of the attributes that man's 
intellect has constantly tried to impose 
upon it. Is it possible to know anything of 
the First Cause ? No doubt it is possible to 
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know something abont it. It is possible ta 
know all abont its manifestations, though it 
is next to impossible for human knowledge 
to penetrate into its inmost essence and say 
what it really is in itself. All religions^^ 
philosophers are agreed that this First 
Oanse is omnipresent and eternal. Further, 
it is subject to periods of activity and pas- 
sivity. When cosmic pralaya comes, it is 
inactive, and when evolution commences, it 
becomes active. 

But even the real reason for this activity 
and passivity is unintelligible to our minds. 
It is not matter or anything like matter. 
It is not even consciousness, because all 
that we know of consciousness is with 
reference to a definite organism. What 
consciousness is or will be when entirely 
separated from upadkiis a thing utterly 
inconceivable to us, not only to us but ta 
any other intelligence which has the notion 
of self or ego in it, or which has a distinct 
individualized existence. Again it is not 
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«vea atma. The word <itmob is used in i^ari- 
ons senses in our books. It is oonstoatily 
associated with the idea of self. Bafc 
Parabrahman is not so associated ; so it is 
not ego, it is not nonrCgb, nor is it con- 
sciousness— or to use a phraseology adopt- 
ed by our old philosophers, it is not gmtka^ 
not gnanam and gnayam. Of course every 
entity in this cosmos must come under oiie 
or the other of these three headings. But 
Parabrahmam does not come under any one 
of them. Nevertheless, it seems to be the 
one source of which gnatka^ gmnamj <md 
gnayam are the manifestations or modes of 
existance. There are a few other aspects 
which it is necessary for me to bring to 
your notice, because those aspects are 
aoticed in the Bhagavad Gita. ^ 

In the case of every objective conscious- 
ness, we know that what we call matt^ or 
non-ego is, after all, a mere bundle of 
attributes. But whether we arrive at oar 
eoncliision by logical inference, or w^el^ner 
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we derive it from innate consciousness, we 
ahntys suppose that there is an entity, — the 
reat essence of the thing upon which all 
these attributes are placed, — which bearis 
these attributes, as it were, the essence 
itself being unknown to us. 

All Vedantic writers of old have formu- 
lated the principle that Parahrahmam is 
the one essence of everything in the cosmos. 
When our old writers said *' Sarvam 
khaZmtlambrahma*^ they did not mean that 
all those attributes which we associate 
with the idea of non-ego should be con- 
sidered as Brahmam, nor did they mean 
that Brahmiun should be looked upon as 
the upadana karanam in the same way 
that earth and water are the upadana, 
karanam oS this pillar. They simply 
meant that the real thing in the bundle of 
attributes that our consciousness takes note 
of^ the essence which seems to be the 
bottom and the foundation of all pheno- 
mena is Parabra&mam^ which, though not 
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itself an object of knowledge, is yet capable 
of supporting and giving rise to every kind 
of object and every kind of existence 
which becomes an object of knowledge. 

Now this Parabrahmam which exists 
before all things in the cosmos is the one 
essence from which starts into existence a 
centre of energy, which I shall for the 
present call the Logos. 

This Logos may be called in the language 
of old writers either Eswara or Pratyag^ 
atma or Sabda Brahmam. It is called the 
Verbum or the Word by the Christians, and 
it is the divine Christos who is eternally 
in the bosom of his father. It is cal- 
led Avalokiteswara by the Buddhists ; at 
any rate, Avalokiteswara in one sense is the 
Logos in general, though no doubt in the 
-Chinese doctrine there are also other ideas 
with which it is associated. In almost 
every doctrine they have formulated the 
^existence of a centre of spiritual energy 
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which is unborn and eternal, and which 
exists in a latent condition in the bosom of 
ParabraJimam at the time oipralaya^ and 
starts as a centre of conscious energy at 
the time of cosmic activity. It is the first 
gnatha or the ego in the cosmos, (and every 
other) ego and every other self, as I shall 
hereafter point out, is but its reflection or 
manifestation. In its inmost nature it is 
not unknowable as Parabrahmamy but it is- 
an object of the highest knowledge that 
man is capable of acquiring. It is the one 
great mystery in the cosmos, with reference 
to which all the initiations and all the 
systems of philosophy have been devised. 
What it really is in its inmost nature will 
not be a subject for consideration in my 
lecture, but there are some stand-points* 
from which we have to look at it to under- 
stand the teachings in the Bhagavad Gita. 
The few propositions that I am going to- 
lay down with reference to this principle 
are these. It is not material or physical ia 
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its constitntion, and it is not objective ; it 
is not different in substance, as it were, 
or in essence, from Parahrahmam^ aad yet 
at the same time it is different from it in 
having an individualized existance. It 
exists in a latent condition in the bosom of 
Parbrahmam^ at the time oipralaya just, for 
instance, as the sense of ego is latent at the 
time of smhupti or sleep. It is often des- 
cribed in our books as satchidanandam, and 
by this epithet you must understand that 
it is saty and that it is chit and arUiTidam. 

It has consciousness and an individuality 
of its own. I may as well say that it is the 
only personal God, perhaps, that exists ia 
the cosmos. But not to cause any misander- 
-standing I must also stdte that such centres 
of energy are almost innumerable in tiie 
bosom of Parabrahmam. It must not be 
supposed that this Logos is but a sia^e 
centre of energy which is manifested by 
ParairaJimant. There are innumerable 
others. Their number is almost infiaiite. 
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Perhaps even in this centre of energy called 
the Logos there may be differences ; that is 
to say, Parabrahmam can manifest itself as 
a Logos not only in one particular, definite^ 
form, but in various forms. At any rate, 
whatever may be the variations of form 
that may exist, it is unnecessary to go 
minutely into that subject for the purpose 
of understanding the Bhagavad Gita. The 
Logos is here considered the Logos in the 
abstract and not as any particular Logos^ 
itt giving all those instructions to Arjuna 
which are of a general application. The 
otihier aspect of the Logos will be better 
uaderstood if I point out to you the ijiature 
of the other principles that start into exis- 
tence subsequent to the existence of this 
Logos or Verbum. 

Of course, this is the first manifestation 
d Parabrahmam^ the first ego that appears 
in the cosmos, the beginning of all creation 
and the end of all evolution. It is the one 
source of all energy in the cosmos, and the 

2 
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basis of all branches of knowledge and 
what is inore, it is, as it were, the tree of 
life, becanse the chaitanyam which ani- 
mates the whole cosmos springs from it. 
When once this ego starts into existence as 
a conscious being having objective consci- 
onsness of its own, we shall have to see 
what the result of this objective conscious- 
ness will be with reference to the one 
absolute and unconditioned existence from 
which it starts into manifested existence. 
From its objective standpoint, Parabrah- 
Tnam appears to it is as Mulaprakritu Please 
bear this in mind and try to understand 
my words, for here is the root of the whole 
difficulty about Purtisha and Prakriti felt 
by the various writers on Vedantic philo- 
sophy. Of course this Mulaprahriti is 
material to us. This Mulaprahriti is no 
more Parabrahman than the bundle of 
attributes of this pillar is the pillar itself ; 
Parabrahmam is an unconditioned and 
absolute reality, and Mulaprahriti is a sort 
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of veil thrown over it. ParabrakTnam by 
itself cannot be seen as it is. It is seen by 
the Loffos with a veil thrown over it, and 
that veil is the mighty expanse of cosmic 
matter. It is the basis of material mani- 
festations in the cosmos. 

Again, Parahrahmam^ after having ap- 
peared on the one hand as the Ego, and on 
the other as Mulaprakritiy acts as the one 
energy through the Logos. I shall explain 
to yon what I mean by this acting through 
the Logos by a simile. Of course you must 
not stretch it very far ; it is intended 
simply tQ*help you to form some kind of 
conception of the Logos. For instance, the 
sun may be compared with the Logos ; 
light and heat radiate from it, but its heat 
and energy exist in some unknown con- 
dition in space, and are diffused throughout 
space as visible light and heat through its 
instrumentality. Such is the view taken 
of the sun by the ancient philosophers. In 
the same manner Parabrahmam radiates 
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froift the LoffoSj and manifests itself 
as tlte light and energy of the Logics. 
Now we see tibe first manifestation of 
PariibraAmam is a Trinity, the highest 
Triidty that we are capable of understand-* 
ing. It consists of Mulaprakriti, Eswara 
or the LogoSy and the conscious energy of 
the Logos^ which is its power and light ; 
and here we have the three principles 
npoii which the whole cosmos seems to be 
based. First, we have matter ; secondly, 
we have forces— at any rate, the foundation 
of all the forces in the cosmos ; and 
thirdly, we have the ego or the one root of 
self, of which every other kind of self is 
but a manifestation or reflection. Ton 
must bear in mind that there is a clear 
line of distinction drawn between Mulapra^ 
kriti^ (which is, as it were, the veil thrown 
over Parabrakmam from the objective 
point of view of the Logos) and this energy 
which is radiated from it. Krishna, in the 
Bhagavad Gita, as I shall hereafter point 
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oat, diaws a clear line of distinction bet-- 
ween the two ; and the importance of the 
distinction will be seen when yon take 
note of the various misconceptions to which 
a confusion of the two has given rise in 
yarioos systems of philosophy. Now bear 
in mind that this Mulaprakriti which is 
tbe veil of Parabrakmam is called AvyaMam 
in Sankhya philosophy. It is also called 
Kutastka in the Bhagavad Gita, simply 
because it is undifferentiated ; even the 
literal meaning of this word conveys more 
or less the idea . that it is undifferentiated 
as contrasted with differentiated matter. 
This light from the Logos is called Daivi- 
prakriti in the Bhagavad Gita ; it is the 
Gnostic Sophia and the Holy Ghost of the 
Christians. It is a mistake to suppose 
that Krishna, when considered as a L^goSy 
is a manifestation of that Ax)}faktam^ as is 
generally belived by a certain «choQl of 
philosophers. Qe is on the oth^r hand 
Parabrakmam manifested ; and the Holy 
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Ghost in its first origin emanates through 
the Ckristos. The reason why it is called 
the mother of the Christos is this. When 
Chriatos manifests himself in man as his 
Saviour it is from the womb, as it were, of 
this divine light that he is born. So it is 
only when the Logos is manifested in man 
that he becomes the child of this light of 
the Logos — ^this Maya — ^bnt in the course 
of cosmic manifestation this Baiviprakriti, 
instead of being the mother of the Logos, 
should, strictly speaking, be called the 
daughter of the Logos. To make this 
clearer, I may point out that this light is 
symbolized as Gayatri. You know Gayatri 
is not Prakriti. It is considered as the 
light of the Logos^ and in order to convey 
to our minds a definite image, it is represent- 
ed as the light of the sun. But the snn 
from which it springs is not the physical 
sun that we see, but the central sun of die 
light of wisdom. This light is further 
called the mahachaitanyam of the whole 
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cosmos. It is the life of the whole of 
nature. It will be observed that what 
manifests itself as light, as consciousness, 
and as force, is just one and the same energy. 
All the various kinds of forces that we 
know of, all the various modes of conscious- 
ness with which we are acquainted, and 
life manifested in every kind of organism, 
are but the manifestations of one and the 
same power, that power being the one that 
springs from the Logos originally. It will 
have to be surveyed in all these aspects, 
because the part that it really plays in the 
cosmos is one of considerable importance. 

As far as we have gone we have arrived 
at firstly, Parabrahmam \ secondly, Es^ 
mra ; thirdly, the light manifested through 
E^wara^ which is called Damprakrati in 
the Bhagavad Gita, and lastly that Mula-- 
prakriti which seems to be, as I have said, 
a veil thrown over Parabrahmam. Now 
creation or evolution is commenced by the 
intellectual energy of the Logos. The uni- 
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verse in its infinite details and with itSi 
wonderful laws, does not spring into ex- 
istence bj mere chance, nar does it stH'ing I 
into existence merely on account <rf the 
potentialities locked up in MuUuprakritL 
It comes into existence mainly through the 
instrumentality of the one source of energy 
and power existing in the cosmos, which 
we have named the Logos^ and which is 
the one existing representative of the 
power and wisdom of Parairahmam* 
Matter acquires all its attributes and 9il 
its powers which, in course of time, give 
such wonderful results in the course of 
evolution, by the action of this light that 
emanates from the Logos upon Mulapra- 
kriti. From our standpoint, it will be 
very difficult to conceive what kind of 
matter that may be which has none of 
those tendencies which are commonly as- 
sociated with all kindi9 of matt^, and 
which only acquires all the various pro- 
perties manifested by it en receiving, as it 
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were, this light and energy from the Logos. 
This light of the Loffos is the link, so to 
speak, between objective matter and the 
sabjective thought of Eswara, It is called 
in several Buddhist hooksfoAat. It is the 
one instrument with which the Loffos 
works. 

What springs up in the Loffos at first is 
simply an image, a conception of what it is 
to be in the cosmos. This light or energy 
catches the image and impresses it upon 
the cosmic matter which is already mani* 
fested. Thus spring into existence all the 
manifested solar systems. Of course the 
foar principles we have enumerated are 
eternal, and are common to the whole cos- 
mos. There is not a place in the whole 
cosmos where these four energies are 
absent ; and these are the elements of the 
four-fold classification that I have adopted 
in dealing with the principles of the mighty 
cosmos itself. 

Ccmceive this manifested solar system in 
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all its principles and in its totality to cons- 
titute the sthula sarira of the whole cos- 
mos. Look on this light which emanates 
from the Logos as corresponding to the 
sukshma sarira of the cosmos. Conceive 
further that this Logos which is the one 
germ from which the whole cosmos 
springs, — ^which contains the image of the 
universe, — stands in the position of the 
karana sarira of the cosmos, existing as it 
does before the cosmos comes into existence. 
And lastly, conceive that Parabrahmam 
bears the same relation to the Logos as 
our atma does to our karatia sarira. 

These, it must be remembered, are tie 
four general principles of the infinite 
<50smos, not of the solar system. These 
principles must not be confounded with 
those enumerated in dealing with the 
meaning of Pranava in Vedantic Philo- 
sophy and the Upanishads. In one sense 
Pranava represents the macrocosm and in 
another sense the microcosm. From one 
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point of view Pranava is also intended to 
mean the infinite cosmos itself, but it is not 
in that light that it is generally explained 
in our Vedantic books, and it will not be- 
necessary for me to explain this aspect of 
Pranava. With reference to this subject I 
may however allude to one other point, 
which explains the reason why Eswara is 
called Verbum or Logos ; why in fact it is 
called Sabda Brahmam. The explanation 
I am going to give you will appear 
thoroughly mystical. But, if mystical, it 
has a tremendous significance when pro- 
perly understood. Our old writers said 
that Vach is of four kinds. These are 
called para^ pasyanti^ madhyama^ vaikharL 
This statement you will find in the Eig 
Veda itself and in several of the Upani- 
shads. Vaikhari Vach is what we utter. 
Every kind of Vaikhari Vach exists in its 
vmdhyaTna^ further in its pasyanti^ and 
ultimately in its para form. The reason 
why this Pranava is called Vach is this. 
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that these foar principles of the great 
cosmos correspond to these four forms of 
Vack. Now the whole manifested solar 
system exists in its sukshma form in this 
light or energy of the Logos^ because its 
image is caught np and transferred to 
cosmic matter^ and again the whole cosmos 
must necessarily exist in the one soorce of 
energy from which this light emanates. 
The whole cosmos in its objective form is 
vaikkari Vach, the light of the Logos is the 
madkyama form, and the Logos itself the 
pasganti form, and Parabrahmam the para 
aspect of that Vack. It is by the light of 
this explanation that we mast try to under* 
stand certain statements made by various 
philosophers to the effect that the mani- 
fested cosmos is the Verbum manifested as 
cosmos. 

These four principles bear the same 
relationship to one another as do these fonr 
conditions or manifestations of Vack. 

I shall now proceed to an examination of 
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the principles that constitate the solar 
system itself. Here I find it useful to refer 
to the explanations generally given with 
reference to Fraimva and the meaning of 
its miotras. Pranava is intended to re^ 
present man and also the manifested 
cosmos, the four principles in the one cor- 
res]K)Dding to the four in the other. The 
foQT principles in the manifested cosmos 
may be enumerated in this order. First, 
Vishtoanara. Now this Vishwanara is not 
to be looked upon as merely the manifested 
objective world, but as the one physical 
basis from which the whole objective world 
started into existence. Beyond this, and 
next to this, is what is called Hiranya^ 
garbha. This again is not to be confounded 
with the astral world, but must be looked 
upon as the basis of the astral world, bear- 
ing the same relationship to the astral 
world as Vishtoanara bears to the objective 
world. Next to this there is what is now 
and then called Estoara ; but as this word 
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is likely to mislead, I shall not call it 
Eswara^ but by another name, also sanc- 
tioned by usage — Sutratma. And beyond 
these three it is generally stated there is 
Parabrahmam. As regards this fourth 
principle differences of opinion have sprung 
up, and from these differences any amount 
of difficulty has arisen. For this principle, 
we ought to have, as we have for the 
cosmos, some principle or entity out of 
which the other three principles start into 
existence and which exist in it and by 
reason of it. If such be the case, no doubt 
we ought to accept the Avyaktam of the 
Sankhyas as this fourth principle. Thi» 
Avyaktam is the Mulaprakriti which I 
have already explained as the mil of Para 
hrahmam considered from the objective 
standpoint of the Logos^ and this is the 
view adopted by the majority of the 
Sankhyas. Into the details of the evolution 
of the solar system itself, it is not necessary 
for me to enter. You may gather some 
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idea as to the way in which the various 
elements start into existence from these 
three principles into which Mulaprakriti is 
differentiated, by examining the lecture 
delivered by Professor Crookes a short time 
ago upon the so-called elements of modern 
chemistry. This lecture will at least give 
yoa some idea of the way in which the so- 
called elements spring from Vishwanara 
the most objective of these three principles, 
which seem to stand in the place of the 
protyle mentioned in that lecture. Except 
in a few particulars, this lecture seems to 
give the outlines of the theory of physical 
evolution on the plane of Vishwanara and 
is, as far as I know, the nearest approach 
made by modern investigators to the real 
occult theory on the subject. 

These principles, in themselves, are so 
fer beyond our common experience as to 
become objects of merely theoretical con- 
ception and inference rather than objects 
of practical knowledge. Of course if it is 
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so difficult for ns to nnderstand these 
different principles as they exist in nature, 
it will be still more difficult for us to form 
any definite idea as to their basis. Bat at 
any rate the evolution and the work of 
differentiation of these principles is a 
matter which appertains more properly to 
the science of physics, than to the science 
of spiritual ethics, and the fundamental 
principles that I have laid down will suffice 
for our present purpose. You must con- 
ceive, without my going through the whole 
process of evolution, that out of these three 
principles, having as their one foundation 
Mulaprakriti^ the whole manifested solar 
system with all the various objects in it 
has started into being. Bear in mind also 
that the one energy which works out the 
whole process of evolution is that light o^ 
the Logos which is diffused through all 
these principles and all their manifesta- 
tions. It is the one light that starts 
with a certain definite impulse commnni- 
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cated by the intellectual energy of the 
Logos and works out the whole programme 
from the commencement to the end of 
evolution. If we begin our examination 
from the lowest organisms, it will be seen 
that this one life is, as it were, undifferen- 
tiated. Now when we take, for instance, 
the mineral kingdom, or all those objects 
in the cosmos which we cannot strictly 
speaking call living organisms, we find 
this light undifferentiated. In the course 
of time when we reach plant life it becomes 
differentiated to a considerable extent, and 
organisms are formed which tend more 
and more towards differentiation. And 
when we reach animal life, we find that 
the differentiation is more complete, and 
this Kght moreover manifests itself as con- 
sciousness. It must not be supposed that 
consciousness is a sort of independent entity 
created by this light ; it is a mode or a 
manifestation of the light itself, which is 
life. By the time we reach man, this light 

i 
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becomes differentiated and forms that 
centre or ego that gives rise to all the 
mental and physical progress that we see 
in the process of cosmic evolution. This 
differentiation results in the first instance 
from the environment of particular organ- 
isms. The various actions evoked in a 
given organism and those which it evokes 
in other organisms or in its surroundings, 
and the actions which it generates in itself 
at that stage, can hardly be called Karma \ 
still its life and actions may perhaps have 
a certain effect in determining the future 
manifestations of that life-energy which is 
acting in it. By the time we reach man, 
this one light becomes differentiated into' 
certain monads, and hence individuality 
is fixed. 

As individuality is rendered more and 
more definite, and becomes more and more 
differentiated from other individualities by 
mian's own surroundings, and the in- 
tellectual and moral impulses he generates 
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and the effect of his own Karim^ the 
principles of ^hich he is composed become 
more de&ied. There are four priricipleil in 
man. First, there is the physical body, 
abont which we need not go into details,' as 
they appertain more to the field of enq[niry 
of the physiologist than to that of tfa^ 
religions investigator. No doubt certain 
branches of physiology do become mc^ttenr 
of considerable importance in dealing wittt 
certain subjects connected ^th Yoga 
Philosophy ; but we need not discuss those 
questions at present. 

Next there is the sukihma sarira. Thid 
bears to the physical body the same 
relationship which the adtral ¥^orM h^tB to 
the ol)]eetiYe plane of the solar systenf. li 
is sometimes called ktxfmarupa iik exit 
Theosophical dissertations. This unforta- 
nate expression has ^ye^ rise also tb ti' 
misconception that the principle called 
kcma represents this astral body itself^ and 
is transformed into it. But it is not mn 
3 
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It is composed of elements of quite a 
different nature. Its senses are not so 
differentiated and localized as in the 
physical body, and, being composed of finer 
materials, its powers of action and thought 
are considerably greater than those found 
in the physical organism. Karana sarira 
can only be conceived as a centre oipragna 
—a centre of force or energy into which 
the third principle (or sutratma) of the 
cosmos was differentiated by reason of the 
same impulse which has brought about the 
differentiation of all these cosmic princi- 
ples. And now the question is, what is it 
that completes this trinity and makes it a . 
quaternary ?* Of course this light of the 
Logos, As I have already said, it is a sort 
of light that permeates every kind of 

• * The leflected image of the Logos formed by the 
action of this light or Ka/rana Sarira may be con- 
sideied as the 4th principle in man, and it has been so 
considered by certain philosophers. But in reality the 
xeal entity is the light itself and not the reflected 
image. 

Digitized by VjOOQ IC 



study of the Bhagavad Git%. 39 

organism, and so in this trinity it is mani- 
fested in every one of the upadhis as the 
it^Xjiva or the ego of man. Now in order 
to enahle you to have a clear conception of 
the matter, I shall express my ideas in 
figurative language. Suppose, for instances 
we compare the Logos itself to the sun. 
Suppose I take a clear mirror in my hand, 
catch a reflection of the sun, make the ray, 
reflect from the surface of the mirror — say 
apon a polished metallic plate — and make 
the rays which are reflected in their turn 
from the plate fall upon a wall. Now we 
have three images, one being clearer than 
the other, and one being more resplendent 
than the other. I can compare the clear 
mirror to karana sarira^ the metallic plate 
to the astral body, and the wall to the 
physical body. In each case a definite 
bimbam is formed, and that bimbam or 
reflected image is for the time being con- 
sidered as the self. The bimbam formed on 
the astral body gives rise to the idea of self 
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in it when considered apart from the 
pbpioal body ; the binAam formed in the 
iarana $arira gives rise to the most pro- 
minent form of individaality that man 
possesses. Yon will farther see that these 
Marions bimhama are not of the same lustre. 
3^e Instre of this bimbam yon may compare 
to man's knowledge, and it grows feebler 
and feebler as the reflection is transferred 
tfom a clear upadki to one less clear, and 
BO on till yon get to tiie physical body. 
Onr knowledge depends mainly on the 
condition of the upadki, and yon will also 
observe that jnst as the image of <iie snn on 
a clear snrface of water may be disturbed 
and rendered invisible by the motion of the 
water itself, so by a man^s passions and 
emotions he may render the image of his 
true self disturbed and distorted in its 
appearance, and even make the image so 
indistinct as to be altogether unable to 
perceive its light. 
You wffl further see that this idea of self 
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is a delusive one. Almost every great 
writer on Yedantic philosophy; as also both 
Buddha and Sankaracharya, have distinetlj^ 
aUeg0d that it id & ddusivd idea. Yon o&nit 
not suppose that these great men said thiA, 
the idea of self was delusive for the Bkmb 
reason whieh led John Stuart Mill to suppdii(e 
tbat the idea of self is manufactured from i 
concatenation or series of mental states, ifc 
is not a manufactured idea, as it were, not 
a (Secondary idea which has arisen from k^ 
series of inental states. It is said t6 Vb 
delusive, as I have been trying to dxpliiU) 
became the real self is the Logos itself, and 
what is generally considered as the ega is 
but its reflection. If you say, however, tbat 
a reflected imag^ cannot act as an individbal 
beingi I have simply to remind you that mf 
simile cannot be carried very far. We fluid 
that each distinct image can form a separtd 
oentre. You will see in what difficulty it 
will land us if you deny this, and hold the 
self to be a separate entity in itself. If so^ 
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while I am in my objective state of con- 
scionsness, my ego is something existing as 
a real entity in the physical body itself. 
How is it possible to transfer the same to 
the astral body ? Then, again, it has also to 
be transferred to the karana sarira. We 
shall find a still greater difficulty in 
transferring this entity to the Logo8 itself, 
and yon may depend upon it that unless a 
man's individuality or ego can be transferred 
to the Logos immortality is only a name. 
In certain peculiar cases it will be very 
di£Gicult to account for a large number of 
phenomena on the basis that this self is 
some kind of energy or some existing 
monad transferred from upadki to upadhL 

In the opinion of the Vedantists, and, as 
I shall hereafter point out, in the opinion 
of Krishna also, man is a quaternary. He 
has first the physical body or sthula sarira, 
secondly the astral body or sukshma sarira, 
thirdly the seat of his higher individuality, 
the karana sarira^ and fourthy and lastly, 
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his atma. There is no doubt a difference of 
opinion as to the exact nature of the fourth 
principle as I have already said, which has 
given rise to various misconceptions. Now, 
for instance, according to some followers of 
the Sankhya philosophy, at any rate those 
who are called nireswara sankhyaSy man 
has these three principles, with their 
Aoyaktam to complete the quaternary. 
This Avyaktam is Mulaprakriti or rather 
Parabrahmam manifested in Mulaprakriti 
as its upadhi. In this view Parabrahmam 
is really the fourth principle, the highest 
principle in man ; and the other three 
principles simply exist in it and by reason 
of it. That is to say, this Aoyaktam is the 
one principle which is the root of all 
self, which becomes differentiated in the 
course of evolution, or rather which appears 
to be diffierentiated in the various organisms, 
which subsists in every kind of upadhi and 
which is the real spiritual entity which a 
man has to reach. 
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Now let ns Bee what will ha)^p^& ti^ 
cording to thi« hypotheeiSw The Logei di 
entirely shut otit ; it is not taken tidtide (if 
at all ; and that is the reason why thei^' 
Jpeople have been called nifesward ^mKK^imi 
(not because they have denied the existeiioii 
of Parabrahmam, iot this they did nbt^^iil) 
because they have not taken notice of the 
Logos^ and its light-^the two niosiim- 
jwrtant entities in nature,-^ih datoifying^ 
the principles of man. 



II. 

In iny last lecture I tried to trace thi^ 
tonrse of the first beginnings of coeJiniid 
tevolution, and in doing so I indicated Witt 
a certain amount of definitenesd i2ie 4&si 
main principles that opei'ate iti the intmte 
cosmos. I also enumerated the fotirpriAoi^ 
^les that seemed to form the basils of ilie 
whole manifested solar systen^, atd defitied 
the nature of the four principleB into wbieh 
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I hftTe divided tJxe constitutiou of man. I 
hope timt yoa will bear in mind the ex- 
planationB that I have given, becanse it is 
en a clear nnderstanding of these, principles 
that the whole Yedantic doctrine is ex- 
plicable; and, moreover, on account of 
misconceptions introduced as regards the 
natare of these principles, the religious 
philosophies of various nations have be- 
eoma terribly confused, and inferences have 
been drawn from wrong assumptions, which 
would nd necessarily follow from a correct 
understanding of these principles. 

In order to make my position clear, I 
have yet to make a few more remarks about 
Bcaae of these principles. You will re- 
member that I have divided the solar 
system itself into four main principles and 
(uJied them by the nam^s assigned to them 
in trei^iaes on what may be called Tharaka 
Yoga. TAarani, or Pranava is also the 
symbol of the manifested man. And the 
three Matras without the Ardkamatra 
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symbolize the three principles, or the three 
manifestations of the original Mulaprakriti 
in the solar system. Sankhya Yoga^ pro- 
perly so called mainly deals with these 
three principles and the evolution from 
them of all material organisms. I use the 
word material to indicate, not only the 
physical and astral organisms, but also 
organisms on the plane higher than the 
astral. Much of what lies on this plane 
also is in my opinion physical, though 
perhaps it may differ in its constitution 
from the known forms of matter on the 
ordinary objective plane. The whole of this 
manifested solar system is, strictly speaking, 
within the field of physical research. As 
yet we have only been surveying the 
superficies of the outward cosmos. It is 
that, and that alone, which physical science 
has, up to this time, reached. I have not 
the slightest doubt that in course of time 
physical science will be able to penetrate 
deep into the underlying basis, that 
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corresponds to the Sutratma of our Vedantie 
writers. 

It is the province of Sankhya philosophy 
to trace from the three component parts of 
Mulaprakriti all the various physical mani- 
festations. It must not, however, be 
supposed that I in any way authorize the 
way in which Sankhya philosophy, as at 
present understood, traces out the origin of 
these manifestations. On the contrary, 
there is every reason to believe that enquir- 
ers into physical science in the West, like 
Professor Crookes and others, will arrive at 
tnier results than are contained in the 
existing systems of Sankhya philosophy 
known to the public. Occult science has, 
of course, a definite theory of its own to 
propound for the origin of these organisms, 
bat that is a matter that has always been 
kept in the background, and the details of 
that theory are not necessary for the pur- 
pose of explaining the doctrine of the 
Bhagavad Gita. It will be sufficient for 
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tlie present to Hote what the field ef 
Sankhya philosophy is, and what it is l^at 
eoines within the horizon of physical 
science. 

We can form no idea as to the kind of 
beings that exist on the astral plane, and 
still less are we able to do so in the case of 
those beings that live on the plane anterior 
to the astral. To the modern mind, every- 
ihing else, beyond and beside this ordinary 
plane of existence, is a perfect blank. Bat 
occnlt science does definitely formnlate the 
existence of these finer planes of being, and 
the phenomena that now manifest them- 
selves in the so-called spiritnalistic seances 
will give ns some idea of the beings living 
on the astral plane. It is well known that 
in most of onr Puranas Devas are mention-* 
ed as existing in swarga. 

All the ifevagariwiM mentioned nr tie 
Furanas arfe not ii Swargw. Vctm^i 
Budfd^i AdiiyM attd soMe ol^er dftsMii ib^ 
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no doubt I>evas strictly so-called. Bat 
Yakshas^ Gandharvas^ Kinnaras and several 
other Ganams mast he incladed amongst 
the beings that exist in the plane of the 
astral light. 

These beings that inhabit the astral 
plane are called by the general name of 
elementals in oar theosophical writings. 
But besides elementals, properly so-called, 
there are still higher beings, and it is to 
these latter that the name Dem is strictly 
applicable. Do not malce the mistaken of 
thinking that the word Deva me&ns a ^dd, 
and that becanse we have thirty-thred 
cror^ of I>evasy we therefore worshi|^ 
thirty^thrce erores of gods. This is an an- 
fortunate Jblunder generally dommitted by 
loropeans. B&va i^ a Idnd of spiritmil 
being, and because the same word is used 
in ordinary parlance to miean god, it by nd 
means follows that Wd have afid troi^hiff 
titifty-three erores of gods. These beings,, 
as m^y be natu^IIy inferred, have ac^taiii 
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affinity with one of the three component 
upadhis into which we have divided man. 

One organism has always a certain 
affinity with another organism composed of 
the same materials and existing on the 
same plane. As may naturally be expected, 
the astral body of man has affinity with the 
elementals, and the so-called kdrana sarira 
of man with the Devas. The ancient 
writers on Hindu philosophy have divided 
the cosmos into three lokas. The first is 
Bhuloka^ the second Bhuvarloka^ and the 
third Suvarloka, Bhuloka is the physical 
plane with which we are generally ac- 
quainted. Bhuvarloka is, strictly speaking, 
the astral plane. It is sometimes called 
Antariksham in the UpaYiishads. But this 
term is not to be understood as simply 
meaning the whole extent of the atmos- 
phere with which we are acquainted. The 
word Antariksham is used, not in its 
general sense, but in a technical one belong- 
ing to the philosophical terminology adopt- 
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ed by the authors of the Works in which it 
occurs. Suvarloka is what is generally 
known as Swargam. At any rate it is the- 
Devackan of the theosophical writings. In 
this place, called Devachan by the Bud- 
dhists, and Swargam by the Hindus, we 
locate the higher orders of the so-called 
Beoaganams. 

There is one more statement I have to 
make with reference to the three Upadhis 
in the human being. Of these what is 
called the karana sarira is the most im- 
portant. It is so, because it is in that that the 
higher individuality of man exists. Birth 
after birth a new physical body comes inta 
existence, and perishes when earthly life is 
over. The astral body, when once separa* 
ted from the karana sarira, may perhaps 
Kve on for some time, owing to the impulse 
of action and existence, already communi- 
cated to it during life, but, as these influ- 
ences are cut off from the source whence 
they originally sprung, the force communi- 

Digitized by VjOOQ IC 



52 A leeture on the 

cated, as it were, stands by itself, and 
sooner or later the astral organism becomes 
completely dissolved into its component 
parts. But karana sarira is a body or 
organism, which is capable of existing in- 
dependently of the astral body. Its plane 
of existence is called Sutratma^ because, 
like so many beads Strang on a thread, 
successive personalities are strung on this 
Aarana sarira^ as the individual passes 
through incarnation after incarnation. By 
personality I mean that persistent idea of 
:flelf, with its definite associations, so far as 
those associations appertain to the experi- 
ences of one earthly incarnation. 

Of course all the associations or ideas of 
mental states which a human being may 
experience are not necessarily communicat- 
ed to the astral man, much less to the 
Aarana sarira. Of all the experiences of 
the physical man, the astral man, or the 
karana sarira beyond it, can only assimi- 
late those whose constitution and nature 
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are similar to its own. It is moreover but 
consistent with justice that all our mental 
vtates shonld not be preserved as most of 
them are concerned merely with the daily 
avocations, or even the physical wants of 
the hnman being, there is no object to be 
gained by their continued preservation. 
Bat all that goes deep into the intellectual 
nature of naan, all the higher emotions of 
the human soul and the intellectual tastes 
generated in man with all his higher as- 
pirations, do become impressed almost in- 
delibly on tibe harana sarira* The astral 
body is simply the seat of the lower naturfe 
of man. His animal passions and emotions, 
and those ordinary thoughts • which are 
gehetally connected with the physical 
ti^nts of man, may no doubt communicate 
themselves to the astral man, but highlit 
than this they do not go. 

This karana sarira is what passes ad thd 
real ego, which subsists through incatna^ 
tion after iticaxnation, adding iti each in- 
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<5arnation something to its fund of experi- 
ences, and evolving a higher individuality 
as the resultant of the whole process of 
assimilation. It is for this reason that the 
karana sarira is called the ego of man, 
^nd in certain systems of philosophy it is 
^jailed the jiva. 

It must be clearly borne in mind that 
this karana sarira is primarily the result 
of the action of the light of the Logos^ 
which is its life and energy, and which is 
further its source of consciousness on that 
plane of Mulaprakriti which we have 
<»lled Sutratma^ and which is its physical 
or material basis. 

Out of the combination of these two ele- 
ments, and from the action of the energy 
of the light emanating from the Logos 
upon that particular kind of matter that 
xjonstitutes its physical frame, a kind of 
individuality is evolved. 

I have already said that individual ex- 
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istence, or diiferentiated coascions existence, 
is evolved out of the one current of life, 
which sets the evolutionary machine in 
motion. I pointed out that it is this very 
current of life gradually gives rise to indi- 
vidual organisms as it proceeds on its 
mission. Further-more it begins to mani- 
fest what we call conscious life, and, when 
we come to man, we find that his conscious 
individuality is clearly and completely 
defined by the operation of this force. In 
producing this result several subsidiary 
forces, which are generated by the peculiar 
conditions of time, space and environment, 
co-operate with this one life. What is 
generally called karana aarira is but the 
natural product of the action of those very 
forces that have operated to bring about 
this result. When once that plane of con- 
sciousness is reached in the path of pro- 
gress that includes the voluntary actions of 
man, it will be seen that those voluntary 
actions not only preserve the individuality 
4 
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«f the iarana 4arira bnt tender it more 
iOid more d^nite, as birth after bu*th 
larther progress ts attained and thus keep 
«p the continued existence af the jivu as 
4n indiyidnal monad. So in one sense the 
karana Barira is the result of karmic im- 
Jmlses. It is the child of Karma as it 
were. It lives with it, and will disappear 
if the influence of KwruMi can be annihilat- 
ed. The astml body on the other hand is, 
t6 a greiA extent, the result of the physical 
-existence of man, as far as that existence 
Ji iooncemed with his physical wants, as- 
sociations and cravings. We may there^ 
£ore suppose that the persistence of astral 
body after death, will under ordinary cir- 
eamstances, be mt»re or less proportionate 
ito the fltriBUgth q& these emotions and 
Mimal passions. 

Now Idt us enquire what, C(ms4ituted as 
jnan is, are the rtdes to which he is general^ 
ly eal^ect, and the gctel towards which 
•il evolution is progressing. It is only 
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after this has been determifted, that we shall 
be in a position to see whether any special 
rales can be prescribed for his gnidance 
that are likely to render his evolutionary 
progress more rapid than it would other- 
wise be. 

What happens in the case of ordinary 
men after death is this. First, the haraim 
mrird and the astral body separate them- 
selves from the physical body ; when that 
takes place, the physical body loses its life 
and ei^ergy. Yesterday I tried to explain 
the connection between the three bodies and 
the energy of life acting within them, by 
comparing the action of this life to the 
action of a sanbeam falling snccessively on 
three material objects. It will be seen 
from this comparison, that the light re- 
flected on to the astral body, or rather inta 
the astral body, is the light that radiates 
from the harawL Mrira* From the astral 
body it is again reflected on to the stkuP^ 
mrira^ eonsititnes its life and energy, aad 
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developes that sAse of ego that we ex- 
perience in the physical body. Now it is 
plain that, if the karana sarira is removed, 
the astral body ceases to receive any reflec- 
tion* ^ The karana sarira can exist inde- 
pendently of the astral body, but the astral 
body cannot survive the separation of the 
karana sarira. Similarly the physical 
body can go on living so long as it is con- 
nected with the astral body and the karana 
sarira ; but, when these two are removed, 
the physical body will perish. The^ only 
way for the life current to pass to the 
physical body is through the medium of 
the astral body. The physical body is dis- 
solved when separated from the astral body 
because the impulse that animated it is 
removed. As the karana. sarira is on the 
plane of Devachan^ the only place to which 
it can go on separation from the physical 
body is Devachan^ or Swargam; but in 
separating itself from the astral body it 
takes with it all those impulses, that were 
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accnmnlated by the karma of the man 
during his saccessive incarnations. 

These impulses subsist in it, and perhaps 
it does enjoy a new life in Devachan — a life 
unlike any with which we are acquainted, 
but a life quite as natural to the entity that 
enjoys it as our conscious existence seems 
to be to us now. These impulses give rise 
to a further incarnation, because there is a 
certain amount of energy locked up in 
them, which must find its manifestation on 
the physical plane. It is thus karma that 
leads it on from incarnation to incarna- 
tion. 

The natural region of the astral body i& 
the Bhuvarloka or astral plane. To the 
astral plane it goes, and there it is detained. 
It very rarely descends into the physical 
plane, for the simple reason that the 
physical plane has no natural attraction for 
it. Moreover it necessarily follows that, 
just as the karana sarira cannot remain on 
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the physical pl&ne, the ibstral bodj eannoi 
remain tiieid either. This astral body 
loses its life impnlse when the karana 
Mrira is sepdxted from it. When once its 
iSonrce of life and energy is thus removed 
from it, it is naturally deprived of the only 
spring of life that can enable it to subsist. 
But astral matter being of a far finer 
constitution than physical matter, energy 
once communicated to it subsists for a longer 
time than when communicated to physical 
matter. When once separated from the 
astral body, the physical body dies very 
rapidly, but in the case of the astral body 
some time is required before complete 
disilolilticHi can take piaee^ teeauae the 
ubpulses already omnmunicated to it still 
keep tib^ parturles together^ ami its period 
Of post mtHftem existence is proporticoiate 
te the strength of those impulses. Till this 
ftlengtb is ezhansted tbe astral body hal<te 
ti^her. The time of its indep^dent 
aitHssm te tfae astml pteae will ^bm 
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d6p^€l ott the e(ila^eDfgt& of iijs craving for lifef 
SBtd the in^nsity of ite it&satidfied desir^is. 
TUb i« the reasotf why, in the case of 
soieides &&d those who die premaiTitre 
i«iithSi hayiiig at the time of death a sixong 
psekm oY a strotig desire that they were 
unable to satisfy diiring Hfe, t)nt on the' 
faifiihntent of which theit whole energy wittS 
eoodeiitrated, the astral body sdbsists fo^ 
oertaoxi length of tiizie, and may eten mahe^ 
d«gp«ate effotts for <^e pn^pose of desc^nii- 
iflg iiHiO^ £he jihysical plaiie to bMng abcmi> 
fte^u^omplishixit^ntctfitsobjdct. Most df 
the sjdrtnalistic phenoiiiena &i6 to M 
ikleotihted foi^ ajfon fiiis principle, and also^ 
ipCfd the priiieiplcl that many of tM 
^teomeni^ eiMbited at lie&nces are really 
|?o<ftkkid by eltthentals (which riattirilljr' 
dtibsist on the a[stral pitoe) masqtieradin^ 
alii#ereiiithe g^tb of elemetitaneB dt' 

I neetf ±0% hdweV^r, ^ter fitrther iiitic^ 
fldirbri^ndik of the siibj^t, fUr it hai bat A 
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very remote bearing upon the teachings of 
the Bhagavad Gita with which I am con- 
cerned. Saffice it to say, that what has 
been stated is all that ordinarily takes 
place at the death of a man, but there are 
certain kinds of karma which may present 
exceptions to the general law. Suppose, 
for instance, a man has devoted all his life 
to the evocation of elementals. In such a 
case either the elementals take possession 
of the man and make a medium of him, or, 
if they do not do that completely, they take 
possession of his astral body and absorb it 
at the time of death. In the latter case 
the astral body, associated as it is with an 
independent elemental being, will subsist 
for a considerable length of time. But 
though elemental worship may lead to 
mediumship — to irresponsible mediumship 
in the majority of cases — and may confuse 
a. man's intellect, and make him morally 
worse than he was before, these elementals 
will not be able to destroy the karam» 
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Barira. Still it is by no means a desirable 
thing, that we should place ourselves under 
the control of elementals. 

There is another kind of worship, how- 
ever, which a man may follow, and which 
may lead to far more serious results. What 
may happen to the astral body, may also 
happen to the karana sarira. The karana 
sarira bears the same relation to the Devas 
in Swargdm that the astral body does to 
the elementals on the astral plane. In this 
devaloka ih&tQ are beings, or entities, some 
vicious and some good, and, if a man who 
wishes to evoke these powers were to fix his 
attention upon them, he might in course of 
time attract these powers to himself, and 
it is quite possible that when the force 
generated by the concentration of his atten- 
tion upon these beings attains a certain 
amount of strength, the karana sarira may 
be absorbed into one of these DevaSy just as 
the astral body may be absorbed into an 
elemental. This is a far more serious 
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refiolt tiian any that enifx happen to man ia 
the case of deme&tai worship, for the 
flimple reason that be has no more prospect 
•of reaching the LogoB. 

The whole of his individaality is absorb- 
ed into one of these beings, and it wiU 
subsist as long as that being 6:dst0, and no 
longer. When cosmic pralaya comes it 
will be dissolved, as all these beings will 
be dissolved. For him there is no im- 
miortality. He may indeed have life tot 
millions of years, bat iriiat are millitms of 
jeoars to immortality ? ¥pa will reeolleot 
ihe,t it is said in Mr. Sinnett's book, tiiat 
there is sndi a thing as immortality in eviL 
The statement, as it stands, is no donbt an 
exaggeration. What Mr. Sinnett muoant to 
say was, that, whisn those who Ibllov 4iie 
leftrhand path evoke isertain powers ^ich 
arfi wicked in their natare, they may transHsr 
Wir own individnalities to those powers, 
and snbsi^ in th^En ^util the time of cobuhii 
fralayg,. These wpnld then beQ(»ne ferr 
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mklable pdw^ in the cosmos^ and wdnld 

inteffere to a oensiderable extent m tbe 

ftfiytn of mankind. ;^d even proVe ftar 

moi^ troablecH»ne, 00 £B»r Iks hom^inity is 

eoicirned^ than the gtonin^ powers tbensi- 

sdves on acrcotmt of thd association of a 

kuman indiyidnality with ohB of ^m^ 

po#ers. It was fbr thte reason that all 

^reat teligions have incoloated this great 

troth, that man sbonld not, for the sake of 

gain et profit^ or for the aoqtdsition of any 

objeet^ boweyer tempting for the time bein^^ 

worisliip aiiy snoh powers, but shonld wholly 

derote his attention and Worship to the one 

tme Leg99 aecepted by every trae and great 

religion in the worldy as ihat alone can lead 

a mam safely along the trhe moral path^ and 

enable him to rise higher and higher, nntil 

he Ime in it 4s an immortal being, as the 

taa&ifetited Sswara of the cosinos, and as the 

aonrce^ if necessary, of spiiitnal enlighten^ 

ment to gen^tetioiis to come. 

Itia towards this end, which may be 
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hastened in certain cases, that all eYoIati<» 
is tending. The one great power, that 
as it were guiding the whole coarse a( 
evolntion, leading nature on towards ill 
goal, so to speak, is the light of the Logo9i^ 
The Logos is as it were the pattern, ani 
emanating from it is this light of life. II 
goes forth into the world with this patteni 
imprinted upon it, and, after going througl 
the whole cycle of evolution, it tries to 
return to the Logos whence it had its rise^ 
Evolutionary progress is effected by thU 
continual perfecting of the UpadM^ (f 
organism through which this light works. 
In itself it has no need of improvement 
What is perfected is, neither the Logos^ no? 
the light of the Logos^ but the UpadJd or 
physical frame through which this light 
acting. I have already said that it is upoi 
the purity and nature of this Upadki, thrf 
the manifested clearness and refulgence of 
the Logos mainly depends. As time goes 
on, man's intelligence on the spiritual 
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astral and physical planes will become 
more and more perfect, as the Upadhia are 
perfected, until a certain point is reached 
when he will be enabled to make the final 
attempt to perceive and recognise his 
Logos, unless he chooses to wilfully shut 
his eyes, and prefers perdition to immorta- 
lity. It is towards this end that nature is 
working. 

I have pointed out the fact that there 
are certain cases which may cause a dis- 
turbance in the general progress, and I 
have mentioned the causes that may facili- 
tate that progress. All the initiations that 
man ever invented were invented for the 
purpose of giving men a clear idea of the 
Logos^ to point out the goal, and to lay 
down rules by which it is possible to facilit- 
ate the approach to the end towards which 
nature is constantly working. 

These are the premises from which 
Krishna starts. Whether by express state- 
mentSy or by necessary implications, all 
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ttiese propositions are pr^setit in this bwM 
imdi taking his stiind on thed^ fandifibm^nbd 
propositions^ Krishila proceed to contfitrtiet 
his practical theory of life. 

In stating this theory I h&ve not madl 
any reference to porticalar {mssages in tin 
Bl^gavad Gita; By constantly tnrntBg M 
the detached passages in which these pro* 
positions are expressed or implied, I ihonM 
have only created confnsion,^ it therefore 
seemed better to begin by stating tbi 
theory in my own language, in order U 
giv^ yon a connected idea 6f it as a whote 
I do not think it will be allowed by dteiy 
follower of every religion in India, t\M 
these are the propositions from whieM 
Krishna started. The theorj^ has beet 
misiiiid^rstdod hy ii considerable ntimb^ of 
philosophers, and^ iii coarse of time, the 
speculations of the Sankhyas have ihtrth 
auced a source of error^ which has ei^rcised 
9L inost Important influence on the develop- 
ment of Hindu philosophy. There is net 
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however the slightest doubt in my own 
mind, that what I have said incladps the 
basis of the real Yedantic philoEiophy. 
Eamg bat little time at my command I 
have thonght it unnecessary to cite anthorir 
tiee : had I done so it would have tAken 
me not three days, but three years, to ex- 
plain ihe philosophy of the Bhagavad Gita. 
I shall leave it to you to examine thesie 
propositions and to carefully ascertain bow 
&r they seem to underlie, not merely 
Hifiduism, but Buddhism, the ancient phi- 
losophies of the Egyptians and the Ghalder 
aas, the spejOnlQrtioi^s of the Bosicrucin^s, 
«ad almost eyery other system haying tb^ 
remotest c^onnectioq with occultism frQ]Q[^ 
times long antecedent to the so-called bift- 
toric periods. 

I will nojv turn to the book itself : 

Krishna is generaliy supposed to be an 
Amtar. Thislheory of Aj^atars plays K 
very importai^ part in Hindu philosophy ; 
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and, unless it is properly understood, it is 
likely that great misconceptions will arise 
from the acceptance of the current views 
regarding this Avatar. It is generally 
supposed that Ejrishna is the Avatar of the 
one great personal God who exists in the 
cosmos. Of course those who hold this 
view make no attempt to explain how this 
one great personal God succeeded in setting 
up an intimate connection with the physical 
body of Krishna, constituted as the physical 
body of every man is, or even with a per- 
sonality, or human individuality, that seems 
to be precisely similar to that of any other 
human being. And how are we to explain 
the theory of Avatars^ as generally stated 
with reference to the view of this particular 
Avatar to which I have referred? This 
view is without any support. The Logos 
in itself is not the one personal God of the 
cosmos. The great, Parabrahmam behind 
it is indeed one and rdramsa undifferen- 
tiated and eternally existing, but that Para^ 
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hrakmam can never manifest itself as any 
of these Avatars. It does, of course, mani- 
fest itself in a peculiar way as the whole 
cosmos, or rather as the supposed basis, or 
the one essence, on which the whole cosmos 
seems to be superimposed, the one found- 
ation for every existence. But it can 
manifest itself in a manner approaching 
the conception of a personal God, only 
when it manifests itself as the Logos. If 
Avatars are possible at all, they can only 
be so with reference to the Logos^ or 
Eswara, and not by any means with refer- 
ence to what I have called Parabrakmam. 
Bat still there remains the question, what 
is an Avatar ? According to ^he general 
theory I have laid down, in the case of 
every man who becomes a Mukta there is 
a union with the Logos. It may be con- 
ceived, either as the soul being raised to 
the Logos^ or as the Logos descending from 
its high plane to associate itself with the 
soul. In the generality of cases, this as- 
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sociation of the soiil with .the Logos is onlf 
completed after death — ^the last deaii 
which that iBdividoal has to go throngL 

Bat in some special cadea the Loges doei 
descend to the plane of the dool and as^ 
sociate itself with the sonl daring th« lifoJ 
time of the individaal ; hat these cases are 
tery rare. In the case of sach beifigs^ 
while they still exist as ordmarjr men (A 
the physical plane, instead of having M 
thdr sotd merely the reflectiofi of tin 
Logoff J thej have the Loffoa itself. Sud 
beiiiig^ have appeilired. Baddhists safi 
that in the case of Baddha, tiere was thi 
' pemanent anion, when he attained wM 
they call Paret'^irvema nearly twenty yeaii 
Before? the death of his physieaJ bodj 
Ghristkns say, that the Logos was msM 
fleSh, M it were, and was born as CSirist- 
SA t^esod— thoagh the Ohristiand do sot g^ 
ma ^ clear analyifir (^ th« ilropositioa 
ffiey Uj down. Ther* are, however, oerbH 
tfe^ticMof COuristtai]^; Who taAse a mort 
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philosophical view of the question, and say 
that the divine Logos associated itself with 
the man named Jesus at some time during 
his career, and that it was only after that 
nnion he began to perform his miracles and 
show his power as a great reformer and 
saviour of mankind. 

Whether this union took place as a 
special case in the case of Jesus, or whether 
it was such a union as would take place in 
the case of every Mahatma or Maharishi 
when he becomes a Jjivanmukta^ we cannot 
say, unless we know a great deal more 
about him than what the Bible can teach 
ns. In the case of Krishna the same 
qnestion arises. Mahavishnu is a God, and 
is a representative of the Logos ; he is 
considered as the Logos by the majority of 
Hindus. From this it must not however 
be inferred that there is but one Logos in 
the cosmos, or even thfbt but one form of 
Logos is possible in tbe cosmos. For the 
present I am only concerned with this 

5 
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form of the Logot^ ^sA it seems to be the 
feandstion of the teachings "we are eon- 
cMering. 

Xhore are two views which yow KJajqi take 
with refereace to such huma» Avjxta^n^ as 
for instance, Rama, Krishna, a^4 Paraap- 
rania* Some Yaishuavites d^ny that Bud- 
dha was an Awtar of Vishnu. But that 
was an exceptional case aud is very little 
understood by either Yakihuavites ojr Bud- 
dhists, Parasurai»a'9^«?flj<fl^r willtcertaiuly 
be disputed by some writers. I believe 
that, looking at the terrible things he did, 
the Madwas thp^gbt that» in the case of 
Parasnrama, there was no real Swtar^ but 
a njiere over-ishadowiug of the man by 
]|(ahavi)sihnu. But;, setting aside dic^pnted 
caseisi, we have two undisputed humau 
iit'ator^^Bamaand Krishna. 

Take for iostaflnee the ^oase of IKi^shna. 
In this ease t#o Tiefirs M*e possible. We 
may suppose tliat Eridhna, as an indivi- 
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doaU "Vfts ft ^^11 ^^ had been eyolating 
for Bnllions of yeaitd, and had attai&dd 
great spiritual perfectionv and that m tlie 
coarse of his spiritnal progress th« Lo^fos 
descended to him and associated itself with 
his soal. In that <^se it is not the Loffos 
that manifested itself as Krishna^ but Eori- 
Bhna wha raisedi himself to the position of 
the Loffos. In the caeie of a Mabatma who 
becomes a Jwanmukta^ it is his soul^ as it 
wete, that is transfoirmed into the Loffd^. 
In the caise of a Logioa descending into a 
matiy it doe& so, not chiefly by reason of 
that man's spiritual perfection, but for 
some nlterior purpose of its own for the 
benefit of humanity. In this case it is the 
Logos that descends to the plane of the 
soul and manifests its energy in and though 
the soul, and not the soul that ascends to 
the plane of the Logos. 

Theoretically it is possible for xm to 
entertain either of these two views. But 
th^re is one difficulty. If we are at Hberty 
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to call that man an Avatar who bacoiaes a 
Jivanmukta^ we shall be obliged to call 
Snka, Vasishta, Dnrvasa and perhaps the 
whole number of the Maharishis who have 
become Jitanmuktcbs Avatars; but they are 
not generally called Avatars. No doubt 
some great Rishis are enumerated in the 
list of Avatars^ given for instance in 
Bbagavad, bnt somehow no clear explana- 
tion is given for the fact that the ten 
Avatars ordinarily enumerated are looked 
upon as the Avatars of Mahavishnu, and 
the others as his manifestations, or beings 
in whom his light and knowledge were 
placed for the time being ; or for some 
reason or other, these others are not sup- 
posed to be Avatars in the strict sense of 
the word. But, if these are not Avatars^ 
then we shall have to suppose that Krishna 
and Bama are called Avatars^ not because 
we have in them an instance of a soul that 
had become a Jivanmukta and so become 
associated with the Logos^ but because the 
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Logos descended to the plane of the soal, 
and, associating itself with the soal, worked 
in and through it on the plane of hnmanity 
for some great thing that had to be done 
in the world, I believe this latter view 
will be fonnd to be correct on examination. 
Oar respect for Krishna need not in any 
way be lessened on that account. The real 
Krishna is not the man in and through 
whom the Logos appeared, but the Logos 
itself. Perhaps our respect will only be 
enhanced, when we see that this is the case 
of the Logos descending into a human 
being for the good of humanity. It is not 
encumbered with any particular indivi- 
duality in such a case and has perhaps 
greater power to exert itself for the pur- 
pose, of doing good to humanity — not 
merely for the purpose of doing good to 
one man, but for the purpose of saving 
millions. 

There are two dark passages in Maha- 
bharata, which will be found very hard 
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nnts for the advocates of the orthodsox 
tiieory to erack. To be^n wkh BaiMU 
Sappose Bama was not the indiTicbcial 
mcMiad plus the Logos^ bat in some nnao 
oonntable manner the Logos made flesh. 
Xben, when the physical body disappeared 
there should be oKithing remaining bat the 
Logos — there shoaid be no individaal ego 
to follow its own coarse, f hat seems to be 
the inevitaible resolt, if we are to accept the 
orthodox theory. Bat there is a statement 
nattde by Narada in the Lokapala Sabha 
Yaamana^in Hahabharata, in which he says, 
speaking of the coart of Yama, who is oae 
of the Dems, that Daearatha Bama wis 
one of the individaals present there. Now, 
if the individaal Bama was merely AJIfaya 
— not in the sense in which every haman 
being is a Maya bat in a special sense-^ 
tiiere is not the slightest reason why he 
shonld sabsist after the parpose for which 
thk Maya garb was wanted was accom- 
plished. It is stated in Bamayana, that 
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the fi^ff.aa went to its place 0^ 9>Vod6 wheiji 
Ban^ died, yet we find in Mababharat% 
Dasai^tiha Bama mentioned together witha 
nnajLlper of other kings, as an individual 
present in Yc^malpka, which^ at the highest 
ijfikes US only up to Devachan. This asser- 
tion becomes perfectly consistent with the 
theQry I have laid down, if that is properly 
understood. Bama was an individnal, 
constituted like every other man, probably 
he had bad several incarnations before, and 
was destined, even after his one great incar? 
nation, to have several snbseqnent births. 
When he appeared as Bama Avatar, it wasf 
not Bama's soul transformed into the Loga$ 
or rather Bama himself as Jivanmukta^ that 
did all the great deeds narrated in the 
Bamayana— allegorical as it is, — ^bnt it wa9 
ih^LoffoSfOT Mahavishnn, that descend^ 
to title plane of the sonl and associated itseljf 
for il^l[Letinie b^ingwith aparticnlar sonl 
for the purpose of acting t^rpngh it. Ags4nf 
in thec^kse of]^rishna there is a similfur 
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difficulty to be encountered. Turn for in- 
stance to the end of the Monsala Parva in 
the Mahabharata, where yon will find a 
curious passage. Speaking of Krishna's 
death, the author says that the soul went 
to heaven— which corresponds to Devackan 
where it was received with due honors by 
all the Devas. Then it is said, that 
Narayana departed from that place to his 
own place, Narayana being the symbol of 
the Logos. Immediately after there follows, 
stanza describing the existence of Krishna . 
in Swar-gam^ and further on we find that 
when Dharmaraja's soul went into Swargam 
he found Krishna there. How are these 
two statements to be reconciled 1 Unless we 
suppose that Narayan, whose energy and 
wisdom were manifested through the man 
Krishna, was a separate spiritual power 
manifesting itself for the time being through 
this individual, there is no solution of the 
difficulty. Now, from these two statements 
we shall not be far wrong in inferring that 
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the Avatars we are speaking of, were the 
manifestations of one and the same power, 
the LoffoSy which the great Hindu writers 
of old called Mahavishna. Who then is 
this Mahavishnu ? Why should this Loffos 
in particular, if there are several other 
Loffos in the universe, take upon itself the 
care of humanity, and manifest itself in the 
form of various Avatars ; and further, is it 
possible for every other adept, after he be- 
comes associated with the Logos^ to descend 
as an Avatar in the same manner for the 
good of humanity? 

A cl^ discussion of these questions will 
lead into considerations that go far down 
into the mysteries of occult science, and to 
explain which clearly I should have to take 
into account a number of theories that can 
only be communicated at the time of initia- 
tion. Possibly some light will be thrown 
npon the subject in the forthcoming "Secret 
Doctrine'' but it would be premature for me 
to discuss the question at this stage. It will 
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be sufficient for me to say, that this Maha^ 
irishnn seems to be the Dfayan Ohoban that 
first appeared on this pldnet when Hnmam 
evolation c6tnnienced daring this Kwlpa^ 
who set thd evolntionary progress in motion 
and whose duty it is to watoh over the 
interests of mankind nntil the se^eti 
Marmantars through which we are passing; 
are over. 

It may be that this LayoS' itself was 
associated with a Jimnmukta^ or a great 
Mahatma of a farmer Kalpa. However that 
may be, it is a Logos, And a» such only it is 
of importance to as at present Perhaps in 
former KalpAs of which there have Beeii 
millions, that Loffos might have associated 
itself with a series of Mahatmas, «bA all 
their individnalities might have been snb^ 
sisting in it; nevertheless it has a distinct 
itkdividnality of hie own, it is 'Bsworaj and 
it is only as a Loffos m the abstract that we 
have to consider it from ptei^net pnrfxisei. 
This explanation, lK)wever, Ihavetbodght 
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it jnecesfiarj to gi^e, for ithe .purpose of 
enttbling yoa to nndeEstand certain fitate** 
ments made by iKrififaiiat iv^biich willaofc 
become skutelliigiblexiQless read in conaectioix 
with what I have said. 



III. 



:(n {t]iiki3 lQGt]:(r0 I shall po^isider tbe 
pri^piusMes I l^yp JaJLd down with speqjajl 
fefepeoee t^ tbe ywip^ pussa^es in ^hidi 
they .6ee^l to ibe innsUcatod i/a tibis bopjc* 

It w£tl be remembered that I started with 
the verj first c^xm^ which I called Para- 
brakmam. ^nj positive definition of this 
principle is of course impossible, and a 
negative definition is all that can be attempt- 
ed ^jfroBi iihe veey.natune of the case. It is 
geoercdly beUeved, ai;(any rate bty a certMfi 
(datsioffhilosopbeirs^'^hat Eliehnit lums^lf 
m :Pl»f?«^hBAfl^«l»r-Tlbllt he is iht j^^^m^l 
Clod Who lis jPamin^fwrn-^t ibpt the w(H:d3 
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used by Krishna in speaking of Para-' 
brahmam^ and the way in which he deals 
with the sabject, clearly show that he draws 
a distinction between himself and Paror- 
hrahmam. 

No doubt he is a manifestation of Para- 
hrahmamy as every Logos is. And Pratya^ 
gatma is Parabrahmam in the senpe in 
which that proposition is laid down by the 
Adwaitis. This statement is at the bottom 
of all Adwaiti philosophy, but is very often 
misunderstood. When Adwaitis say ^'Ahfim 
eva Parabrahmaniy^^ they do not mean to 
say that this ahankaram (egotism) is Para^ 
hrahmamy but that the only true self in the 
cosmos which is the Logos or Pratyagatma^ 
is a manifestation oi Parabrahmam. 

It will be noticed that when Krishna is 
speaking of himself he never uses the word 
Parabrahmam^ but places himself in the 
position of Pratyagatma and it is from this 
standpoint that we constantly find him 
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speaking. Whenever he speaks of Prar- 
tyagatma^ he speaks of himself, and when- 
ever he speaks of Parabrnhmam^ he speaks 
of it as heing something different from 
himself. 

I will now go through all the passage in 
which reference is made to Parabrahmam 
in this book. The first passage to which I 
shall call your attention is chapter viii, 
verse 3: — 

"The etem&l spirit is the Supreme Brahma. Its- 
condition as Pratyagatma is caUed Adhyatma, Action 
"Which leads to incarnated existence is denoted hy 
Kaima." 

Here the only words used to denote Para^ 
hrahmam are Aksharam and Brahma. These 
are the words he generally uses. You will 
notice that he does not in any place call it 
Eswara or Mahestvara ; he does not even 
allude to it often as Atma. Even the term 
ParaTnatma he applies to himself, and not 
to Parabrahmam. I believe that the reason 
for this is that the word Atmuj strictly 
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sp^ajdng, mearis the ^ame thing as sel^ 
that jydoa of 96lf h^g in no way coijineeted 
with JPaml^rahmam. This idea of 9elf first 
'Comes iatOiexistenee with the Logos^ and 
not before ; hence Parabrahmam ought not 
to be called P^r(inmtma ot any kind of 
Atrm. In one place only Krishna, speak- 
ing of ParabrahmoMy says that it is Ida 
Mrffjd. Except in that case he nowhere uses 
the word AtTna or Paranuitma in speaking 
of Parairahmam. Strictly speaking Paror- 
irakmamis the very foundation of the highest 
43el£ Paratral^maj^ is however a term al3p 
applied to Parabrahmam as distinguished 
bom Pratjfc^fUma* When (Jxus applied it 
is ,us^ in a. strictly teohnical sense. When- 
-ever the term JPratyq^atan^ is used, yon 
will find Paramc^ma, v^^ as expre3sing 
ippm^thing distinct from it. 

It must Jiotbe supposed that either the 
«go, or any ,i4^ of .self, can be assooii^^^d 
with, or Ixe cpn^fd^r^ as inherent in 
Parahrah^fa. Perhaps it ms^ be s^ 
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that the idea of self is latent in Partis 
hrahmdm^ as everything is latent in it ; anS, 
if on that account you connect the idea of 
^tYn^ParabrahmaniyjoVL will be quite 
justified in applying the term Paramatma tio 
Pardhrdhmam. But to avoid confusion it 
is much better to use our words in a clear 
sense, and to give to each a distinct connota^ 
tion about which there can be no dispute^ 
Tom now to chapter viii, verse 11 : — 

"I win briefly explain to thee that plaoe {j^adom)^ 
which those who know the Vedas dedcribe as in* 
dffifcraotible (o^Aoram), which Idie aacetdcs, who are 
faee from desire, enter, and which is the desired dastina-^ 
tion of those who observe Brahmaoharyam." 

Here we find another word used by 
Bjishna when speaking of ParabrakTkam^ 
He calls it his padam — the abode ofblisn or 
Nirvana. When he calls Parabrahmam 
his padam or abode, he does not mean 
vaikuntha loka or any other kind of loka ; 
he speaks of it as his abode, because it is in 
the bosom of Parabrahrmm that the 



Id by Go ogle 



88 A lecture on the ' 

Logos resides. He refers to Parabrakmam I 
as the abode of bliss, wherein •resides , 
eternally the Logos^ manifested or nnmani- ! 
fested. Again torn to chapter viii, verse , 
21 :— I 

'*That which is stated to be unmanifested and i 
immutable is spoken of as the highest condition to be | 
reached. That place from which there is no return for 
-those who reach it is my supreme abode." I 

Here the same kind of language is used, 
and the reference is to Parabrahmam, I 
When any soul is absorbed into the Logos^ 
or reaches the Logosj it may be said to 
(have reached Parabrahmam^ which is the 
centre of the Logos ; and as the Logos re- 
sides in the bosom of Parabrahmanty when 
the soul reaches the Logos it reaches Paror 
hrahmam also. 

Here you will notice that he again 
speaks of Pardbrakmam as his abode. 

Turn now to chapter ix, verses 4, 5 and 

<( The whole of this Uniyerse is pervaded by me in my 
immanif ested f orm (Avyaktamoorti). I am thus th« 
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support of all the manifested existence, but I am non- 
supported by them." Look at my condition wheir 
manifested as Eawara (Logos): these phenomenal^ 
manifestations are not within me. My Atma (however) 
is the foundation and the origin of manifested beingSi 
though it does not exist in combination with them. 
Oonoeive that all the manifested beings are within me^. 
jQst as the atmosphere spreading every-where is always 
in space." 

In my last lecture I tried to explain the 
mysterious connection between Parabrak^ 
mam and Mulaprakriti, Parabrahmam 
is never differentiated. What is differenti- 
ated is Mulaprakritiy which is sometimes^ 
called Avyaitaniy and in other places, 
Kutaatham^ which means simply the un- 
differentiated Element. Nevertheless Para^- 
irahmam seems to be the one foundation for 
all physical phenomena, or for all phenomena 
that are generally referred to Mulaprakriti.^ 
After all, any material object is nothing 
more than a bundle of attributes to us*. 
Either on account of an innate propensity 
within us or as a matter of inference, we^* 
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9ilw^j$ suppose thiit there h ^ upu-ego, 
whieh has this bundle of attributes saper*!- 
imposed npon it, and which is the basis of 
^11 the^e attributes, IJTejre it not for thif 
essence, there canld l^ m physical body. 
But these attribates do not spring from 
Parabrahmam itself, bat from Mulaprakriti 
which is its veil, Mulaprakriti is the veil of 
Tq,rabrahmom* It is not Parc^ah^am 
itself, bnt merely its appearance. It ie 
purely phencHnenal. It is no doubt far 
more persistent than any other kind o^ 
objective existence. Being the first mode Qi 
manifestation of tibe only absolute and im- 
conditioned reality it seenis to be the basis 
<tf all subsequent manifestations. Speaki^ig 
of this aspect of Parairakmamj Krishna 
says that the whole co^n^os is pervaded hy 
it, which is his Avyakta fo^m. 

Thus he speaks of ParjaArahimni as Ifis 
A&yaktamoorty because Parabrahrmm is un- 
knowable, and only becomes kuowabjle when 
manifesting itself a^ the Logos or JEsmra* 
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Here he is trying to indicate that Pqi/rqi^ 
brakmam is the Avyaktamoorti of the Lpgo^ 
fts it is the Atma of the Logo9^ which is 
everywhere present, since it is the Atma of 
the universe, and which appears differentir 
ated, — ^when manifested in the shape of Hi^^ 
various Logoi working in the cosmos, 
thoagh in itself it is undifferentiated — , an4 
which, thoagh the basis of all phenomenal 
manifestations, does not partake of the 
mkarams of those phenomenal manifesta- 
tions. 

Refer now to chapter xii, verses 13, 14, 
15, 16, and 17 .• 

Here i^gain,in speaking oi ParcihrahmOfm 
in verses 15, 16, and 17, Krishna Is laying 
down 9k proposition whidi I have already 
explained at length. I need not ^oyr g^ 
minntely into the meaning of tiiese verses. 



* This and soxxie of the other quoteitionfl hvm ta^a 
omitted oa acoomit of their length.— J?<Z. 
8 
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for you can very easily ascertain them from 

the commentaries. 

Turn to chapter xiv, verse 27 : — 

** I am the image or the seat of the immortal and 
indestructible Brahmama of eternal law and of 
undisturbed happiness." 

Here Krishna is referring to himself as a 
manifestation or image of Parabrahmam. 
He says he is the Pratishta of Parabrah* 
moLm ; he does not call himself Parabrah-- 
mam^ but only its image or manifestation. 

The only other passage in which Krishna 
refers to the same snbject is chapter xv, 
verse 6 : — 

** That is my supreme abode (dhama)^ which neither 
sun, nor moon, nor fire iUumines. Those who enter it 
do not return.^ 

There again he speaks of padam and 
refers to Parabrahmam as his abode. I 
believe that these are all the statements 
that refer to Parabrahmam in this book, 
and they are sufficient to indicate its posi- 
tion pretty clearly, and to show the nature 
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of its connection with the Logos. I shall 
now proceed to point oat the passages in 
which reference is made to the Logos itself* 

Strictly speaking the whole of this book 
may be called the book of the philosophy of 
the Logos. There is hardly a page which 
does not directly or indirectly refer to it. 
There are however a few important and 
significant passages, to which it is desirable 
that I shonld refer yon, so that yon may see 
whether what I have said about the nature 
and functions of the LogoSy and its connec- 
tion with humanity and the human soul, is 
supported by the teachings of this book. Let 
us turn to chapter iv, and examine the 
meaning of verses 5 to 11 : — 

" O Axjuna, I and thou have passed through many 
births. I know alio! them, but thou dost not kooWi 
hoiasser of foes. 

« Bven I, who am unborn, imperishable, the Lord of 
ftll beings, controlling my own nature, take bixih 
through the instrumentality of my maya, 

<*0 Bharat, whenever there is a decline of (Z^arma 
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or rightoousnosa amd spread oiddhoflrma or uoiighteous^ 
IMBB, I oieAto myself. 

"I takoMr^ In evdry 2r«<^ to protect thd good, t(> 
destroy evil-doers and to re-establish dharma, 

" O Arjuna, he who understands truly my divine birth 
ftiid action, abandoning' his body, reaches me, and does 
not oome to Mrth again. 

**Many, who are free from passion, fear and anger*, 
devoted to me and full of me, purified by spiritual 
wisdom, have attained my condition." 

This passage refers, of conrsei not only to 
the Logos in the abstract, bat also to 
Krishna's own incarnations. It will be 
noticed that he speaks here as if his Logo» 
had already associated itself with several 
personalities, or hnman indvidnalities, in 
former yugas ; and he says that he remem* 
bers all that took place in connection with 
tliose incarnations. Of conrse, since there 
conld be no karmabandham as fiGbt as he was 
concerned, his Logos^ when it associated itself 
V^h a human sonl, would not lose its own 
independence of action, as a soul confined by 
the bonds of matter. And because his 



Id by Go ogle 



study of the Bhagavad Gita. 95 

intellect and wisdom were in no way clond^d 
by this association with a hundan spnl, he 
mjB he c^ recoUiect all his previous incar- 
nations, while Arjana, not yet having fully 
receive^ the light of the Loga$ is not in*|ii 
position to understand all that took place 
in connection with his former births. He 
says that it is his object to look after the 
welfare of humanity, and that whenever a 
special incarnation is necessfury, he unites 
himself with the soul of a particular in- 
dividual ; and that he appears in various 
forms for the purpose of establishing dharmn^ 
and of rectifying matters on the plane of 
human life, iiadlw/rmii gets the ascendancy. 
From the words he uses, there \a reason to 
suppose that the number of Ins o^m incar* 
nations has been very great, more so than our 
books Sdre willing to admit. He apparent- 
ly refers to human incarnations ; if the 
janmas or incarnations referred to are 
simply the recogniaed human incarnations 
of yi0h^u, there would perhaps be pnly two 
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incarnations before Krishna, Rama and 
Parasxirama, for the Matsya^ Koorma, Varaha 
and Narasinha Avatars were not, strictly 
speaking, hnman incarnations. Even Yamana 
was not born of human father or mother. 

The mysteries of these incarnations lie 
deep in the inner sanctuaries of the ancient 
arcane science, and can only be understood 
by unveiling certain hidden truths. The 
jhuman incarnations can however be under- 
stood by the remarks I have already made. 
It may be that this Logos^ which has taken 
upon itself the care of humanity, has in- 
carnated not merely in connection with two 
individuals whose history we see narrated 
in the Bamayanaandthe Mahabharata, but 
also perhaps in connection with various 
individuals who have appeared in different 
parts of the world and at different times as 
great reformers and saviours of mankind. 

Again, these janmams might not only 
include all the special incarnations which 
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this Logos has aadergone, bat might also 
perhaps inclnde all the incarnations of that 
individaal, who in the coarse of his spiritual 
progress finally joined himself, or united his 
soul with the Logos^ which has been figuring 
as the guardian angel, so to speak, of the 
best and the highest interestsof humanity on 
this planet. 

In this connection there is a great truth 
that I ought to bring to your notice. When- 
ever any particular individual reaches the 
highest state of spiritual culture, developes 
in himself all the virtues that alone entitle 
Mm to an union with the Logos^ and finally, 
unites his soul with the Logoa^ there is a9 
it were, a sort of reaction emanating ftoxxx 
that Logos for the good of humanity. If I 
am permitted to use a simile, I may 
compare it to what may happen in the case 
of the sun when a comet falls upon it. Ka 
comet falls upon the sun, there is nectessarily 
an accession of heat and light. So, in the 
case of a human being who has developed 
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^a QQad&Bih love for liamantfy in hknaelf. 

He nnites liis biglie»t .qnaUtieB wit}i ^the 

IiQfaSj and, !nAieniite>time ^of ^fche final noion 

eomes, igeneratos dn jt i,n impaise to 

inoaraate for the good of hamanity. Bvea 

-when it does not actqaUur incarnate, it sends 

down its inflnenoe tor the good of mankind* 

This inflaence maj be conceived as invisfl^ 

spiritnaigBace 'that descends from heavens 

•nd k is ehoiv^reddownnpon hniDanky, as 

it were, w^heneverttny great Mahatmanmtes 

Ills socd with ithe Lo§ios. Eyetj Mahaitma 

who joins his seal with ithe Loges is i^ios >a 

soavee of immense po^mr for the good of 

bnmanity in .after geneeations. It is said 

thait the MaliatmaB, limg asthejr are ftpairt 

from the "world, are utterly neelees so 

&r ashnmanity is concerned when;th^ 

are still living, and are still more so 

when they hare reached Nirvana. This 

is an absnrd proposftkm that has heea 

pot forward by certain writers who dM not 

^eomprehend the tme nitnre of Nirvana. 
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The trath is, as I have said, evevy purified 
BonI joined with the Logos is capable of 
sfcimmlating the energy of the Logos in a 
particular direction. I do not mean to sa^ 
that in the case of every Mahatma ther^ 
IB necessarily any tendencrf to tTwamate for 
fte pnirpose of teachii^ dkctrma to mankind 
-<-in special oases this may happen — , bnt 
te all cases there is an influence of the 
bighest spiritual efficacy coming down from 
the LogOB for the good of hamwity , whethef 
IB an invisible essence, ot in the shape of 
a&oth«r human incarnation, as in the dase 
tf Erishna, or rath«r the Logios with i^efer^ 
mce to which we hare been speaking of 
Krishna. It might be, that this Logosy that 
leems to have incahisted already on thia 
planet among various nations for the good 
tf hnmianity, was that into/ which the soul 
of a great Mahatma of a former kalpa waa 
fioally absorbed ; that the impulse which 
was thus communicated to it has been acting, 
as it were, to make it incarnate and re^incar**^ 
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nate during the present kalpa for the good 
of mankind. 

In this connection I must frankly tell you, 
that beyond the mystery I have indicated 
thete is yet another mystery in connection 
with Krishna and all the incarnations 
mentioned in this book, and that mystery 
goes to the very root of all occult science. 
Bather than attempt to give an imperfect 
explanation, I think it much better to lose 
sight of this part of the subject, and proceed 
to explain the teachings of this book, as if 
Krishna is not speaking from the stand- 
point of any particular Logos^ but from that 
of the Logos in the abstract. So far as the 
general tenour of this book is concerned, it 
would suit any other Logos as well as that 
of Krishna, but there are few scattered 
passages, that when explained will be found 
to possess a special significance with refer- 
ence to this mystery which they do not 
possess now. An attempt will be made in 
the "Secret Doctrine" to indicate the nature 
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af this mystery as far as possible, but it must 
not be imagined that the veil will be 
completely drawn, and that the whole mystery 
will be revealed. Only hints will be given 
by the help of which yon will have to exa- 
mine and understand the subject. This 
matter is however foreign to my subject ; 
yet I have thought.it better to bring the 
fact to your notice lest you should be misled. 
The whole philosophy of this book is the 
philosophy of the Logos. In general Christ 
or Buddha might have used the same words 
as those of Krishna ; and what I have said 
about this mystery only refers to some 
particular passages that seem to touch upon 
the nature of Krishna's divine individuality. 
He himself seems to think there is a 
mystery, as you may see from the 9th verse. 
In the tenth verse ^^MathbhavanC^ means 
the condition of the Logos. Krishna says 
there have been several Mahatmas who 
have become Eswaras^ or have united their 
souls completely with the Logos. 
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f arn now to ^liaptor v, verses 14 and 15 :-^ 

'* Th« Lord of the world 4om ndb bilog aPbout or create 
ImnoA pr tfafi Qondiitoi by which j^oplo ftttriilmto 
Ifn^B^ tp thdxoselvep ; nor ^om he make people feel tbd 
eSects of their jEarma. It is thQ jiaw of natural oaosa- 
tion that works. He does not take upon himself the sin 
er the merit of any one. Beal Imowledge is fimotdieEed 
hy delQ4<»^) 9^ Ipience onaated beings are mjUded." 

Here he says that Emara does not create 
^mi^ nor d(m he create in i^dividnals any 
4^sire to do karoia. AU karma> or impols^ 
io do karma, en^nates ftom Mulaprakriti 
i^nd its vikarams^^ and not from the Logo$ 
f>r the light that emanates from the Logc^ 
Yon mast look npon this light or Fohat^ as 
% kind of energy eternally beneficent in its 
natnire, as stated in the ^'Idyll of the White 
liOtiiis." Xn itself it is not capable of gene- 
rating any tendencies that l^tobanelkam ; 
bat dhaniaraM^ and the desire to do ^carina, 
and ajl karma with its vario93.«on$etiienc^ 
^ome into existence by reason of the upadhis 
which are birt the manifestati<»n3 of that 
one Mulapmkritt. 
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Strictly and logically speaking, you will 
have to attribute these results to both of 
these forces. Midaprakriti will not act, 
and is incapable of producing any result, 
unless energised by th^ light of the Logos. 
Nevertheless, most of the results thai 
pertain to karma and the continued existence 
of man as the responsible producer of 
karma are traceable to Mulaprakriti^ and 
not to the light that vitalizes it. We may 
therefore suppose that this Mulaprakriti^ is 
the real or principal bandAakaremam^ and 
this light is the one instrument by which 
Fe may ai^n to union with the Logos^ 
which is the source of salvation. This light 
is the foundation of the better side of 
human nature, and of all those tendencies of 
aetion, which generally lead to liberation 
from the bonds of amdya. 

Turn to chapter vii, verses 4 and 5 : — 

<«M:y Pra%rt^j(Jiri4^i^)m^^)iB divided into ^ht 
parte— earth, water, fire, wind, ether, mind, intcutipa 
and egotism. !Fhls prakriJH is caUed Apa/raprakniu^ 

Digitized by VjOOQ IC 



104 A leetnre on the 



** Undeistaiid my ParaprakrUi {DaiviprakriU,)i 
something distinct from this.- This Daimpraknii\ 
ihe one life by which the whole Universe is supported^ 

Krishna in verse 5 distinguishes betweei 
this Daiviprakritis 9^nd prtikriti. This Dd 
viprakriti is, strictly speaking, the Ma^ 
ehaitanyam of the whole cosmos, the ota 
energy, or the only force from which sprini 
all force manifestations. He says you mm 
look upon it as something different froii 
the prakriti of the Sankhyas. 

Tarn now to chapter vii, verse 7 : — 

**0 Dhanamjaya, there is nothing superior to oMj 
and aU this hangs on me as a row of gems on the stiifll 
nmning through them." 

Please notice that in verses 4 and 5 
Krishna is referring to two kinds of Pm* 
kritu Of coarse that Prakriti^ which fe 
differentiated into the eight element! 
enumerated in Sankhya philosophy is tho 
avyaktam of the Sankhyas — ^it is the Mdor 
prakriti which must not be confounded 
with the i>amjt>ra^nYe, which is the ligU 
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of the Logos. Conceive Mulaprakriti as 
woidya^ and Daimprakriti the light of the 
Logos as mdya. These words have other 
meanings also. In the Swetaswatara 
Upanishad Eswara is described as the deity 
who controls both udya and avidya. 

Here Krishna seems to refer to all the 
qualities, or all the excellent qaalities, 
manifested in every region of phenomenal 
existence, as springing from himself. 

No doubt the other qualities also or rather 
their ideal forms originally springfrom him, 
but they ought to be traced mainly to 
Mulaprakriti^ and not to himself. 

I will now refer you to verse 24 and the 
following verses of the same chapter : — 

" The ignorant, who do not know my supreme and 
indestniotible and best nature regard me as a manifes- 
tation of a^aktam, 

" Veiled by my yoga maya I am not visible to all. 
The deluded world does not comprehend me who am 
nnbozn and imperishable. 
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'* I know,. O AijuDA,, ftE borngs, pa0t» psBsont 
fataie bat none knows me." 

In these verses Krishna is eontrove 
a doctrine that has nnfbrtaaately created! 
good deal of eonftisioiu I have sJready \ 
yon that the Sankhyas hfwe taken tfa 
avyiaktam^ or rather ParoJbrahmam veilei 
by Mulaprakriti^ as Atma. or the real sell 
!Fheir opinion was that this avyaJdam \ 
on a kind of phenomenal differentiation ( 
account of association with upadhij 
when this phenomenal differentiation 
plaee, the avyaktam beeamie the Atma i 
the individual, l^ey hsve-thmraltogetli 
lost sight of the Losfos. Startliiig coiuil 
qnences followed from thia doctrine^ The^ 
thought that there being but one avyaitawi 
one soul, or one spirit, that existed, in evei){ 
upadhh appearing differentiated, though iM^ 
differentiated in reality, if somehow ^ 
could control the action of upadhi^ and 
destroy the inaya it had created, the resuU 
would be the complete extinction of man'i 
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!lf and a "fioafl iiiyam in this (XfoyaMam^ 
^arabra^metm. It is t^iis doctrine that 
fts spoilt the Adwatti philosophy of this 
>Qn1srf, that 'has hrott^t the Bnddhism of 
eylon, BaimsLh and China to its present 
Bplorable >eoli<fitkm, and led so many 
'edantic ^writers to Bay that Nirrana ^ims 
I reality a condition df perfect iaywmor 
linihilation. 

If iho9e n^ho say that Nirvana is 
imihjiation are righft, then, so far as ihe 
odividnality of the «onl is ooneemed, it is 
ompletely annihilated, and what existf 
itimately is not iftie soni, or the inditidaal 
lowever pnrified or exalted, but the one 
^arc^brakmam^yALieh has all along been 
xisting, and that PaToimkfmim itself is a 
ort of tmlmowable eesenee which has no 
iea of self, nor eten an ibdrvidual existence, 
mt which is the one power, the one 
nyst^ons baens of the Whde cosmos. In 
nterpreting the PratUivay thelSankhyas 
nade the ardhcmatra really mean this 
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Atyaktam and nothing more. In som 
Upanisbads this ardhamatra is describei 
as that which, appearing differentiated ii 
the soul of man. When this differentiation, 
which is mainly dne to the upadhiy ii 
destroyed, there is a layam of Atma il 
Parabrahmam. This is also the view of i 
considerable number of persons in Indiii 
who called themselves Adwaitis. It is also 
the view put forward as the correct Vedantk 
view. It was certainly the view of the 
ancient Sankhyan philosophers, and is ik 
view of all those Buddhists who considei 
Nirvana to be the lay am of the soul in 
Parabrahmam. 

After reaching karana sarira there are 
two paths, both of which lead to Ptmr 
braJimam. Karana sarira^ you must know. 
is an upadhi ; it is material, that is to say^ 
it is derived from MulaprakritU but there is 
also acting in it, as its light and energy the 
light from the Logos^ or Daimprakriti or 
Fohat. Now, as I have said, there are two 
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paths. When you reach Karana sarira you 
can either confine your attention to the upadhi 
and, tracing its genealogy up to Mulor 
prakriti^ arrive at ParaJyrakmam a<^ the 
next step, or you may lose sight of the 
upadhi^ altogether, and fix your attention 
solely upon the energy, or light, or life, 
that is working within it. You may then 
try to trace its origin, travelling along the 
ray till you reach its source, which is the 
Logos and from the standpoint of the Logos 
try to reach Parbrdhmam. 

Of these two paths a considerable number 
of modern Vedantists, and all Sankbyas 
and all Buddhists — except those who are 
acquainted with the occult doctrine — have 
chosen the one that leads to Mulaprakritiy 
hoping thus to reach Parabrahmam ulti- 
mately. But in the view taken by these 
philosophers the Logos and its light were 
completely lost sight of* Atma^ in their 
opinion, is the differentiated appearance of 
this avyaktam and nothing more. 

7 
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Now what is the resalt ? The diffeiea- 
tiated appearance ceases when the upacBu 
ceases to exist, and the thing that existed 
before exists afterwards, and that thing is 
aw/aktam^ and beyond it there is Par^ 
brakmam. The individuality of man is 
completely annihilated. Farther, in snch 
a case it wonld be simply absurd to speak 
of Avatar Sy for they wonld then be impossi- 
ble and out of the qoestion. How is it 
possible for Mahatmas, or adepts, to help 
mankind in any possible way when once 
they have reached this stage ? The Cinga- 
lese Bnddhiflts have pnshed this doctrine 
to its logical condosion. According to 
them Buddha is extinguished, and every 
man who follows his doctrine will even- 
tually lose the individuality of his Atma ; 
therefore they say that the Tibetans are 
entirely mistaken in thinking that Buddha 
has been overshadowing, or can overshadow 
any mortals ; since the time he reached 
Faranirvana the soul of the man who was 
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odledt Buddha has lost its individaality. 
How I say that Krishna protests against 
Hie doetrine which leads to sach con- 
seqnenfies. 

He says (verse 24) that sncli a view is 
wrong, and that those who hold it do not 
ondi^stand his real position as the Logos 
or Verbunu Moreover he tells us the 
reason why he is thus lost sight of. He 
8ays it is so because he is always veiled by 
Ms yoga maya. This yoga maya is his 
light It is supposed that this light alone 
is visible, the centre from which it radiates 
renudning always invisible. 

As may naturally be expected this 
Ught is always seen mixed up, or in 
conjunction, with the Emanations of Mula- 
prakriiL Hence Sankhyas have con- 
sidered it to be an aspect of, or an Emana- 
tion from Mulaprakritu Avyahtam was 
in their opinion the source, not only of 
matter, but of force also. 
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Bat according to Krishna this light is I 
not to be traced to avyaktanty but to & l 
different source altogether, which source is ! 
himself. But, as this source is altogether I 
arupa and mysterious and cannot be easily , 
detected, it was supposed by these philo- 1 
sophers that there was nothing more in i 
and behind this light, except their avyaktam 
its basis. But this light is the veil of the | 
Logos in the sense that the Shekinah of , 
the Kabbalists is supposed to be the veil of I 
Adonai. Verily it is the Holy Ghost that i 
seems to form the flesh and blood of the 
divine Christ. If the Logos were to mani- 
fest itself, even to the hi^est spiritual 
perception of a human being, it would only 
be able to do so clothed in this light 
which forms its body. See what Sankara- 
charya says in his Soundaryalahari. 
Addressing the light he says : — " You arc 
the body of Sambhu." The light is, as it 
were, a cloak, or a mask, with which the 
Logos is enabled to make its appearance. 
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The real centre of the light is not visible 
veen to the highest spiritaal perception of 
man. It is this truth which is briefly 
expressed in that priceless little book 
" Light on the Path," when it says (rule 
12):— f** It is beyond you ; because when 
you reach it you have lost yourself. It is 
unattainable because it for ever recedes. 
You will enter the light, but you will never 
touch the flame." 

You will bear in mind the distinction 
that Krishna draws between the unfortu- 
nate doctrine of the Sankhyas and others, 
and the true theory which he is endeavour- 
ing to inculcate, because it leads to 
important consequences. Even now I may 
say that ninety per cent, of the Vedantic 
writers hold the view which Blrishna is 
trying to combat. 

Turn now to chapter viii, and examine 
the meaning of verses 5 to 16. 

In these passages Krishna lays down two 
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propositions which are of immense import- 
ance to hnmanity. First, he says that the 
soal can reach and become finally assimi- 
lated with himself. Next, he says, that 
when once he is reached there is no more 
Punarjanmam^ or rebirth, for the man who 
has sncceeded in reaching him. 

Against the latter proposition some objec- 
tions have sometimes been raised. It is 
said that if the soul reaches the Logos and 
the spiritual individuality of the Logos is 
preserved, and yet if the Logos has also to 
overshadow mortals from time to time, 
or have any connection with a haman 
being living on earth, then the statement 
that a man who reaches the Logos will 
have no Punarjanmam is untrue. But 
this objection arises from a misunderstand- 
ing as to the nature of this union with the 
Logos. As far as we know, judging from 
our ordinary experience, this individuality, 
this sense of Ego, which we have at^resent 
is a kind of fleeting entity changing from 
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time to time. Day after day the different 
experiences of man are being stored ap, 
and in a mysterious manner united in<|0 a 
single individuality. Of course it seems to 
every man that he has a definite individii«» 
ality during the course of a particular 
incarnation, but the individuality of his 
Kartma Sarira is made up of several 
individualities like these. It must not be 
imagined that all the experiences that are 
connected with the various incarnations 
and go to constitute their respective 
personalities are to be found in a kind of 
mechanical juxtaposition in the kara/na 
sarira: It is not ao. Nature has a sort of 
machinery by which it is able to reduce all 
these bundless of experiences into a single 
self. Great as is this higher individualify 
of the human monad, there is an indivi- 
doality over and above this and far greater 
than it is. The Logos has an individuality 
of its own. When the soul rises to the 
Z^(?«, aU that this latter takes from the 
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8onl is that portion of the soul's indivi- 
duality which is high and spiritual enough 
to live in the individuality of the Logos; 
just as the Karana Sarira makes a choice 
between the various experiences of a man, 
and only assimilates such portions thereof 
as belong to its own nature, the Loffoa, 
when it unites itself with the soul of a man, 
only takes from it that which is not 
repugnant to its nature. 

But now see what changes take place in 
the consciousness of the human being him- 
self. The moment this union takes place, 
the individual at once feels that he is 
himself the Loffos^ the monad formed from 
whose light has been going through all the 
experiences which he has now added to his 
individuality. In fact his own individuality 
is lost, and he becomes endowed with the 
original individuality of the Logos. From 
the standpoint of the Logos the case stands 
thus. The Logos throws, out a kind of 
feeler, as it were, of its own light into 
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arions organisms. This light vibrates 
long a series of incarnations and whenever it 
rodaces spiritual tendencies, resulting in 
^perience that is capable of being added to 
le individuality of the Logos^ the Logos 
asimilates that experience. Thus the indivi- 
uality of the man becomes the individuality 
f the Logos and the human being united 
the Logos thinks that this is one of the 
tinumerable spiritual individualities that 
6 has assimilated and united in himself, 
hat self being composed of the experiences 
rhich the Logos has acdumulated, perhaps 
rom the beginning of time. That individual 
rill therefore never return to be born again 
tn earth. Of course if the Logos feels that 
t is born, whenever a new individual makes 
lis appearance having its light in him, 
hen the individual who has become 
wsimilated with the Logos may no doubt 
)e said tx) have punarjanmam. But the 
^ogos does not suffer because its light is 
lever contaminated by the Vikarams 
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aSPrahriti. Krishna points oat that he is 
simply Upadriaktka^ a witness^ not per- 
sonally interested in theresnlt at all, except 
when a certain amoant of spiritnality is 
generated and the Mahatma is saffioiently 
pnrified to assinnlate his soul with the 
Logos. Up to that time he says, ^ I have 
no personal concern^ because I simply watch 
as a disinterested witness. Because my 
light appears in different organisms, I do 
not therefore suffer the pains and sorrows 
that a man may have to bear. My spiritual 
nature is in no way contaminated by the 
appearance of my light in various orga- 
iiisms." One might just as well say that the 
son is defiled or rendered impure, becanse 
its light shines in impure places. In like 
manner it cannot be true to say that the 
Logos suffers. Therefore it is not the real 
self that feels pleasure or pain, and when a 
man assimilates his soul with the Logo^^ he 
no longer suffers either the pains or pleasures 
of human life. 
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^gain when I speaik of the ligU of the 
LogoB permeating this cosmos and vihrating 
in varions incarnations, it does not neces- 
sarily follow that a Mng who has gone to 
the liOgoB is incarnated again. He has 
then a well defined spiritual individaality 
of his own, and thongh the Logo^ is Eswara^ 
and its light is the Ckaitanyam of the 
oniverse, and thongh the Logos from time 
to time assimilates with its own spiritciai 
nature the purified souls of various 
Mahatmas, and also overshadows certain 
individuals, still the Logos itself never 
suffers and has nothing like Punarjanmam 
in the proper sense of the word ; and a man 
who is absorbed into it becomes an immortal 
spiritual being, a real Estoara in the cosmos, 
never to be reborn, and never again to be 
subject to the pains and pleasure of human 
life. 

It is only in this sense that you have 
to understand immortality.^ If unfortu- 
nately immortality is understood in the 
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sense in which it is explained by thej 
modern Yedantic writers and by the 
Oingalee Buddhists, it does not appear to be 
a very desirable object for man's aspiratious. 
If it be tme, as these teach, that the 
individoality of man, instead of beingi 
ennobled and preserved and doveloped into 
a spiritual power, is destroyed and anniU- 
lated, then the word immortality becomes a 
meaningless term. 

I think I have the complete authority of 
Krishna for saying that this theory is 
correct, and this I believe to be, though all 
may not agree with me on this point, s 
correct statement of the doctrine of Sankara- 
charya and Buddha. 

Turn now to chapter ix, verse 11 : — 

«G?he deluded, not knowing my supreme natursi 
despise me, the Lord (Eswara) of sJl beings, when 
dwelling in a human body." 

Here Krishna calls himself the real 
Eswara. Again in verse 13 : — 
«<The Mahatmas devoted to DaiviprakriU, bsA 
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knowing me as the imperishable cause of all beings,. 
woxship me with their minds concentrated on me," 

Here he refers to Daimprakriti^ between 
which and Mulaprakriti he draws a clear 
distinction. By some however this Daivi* 
prakriti is looked upon as a thing to be 
shniiDed, a force that must be controlled. 
It is on the other hand a beneficent energy, 
by taking advantage of which a man may 
reach its centre and its source. 

See verse 18 of the same chapter :— 

" I am the refuge, the protector, the Lord, the 
iritneBS, the abode, the shelter, the friend, the source^ 
the destruction, the place, the receptable, the imperish- 
able seed." 

All these epithets applied by Krishna to 
himself, show that he is speaking of himself 
in the same manner as Christ spoke of 
himself, or as every great teacher, who was 
snpposed to have represented the Logos for 
the time being on this planet, spoke of 
himself. 
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Another very sigoifieant passage is y^nte 
22 of the same chapter :— 

** I take interest In tke imtifaxe of tiioae men, who 
ivrozship me, aa&d think of me alone, vith their atten^ 
tion always fixed on me." 

I have told yon that in the generality of 
cases Krishna, or the Logo$^ wonld simply 
be a disinterested witness, watching tlie 
<sareer of the haman monad, and not con* 
cerning itself with its interests. But, in 
cases where real spiritnal progress is made, 
the \i^j is prepared for a final connection 
with tiie Logos. It commences in this 
manner : the Logos begins to take a greater 
interest in the welfare of the individoal, 
and becomes his light and his goide, and 
watches over him, and protects him. This 
is the way in which the approach of tbe 
Logos to the hnman sool commences. This 
interest increases more and more, till, when 
the man reaches the highest spiritual 
development, the Logos enters into him, 
«nd then, instead of finding within himsdf 
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m&reif the reflection of the Loffos^ he finda 
the Logos itself. I^en the final anion 
takes place, after which there is no more 
incarnation for the man. It is only in snch 
a case that the Logos becomes more than a 
disinterested spectator. 

I most here call your attention to verse 
29 and the following verses at the end of 
this chapter :— 

** I am tho sftme to aU beings, I have neither friend 
norloe; those who worship Me with devotion are in 
Me, and I am in them. 

««£Yenif hewhoseconduotis wicked worships M» 
ilone, he is to be regarded as a good man, for he is 
ifotbing in the right direction. 

** O son of Kuntl, he soon becomes a virtuous person^ 
and obtains eternal peace ; rest assured that my 
worshipper does not perish. 

** Those who are bom in sin and are devoted to Me» 
whether women, or Vaishyas, or Sudras, reach my 
flopceme abode. 

**fi6w much moxe holy Brahmana and devoted 
Bajarshis, having come into this transient and 
» world, worship mel 
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** Fix thy mind on me, worship me, bow down to 
me : those who depend on me, smd are devoted to me, 
reach me." 

Here Krishna shows, by the two pro- 
positions that the is laying, down, that he is 
speaking from a thoroughly cosmopolitan 
standpoint. He says, " No one is my 
friend : no one is my enemy." He ha.s 
already pointed out the best way of gaining 
his friendship, He does not assume that 
any particular man is his enemy or his 
friend. We know that, even in the case of 
rakskasas^ Prahlada became the greatest 
of bkaffavatkas. Krishna is thoroughly 
impartial in dealing with mankind and in 
his spiritual ministration. He says it does 
not matter in the least to him what kind of 
asramam a man may have, what kind of 
fitual or formula of faith he professes ; and 
he further says, that he does not make any 
^stinction between Sudras and BrahmanSf 
4)etween men and women, between higher 
and lower classes. His help is extended to 
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dl; there is bnt one way of reaching him ; 
and that way may be utilized by anybody. 
In this respect he draws a distinction 
between the doctrines of the harmayogis 
voA his own teaching. Some people say 
that certain privileged classes only are 
entitled to attain Nirvana. He says this is 
not the case. Moreover he must be taken 
to reject by implication the doctrine of 
certain Madhwas, who say that all souls 
can be divided into three divisions. They 
say that there is a certain class of people 
called Nityanarakihas^ who are destined, 
whatever they may do to go down to 
bottomless perdition : another class of 
people called Mityasamsarikas^ who can 
never leave the plane of earth ; and a third 
class, the Inthamuktas^ who, whatever mis- 
chievous things they do, must be admitted 
into Vaihintkam. This doctrine is not 
sanctioned by Krishna. His doctrine 
forther contains a protest against the 
manner in which certain writers have mis- 
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represented the importance of Bnddka 
Avatar. No doabt some of oar Brahnaan 
writers admit that Baddha was an Apofar 
of Yishna ; bat they say it was an Amiar 
undertaken for mischievoas parposes. He 
<»kme here to teach people all sorts of 
absurd doctrines, in order to bring about 
their damnation. These people had to ba 
pnnished ; and he thoaght the best way to 
bring abont their punishment was to make 
them mad by preaching false doctrines to 
them. This view, I am ashamed to say, ia 
solemnly pat forward in some of oar books. 
How different this is from what Krishna 
teaches. He says : — " In my sight all men 
^re the same ; and if I draw any distinctioa 
at all, it is only when a man reaches a very 
high state of spiritual perfection and looln 
upon me as his gnide and protector. Theii^ 
and then only, I cease to be a disinterested 
witness, and try to interest myself in his 
affairs. In every other case I am simply a 
disinterested witness." He takes no 
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account ^f the f«bot that this man is a 
brahman and that one a Baddhist or a 
Parsee ; but he says that in his eyes all 
nankind stand on the same level, that 
i¥^hat distingnishes one from another is 
ipiritual light and life. 

** He is who is sensible enough amongsfc men to kaa^ 
me, the onbom Iiord of the W(Mrld who has n^ bQ^« 
ding, is freed from aU sins." 

Now tnrn to the &rd rerse of the next 
ehapter (chapter X) : — 

Here he calls himself the nnborn: he had 
no beginning : he is the Eswara of the 
cosmos* It mast not be supposed that the 
Logios perishes or is destroyed even at the 
time of cosmic pralaya. Of course it is 
open to question whether there is such a 
thing as cosmic pralaya. We can very 
well conceive a solar pralaya as probable, 
we can also conceive that there may be a 
time when activity ceases throughout the 
whole cosmos, but there is some difficulty 
8 
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in argmng by analogy from a definite and 
limited system to an indefinite and infinite 
one. At any rate, among occnltists there 
is a belief that there will be sach a cosmic 
pralaya, though it may not take place for a 
nomber of years that it is impossible for ns 
even to imagine. Bat even though there 
may be a cosmic pralaya the Logos will not 
perish even when it takes place ; otherwise 
at the recommencement of cosmic activity, 
the Logos will have to be born, again^ as the 
present Logos came into existence at the 
time when the present cosmic evolution 
commenced. In such a case, Exishna cannot 
call himself aja (unborn) ; he can only say 
this of himself, if the Logos does not perish 
at the time of cosmic jt^mtoya, but sleeps in 
the bosom of Paral)rakmam^ and starts into 
wakefulness when the next day of cosmic 
activity commences. 

I have already said in speaking of this 
Logos^ that it was quite possible that it was 
the Logos that appeared in the shape of the 
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irst Dhyan Chohan, or planetary Spirit, 
vhen theevolation of man recommenced after 
;lie last period of inactivity on this planet, 
IS stated in Mr. Sinnett's book, " Esoteric 
Buddhism," and after having set the 
ivolutionary current in motion, retired to 
the spiritual plane congenial to its own 
Qature, and has been watching since over 
the interests of humanity, and now and then 
appearing in connection with a human 
individuality for the good of mankind. Or 
you may look upon the Loffos represented 
by Krishna as one belonging to the same 
class as the Loffos which so appeared. In 
speaking of himself Krishna says, (chapter 
X, verse 6) : — 

('The seven great Bishis/tlie four preceding Monns^ 
partskkiiig of my nature, were bocn from my mind, from 
them sprang (was bom) the human race and the world." 

He Speaks of the sapta rishis and of the 
Manns as his manasaputras or mind-born 
sons, which they would be if he was the so- 
called Prajapati, who appeared on this 
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plai^ and commenced tlie work of 
evolntion. 

In nil Pnranas the Maharicihid^ are said to 
be the mind-born sons of Rrajapati or 
Brahma, who was the first manifested 
being on this planet, and who was called 
SwayaMhuvay as he had neither father nor 
mother ; he commenced the creation of man 
by forming, or bringing into eadstence by 
his own intellectual power, these Maharishis 
and these Manns. After this was accom- 
plished Frajapati disappeared from the 
scene; as stated in Mann-Smriti, Swayam^ 
Ikuva thns disappeared after commencmg 
the work of evolution. He has not, how- 
ever, yet disconnected himself altogether 
from the group of humanity that has 
comm^ced to evolute on this planet, but is 
still the overshadowing LogoB or tho 
manifested Eswtira, who does mterest him- 
self in the affiiirs of this planet and is in a 
position to incarnate as an Avatar for the* 
good of its poputation*^ 
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There is a peculiarity iu this passage to 
which I must eall your attention. He 
speaks here of four Manus. Why does he 
speak of four ? We «re now in the seventh 
Memwantara — ^that of Yaivaswata. If he is 
speaking of the past Manns, he ought to 
speak of six, but he only mentions four. In 
some commentaries an attempt has been 
made to interpret this in a peculiar manner. 

The word "Chatwaraha" is separated 
from the word " Manavaha" and is made to 
refer to Sanaka, Sanandana, Santknmara and 
Sanatsujata, who were also included among 
the mind-born sons of Prajapati. 

But this interpretation will lead to a most 
absurd conclusion, and make the sentence 
contradict itself. The persons alluded to 
in the text have a qualifying clause in the 
sentence* It is well known that Sanaka and 
the other three refused to create, though the 
other sons had consented to do so ; there»- 
fore, in speaking of those persons {torn 
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whom humanity has sprang into existence, 
it would be absurd to include these four 
also in the list. The passage must be 
interpreted without splitting the compound 
into two nouns. The number of Manns 
will be then four, and the statement would 
contj*adict the Puranic account, though it 
would be in harmony with the occult theory- 
You will recollect that Mr. Sinnet has 
stated that we are now in the fifth root 
race. Each root race is considered as the 
santhathi of a particular Manu. Now the 
fourth root race has passed, or in other 
words there have been four past Manns. 
There is another point to be considered in 
connection with this subject. It is stated 
in Manusmriti that the first Mann 
(Swayabhuva) created seven Manus. This 
seems to be the total number of Manns 
according to this Smriti. It is not alleged 
that there was, or would be another batch of 
Manus created, or to be created at some 
other time. 
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Bat the Puranic account makes the 
nnmber of Manas fourteen. This is a 
subject, which, I believe, requires a con- 
siderable amount of attention at your 
hands ; it is no doubt a very interesting 
one, and I request such of you as have the 
required time at your disposal, to try and 
find out how this confusion has arisen. 
The commentators try to get the number 
fourteen out of Manu. Of course an 
ingenious pandit can get anything out of 
anything, but if you will go into the matter 
deeply, it is quite possible we may be able 
to find out how the whole mistake haa 
arisen, and if there is any mistake or not. 
Any further discussion of the subject at 
present is unnecessary. 

Another interesting function of the Logo^ 
is indicated in the same chapter, verse 
11:— 

**I, dwelling in them, oat of my compassion for 
them, destroy the darkness bom from ignorance by th» 
shining light of spiritual Wisdom." 
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Here he is said to be not only an instri 
ment of salvation, bnt also the sonrce 
wisdom. As I have already said, the lig) 
that emanates from him has three phaae 
or three aspects. First it is the life, or il 
Mahackaitant/am of the cosmos ; that 
one aspect of it ; secondly, it is force, ai 
in this aspect it is the Fohat of 
Bhuddhist philosophy ; lastly it is wisdoi 
in the sense that it is the Chichakti of t 
Hinda philosophers. All these thrt 
aspects are, as yon may easily see, combini 
in our conception of the GayoJtrL It 
fitated to be Chichakti by Vasishta 
its meaning jnstifies the statement It 
farther represented as light, and in tl 
sankalpam that precedes the japam it 
evoked as the life of the whole cosmos, 
you will read carefully the " Idyll of tl 
White Lotus," you will perhaps gain som 
further ideas about the functions of th 
light, and the help it is capable of givin 
to humanity. 

Digitized by VjOOQ IC 



Stady of Uit Bhacftvail Gita. 135 

I have now to call yoap att^tion to all 
086 verses in chapter x that refer to hi» 
^called vidAutiy or excellence* 
He says '^ Akam Ahna'* (I am self,) 
K»tns6 every self is but a manifestation of 
mself, or a reflection of the Loffos^ as I 
ive already indicated. It is in that sensa 
3 is the Akam (1) manifested everywhere 
I every upadhi. When he says this he 
speaking from the standpoint of the 
^os in the abstract, and not from that of 
Dy particular Loffos. The description of 
us vibhuU conveys to our minds an 
Qportant lesson. All that is good and 
teat, snblime and noble in this phenomenal 
niverse, or even in the other lokaa^ pro- 
Beds from the Logoa^ and is in some way 
r other the manifestation of its wisdom 
nd power and vibhuti ; and all that tenda 
spiritnal degradation and to objective 
iliysical life emanates from prakriti. In 
8M2t there are twa contending forces in the 
iosmos. The one is this praAriti whose* 
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genealogy we have already traced. The 
other is the JDawipraAriti, the light that 
<jomes down, reflection after reflection, to 
the plane of the lowest organisms. In all 
those religions in which the fight between 
the good and the bad impalses of this 
cosmos is spoken of, the real reference is 
always to this light, which is constantly 
attempting to raise men from the lowest 
level to the highest plane of spiritual life, 
and that other force, which has its place in 
Prakriti, and is constantly leading the 
spirit into material existence. This concep- 
tion seems to be the foundation of all those 
wars in heaven, and of all the fighting 
between good and bad principles in the 
cosmos, which we meet with in so many 
religious systems of philosophy. Krishna 
points out that everything that is considered 
great or good or noble should be considered 
as having in it his energy, wisdom and 
light. This is certainly true, because the 
Lojios is the one source of energy, wisdom 
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and spiritual enlightenment When yon 
realize what an important place this energy 
that emanates from the Logos plays in the 
evolntion of the whole cosmos, and examine 
its powers with reference to the spiritual 
enlightenment which it is capable of 
generating, yon will see that this description 
of his vibhuti is by no means an exaggerated 
account of Krishna's importance in the 
cosmos. 

Turn next to chapter xi. 

The inferences I mean to draw from this 
chapter are these. First, that the Logos 
reflects the whole cosmos in itself, or, ia 
other words, that the whole cosmos exists 
in the Logos in its germ. As I have already 
said, the world is the word made manifest, 
and the Logosis^ in the mystical phraseology 
of our ancient writers, the pasganti form of 
this word. This is the germ in which the 
whole plan of the solar system eternally 
exists. The image existing in the Logos^ 
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becomes expanded and amplified ^hen 
commmiioated to its ligbt, and is mani- 
fested in matter when the light acts opon 
Mtdaprakriti. No impulse, no energy^ iu> 
form in tibe cosmos can ever come into 
^stence without having its original con- 
ception in the field of Chit^ which con- 
«titates the demiorgic mind of the LogoB. 

The Lof^y its light and Mulnprajh^ti 
constitute the real Tatwatrayam of tbe 
Visishtadwaitis, Mulaprakriti being their 
Aehity this light ifrom the Logos their Chit^ 
and the Logos being the Estoara. 

There is yet another way of looking at 
these entities with which you ought to 
familiarize, yourselves. The whole cosmos, 
by which I mean all the innumerable solar 
systems, may be called the physical body 
of the one Purahraktmrn ; the whole of 
this light or force may be called its svtk^ma 
^arira ; the abstract Logos will then be 
the karana B€urira^ while the Atma will be 
Parabrakmam itself 
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Bot this classification mni^t not be 
confused mth that other classification which 
relates to the subdivisions of one only of 
these entities, the manifested solar system^ 
the most objective of these entities, which I 
have called the sthula sarira of i^arc^ 
brdhmcm. This entity is in itself diviidble 
into four planes of existence, that i3or- 
respond to the fonr matras in Proma^ as 
generally ^desciiibed. Again this light 
which is the aukskim, sarira of Parw- 
hrahmam must not be confounded with the 
astral light. The astral light is simply the 
sukskma form of Vaiswanara ; but so faar 
as this 'light is iconcemed, all the mani- 
fested planes in the solar system ^sre 
objective to it, and so it cannot be the 
astral light. I find it necessary to draw 
this distinction, because the two have been 
confounded in certain writings. What I 
have said will explain to some extent why 
the Loffas is considered as having i>i9uHi^ 
rupam. 
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Again, if the Logos is nothing more than 
a Aehidrupam^ how is it that Arjona, with 
his spiritaal intelligence, sees an objective 
image or form before him, which, however 
splendid and magnificent, is, strictly 
speaking, an external image of the world ? 
What is seen by him is not the Logos itself 
bnt the Vistoarupa form of the Logos as 
manifested in its light — Daiviprakriti. It 
is only as thus manifested that the Logos 
can become visible even to the highest 
spiritual intelligence of man. 

There is yet another inference to be 
drawn from this chapter. Trnly the form 
shown to Arjana was fearful to look at, 
and all the terrible things about to happen 
in the war appeared to him depicted in it. 
The Logos being the universe in idea, com« 
ing events (or those about to manifest them- 
selves on the objective plane) are generally 
manifested long, it may be, before they 
actually happen, in the plane of the Logos 
from which all impulses spring originally. 
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Bhishma, Drona and Earna were still living 
at the time Krishna showed this form. But 
yet their deaths and the destruction of 
almost their whole army seemed to be 
foreshadowed in this appearance of the 
Logos. Its terrible form was but an 
indication of the terrible things that were 
going to happen. In itself the Logos has 
no form ; clothed in its light it assumes a 
form which is, as it were, a symbol of the 
impulses operating, or about to operte, in 
the cosmos at the time of the manifesta- 
tion. ♦ 



IV. 



The subject of these lectures is a very vast 
and complicated one. I have endeavoured to 
compress the substance of my lecture with- 
in the required limits, expecting to go 
throngh the whole discourse in three days» 
but my calculations have failed, and I have 
hardly finished even the introduction* 
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Thase leotoras most neeeasorily resMiin 
imperfecty.aod.all I could do in.them. was to 
\»y before yoaafew snggesticmB npoB which 
yon should meditate* 

A good deal will depend on yonr own ex- 
ertions. The subject is very difficult; it 
ramifies into various departments of science, 
and the truth I have been putting forward 
will not he easily grasped,, and I might not 
even have succeeded in conveying my exact 
meaning to your minds. Moreover, as I 
have not givei^ reasons for every one of my 
propositions, and have not cited authorities 
in support of my statements, some of them 
might appear strange. 

I am afraid that befoi% you can grasp 
my real ideas, you will li^ve to study all 
the existing commentaries on the Bhagavad 
Gita, as well a3 the orijginal itself, 
according to your own light, and see besides 
this to what coBcluslons th« speculations of 
the Western scientista and . philosophers 
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we gradnalljr leading. Yon will then 
liave to judge for yourselves whether the 
hypothesis which I hare attempted to 
place before yoa is a reasonable one or not. 

In my last lectnre I stopped at the 
eleventh chapter of the book. 

In that lectnre I pointed ont the various 
passages relating to the Logos^ which I 
thought would support and justify the 
assertions I made in my preliminary lecture 
dbout its nature and its relation to mankind* 
I shall now proceed to point out the passages 
to which it is desirable to call your atten- 
tion in the succeeding chapters. 

In Chapter XII, to which I shall have to 
refer again in another connection, I have to 
ask your attention to tiie passages with 
which it commences. There Krishna 
points out the distinction between medita* 
tii^ and conoentrating one's attention upon 
the Avy^aJctam of the Sankhyas and fixing 
the miad and. relying upon tiie Logos. 
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I have already shown in what important 
respects the Sankhya philosophy differd 
from the Yedantic system of Krishna 
Eiishna has stated in various places, thii 
their Avyaktam was different from hk 
Parabrahrmim — ^that he was by no means tfl 
be considered a manifestation of thai 
Aoyaktam — ^and now he tells Arjana in thu 
chapter that those who try to follow tbi 
Sankhya philosophy and endeavour to read 
that Avyaktam by their own methods, arc 
placed in a far more difficult position thaa 
those whose object is to search for and 
find out the Logos. I 

This must naturally be so, and for thi^ 
reason. This Avyaktam is nothing more 
than Mulaprakritu The Sankhyas thought 
that their Avyaktam was the basis of the 
differentiated Prakrati with all its guMt, 
this differentiated Prakrati being represent- 
ed by the three principles into which I 
have divided the solar system. In case yon 
follow the Sankhyan doctrine, you have t» 
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mftom Upddki ^to 'UpatMi in gradafti 
neoranoD,' and <whM yon try to rise 
iiom the last UpadAi to their Avyaktami' 
tkere is unfortanateiy no connection that is 
likely to enable yoar conscionsness to 
bridge the interval. If the Sankhyan 
lyBtem of philosophy is the true one, yonr 
aim will be to trace Upadhi to its source, but ' 
not consciousness to its source. The con-' 
sdougness manifested in every Upadhi is - 
traceable to the Log<m and not to the A&yak" 
tew of the Sankhyas. It is very much easier 
for a man to follow his own consciousness 
farther and farther into the depths of his 
wn inmost nature, and ultimately reach its 
"onrce — theZ<?^<?«— ,than to try to follow 
V'padhi to its source in this Mulaprakritiy 
^Avyaktam. Moreover, supposing you 
fcaacceed in reaching this Avyaktaniyjon 
«to never fix your thoughts in it or preserve 
yonr individuality in it ; for, it is incapable 
of retaining any of these permanently. It 
^y be that to reach it means to take 
9 
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objective cognisance of it, but even that you 
cannot do from the standpoint of karana 
sarira. You have to rise to a still higher 
level before you can look upon Mulou- 
prakriti as an object. Thus, considering 
Avyaktam as an object of perception you 
cannot reach it until you reach the Logos. 
You cannot transfer your individuality to 
it, for the simple reason that this indivi- 
duality derives its source from a quarter 
altogether diflferent from the Mulaprakriti 
or the Aoyaktam of the Sankhyas, and this 
Avyaktam in itself has no individuality, and 
does not generate by itself anything like 
an individuality, it is impossible that any- 
body's sense of ego can be transferred to and 
preserved permanently in it. 

What, then do the efforts of all those 
who try to follow the Sankhya doctrine end 
in ? Krishna says, that after arriving at 
the plane of Karana Sarira^ " they will 
come to him," finding it impossible other- 
wise to reach this Avyaktam for the reasons 
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indicated above. So when Arjuna asks 
whether Avyaktam or the Logos is to be 
the goal, Krishna says that the latter must 
be looked upon as the ultimate destination, 
because those who try to follow the line in- 
dicated by the Sankhyas have tremendous 
difficulties to contend with. If anything is 
gained at all by following this latter course, 
it is that end which is also to be gained by 
following his path, by making him the 
object of meditation, and looking upon him 
as the ultimate goal. 

Read Chapter XII, verses 3, 4, and 5 in 
this connection : — 

"Those who are kind and charitable towards aU 
creatures, and who, with a properly balanced mind 
and with senses under control, meditate on the im- 
perishahle and undefinable Avydktam, which is aU- 
pervading, unthinkable, undifierentiated and unchang- 
&ble, teach me alone. But the difficulty of those who 
fix their minds on Avydktam is great* The path 
towards Avydktam is travelled by embodied souls under 
very great difficulties." 
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.This descriptioii.rrefers to the jii 
, of the Sankhjras. 

' In Chapter XIII. we find the following! 
' the first four verses : — 

*< son of Kunti, this ' body < is : oaHed KM 
(Upadhi or vehicle). That which knovra this (JEttal 
the wise caJl Kshetfagna (the real self or Ego). 

'*Know also that I am the Kshetragna in 

* Kshetras ; the knowledge otKshetra ahd Kahefyragiu 
K ttdnsidei to be Mial ImoWledge. 

** Hear me. I shsJl state to you briefly what ti 
Kshetram is, what its attributes are, what ctiialities 
generates, its source and the reason of its ezisteiM 
and farther who that Kshetrcbyna is, and what 

* he possesses. Bishis have described them in 
ways, diflerent accounts of them are to' be found 
different Vedas ; and they are aJso spoken of by 

* (Brahiaasatras, which oreiogiiottl and definite.*' 



Here he speaks of /^sAetram 
[Mshetrdgna. KshetrammeBXA nothiagnu 
.than UpadhioT^fi\i\xA%yi%iuA.\K8ke 
' the Ego in all it^ forms and'ttiatiiffesttttions." 
Kshetram springs from this Avyaktam or 
Mulaprakriti. Bat he says that he himself 
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JC^Aetragina in the Gense in which every 
lanifested Ego is but a reflection of the 
^ogo^t while he himself is the real form of 
le Ego, the only trne self in the cosmos, 
[e takes care, however, to point out in . 
everal places that though he is Kshetragna^ 
e is not subject to Karmabandham ; he 
oes not create Karma^ simply because the 
M manifested in the Upadhi is not his own 
•ue self, but merely a reflection, which has 
n individual phenomenal existence for the 
ime being, but is ultimately dissolved in.. 
imself. 

In verse 4 (see above) he refers to 
Irahmasutras for the details of the three 
Jpadkis in man, their relation to each other 
,nd the various powers manifested by this 
!igo. Hence it is in that book — the 
irahmasutras — that we have to look for a 
ietailed examination of this subject. 

Turn now to verse 22 : — 

** Thei0upi«KiftP?mMjlui.m.^hi8.)bQcl3Pi is lOaUed .the 
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Witness, the Director, the Supporter, the Enjoyer, th 
Great Lord and the Supreme Spirit (ParamatmaY' 

It must not be imagined that the wok 
Farmatma here used refers to Pam 
brahmam. I have already said that it aj 
plies to Krishna himself. Though he 
Kshetragna^ he is not responsible 
Karma^ and this he explains in verses 
and 32 of the same chapter : 

" He perceives the real truth who sees that 
is the result of PrakriU and that the Atma performs n 

<<This imperishahle and supreme Atma, does 
Karma and does not feel the e£Eects of Karma i 
while existing in the body, as it is without 
and without Qunam" 

Throughout Chapter XIV Krishna difr 
tinctly repudiates any responsibility for 
Karma^ or any of the effects produced by 
the three Gunam^ which are the children 
of MulaprakritL Look at verse 19 for 
instance :— 

« When the (discriminating) observer reoogniieB so 
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other agent (of Karma) than the qualities {oiPrakniSiy 
and knows that which is beyond these qualities, he 
attains to my being/* 

And now tarn to the closing verse in 
that chapter, a passage we have already 
referred to in another connection : — 

** I am the image of Parabrahm^ which is indestracti- 
ble, unchangeable, and (I am) the abode of the Eternal 
Dharina (Law) and of absolute happiness." 

Here he says he is the image of Para- 
brakmaTYi which is eternal and has no 
Vikaram^ and he is the abode wherein 
resides the eternal Dhartna of the cosmos, 
and he is also the abode of bliss, and it is 
for this reason that the Logos is often 
described as SachQhidanandam. It is Sat^ 
because it is f arabrahmam ; and Chit^ 
because it contains within itself the eternal 
Bkarmob of the cosmos, the whole law of 
cosmic evolution ; it is Anandam^ because 
it is the abode of bliss, and the highest 
happiness possible for man is attained when 
the human soul reaches i^nd Logos. 
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Now^ turn to Chapter X.V, verse 7^ a 
passage which has unfortanately given rise 
to many sectarian disputes : — 

«* It is*the amsa which emanates from me and which 
is manifested from the beginning of time that becomes 
VoQjivam the world of living beings, and attracts 
ndnd and the other five senses which have their basis 
in Prakrit^" 

The proposition herein made is a matter 
of necessary inference almost inevitable from 
the premises 1 have laid down : — if what 
constitutes the Jiva is the light of the Logos ^ 
which is Chaitanyam^ and which, becoming 
diflferentiated, forms the individual Eg:o in 
combination with the Karanopadhu 

I; need not now advert, to all the 
controversies to. wbi<^hr this passage Ima 
given rke. The v^ys^i9,pe^haps susoe^ptibjQ; 
of more, than om interpretation, and tb^:. 
diflferent interpretations were necessitated by ; 
tlie different pjremisea with which the 
interpreters started. 
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^Etead now verte 8 1 — 

** Wfien the lord,' Jiva (hiiman Ego), quits end body 
«id eikiteifi ftnother hi caa^ed with him and the ksbaoR 
as the wind canriesihefngraxikse of flowers from their 
flonroe." 

Here Krishna defers to that 'htunin 
individnality which resides in the Karana 
mHra. ' It ii the -human monad 6r Karaita 
sariraj that is the' bile* connecting link 
between! the variotis incarnlBttions of niin ; 
when it leaves the -body for Devachan, -it 
takes with it all the germs of conscions 
existence, the essence of the five Tanmatras^ 
the Manas and the Ahankaram. Strictly 
speaking, in every stage of conscions 
existence, there are seven elements which 
are always present, viz., the five senses, the 
mind (also recognised as a sense by some of 
our philosophers), and the Ego. These are 
the seven elements that constantly mani- 
^fest themseltes -whenever conscidnteess 
manilfests itself, 'w 'dbnsdons -efist^nee 
mi&es its appearance. >They exist in -the 
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sthula sarira^ further also in the . sukshma 
sarira^ and they are latent in karana sairra^ 
Not only are they latent in karana sarira^ 
but even the impulses generated in connec- 
tion with the seven elements of conscious 
existence reside in it, and form that latent 
energy which tries to spend itself, as it 
were, by bringing about the future incarna- 
tions, the environments being those de- 
termined by the past Karma of the man 
and the impulses already generated there- 
by. 

In calling attention to verses 12 — 14 : — 

« Know that the splendour which belongs to the sun 
and illumines the whole world — which is in the moon 
and in fire — is from me. 

** Entering into the earth, I sustain all things by my 
energy ; and I am the cause of the moisture that 
nourishes the herbs. 

<* Bec6ming fire (of digestion) I enter into the bodies 
of all that breathe, and being united with Frcmam and 
Ap€mamt I cause food of the four kinds to digest.'* 

I have only to point out that what 
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Krishna really means is, that it is his 
energy that gives to matter all its properties, 
and that all the properties that we now 
associate with matter, and all those 
tendencies of chemical action that we see in 
the chemical elements, did not belong to it 
or them originally. 

When you examine Miilaprakriti, none of 
these tendencies are found to be present in 
it It is simply the stuff or substance 
which is endowed with these properties by 
the action on it of the current of life which 
emanates from the Logos. Consequently 
Krishna says that all the qualities exhibited 
in matter, as in fire, the sun, light, or any 
other object that you may take into con- 
sideration, originally emanate from him, 
because it was his life, his energy, that 
gives to matter all the qualities that enable 
it afterwards to form the various organisms 
that we now see in the manifested cosmos. 
In connection with this point you will find 
it interesting to refer to what is stated, I 
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believe, in, one of the^ ten Upan]£diad£s 
(Kenopanishi^d) ; with refeireQce.. tOi, tke. 
mjMtenm&.9kfT^e%maQQofJPara3aMi (Daim^. . 
prcihiti), in Simrga^* 

Whm Pa^msakti . first appeared, India 
wanted to .knowi iwbat, it iwas. He firsft sent >. 
Agni to enquire what it waa that appeai^ed 
in that peculiar forniK Then Parasakti 
aftkediil^^?', what jfnnotio^ois lie fulfillpd: or 
whf^tiiwere his i latent, capacities, Agni 
r^li^ that he could reduce almost , evqry- 
tliiing.to ashes. And in. order to shoip^ .that ^ 
this fttjl^ibute did not; originally belongs to 
Agni but .was sipiply; lent to him, Paraaakti 
placed before him a little bit; of gras3 and 
asked }iin^ to reduce that to ashes* He . 
tri^d his best, bi?,t failed, I Vayu was next, 
sent i; but he alfio failed i in a ? similar 
manner. All this was .done to show, that 
Par(imkt}o or ; the light , of the LogiQSy 
endows, even t\iQ,. PaTichatanmatras^ with 
qualjtiep tha^t did pot. originally belong . to 
Mulapjnc^riU, Krishi^ai is, right in , say^g ; 
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t^t. hQ,pon^ti^tea|;hq r^»'l^»^rgy, of .the^ 
&e an4,|oi a^ thcj^p thinga h^ W, exiT\T, 

ISoWii torn to Yocse > 16 of the same 
c]»l^pter,: which has also given rise to a 
cgusideraUe number of intei^r^etations : — 

« Thfise two Purtuluis^the perishable and the im- 
perishaJbler-HQzistiii^the worid.: The perishable is all. 
the living beings, and the imperiBhable---i8 oi^ed . ,the 
Kiiiastha."l 

Thf},n^eai4j)g.here is..clc»i: enough if yon 
will only read it in the light of the explana- 
tio^^jalr,eady given. Krishi|a| first divides 
all existing /e^tjitie^ into pffQ claseies, those 
not permanent— ^5^amm-r-by which, he 
iQeaQs tljie^pi^nifq^ted cosmos^ and 4^s/^miTh 
or imperishable, which he calls Kuthasthamr 
the undifferentiated Prakriti, He alpo 
uses the same word, in another passage, in 
connection with the Ayyaktam of the,. 
Sankhy^s ; and it is but natural to conclude 
ths^t he here uses ^ the same wprd in : i\^ 
same .sense. 
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In the succeeding verse he says that 
these two classes are inferior to himself. 
Although Aksharam is not destroyed at the 
time of cosmic Pralaya^ as are all the 
things that come out of it, yet his own 
nature is superior to that of this Aksharam^ 
and that is why he is called Uttama 
Purtiska. For we read in verse 17 : — 

" But there is another, the supreme TJttama Pttrtisha^ 
called {Paramatma) (the supreme Atma) who is the 
imperishable Lord, and who pervades and sustains the 
three worlds." 

I have only to refer you, in this connec- 
tion, to verse 66 of Chapter XVIII : — 

** Benouncing all religious observances, oome to ma 
as the only refuge. I VTiU deliver thee from aU sins ; 
^eve not." 

To crown all, here is a distinct declara- 
tion that he is the one means and the most 
effectual means of obtaining salvation. 
These are all the passages to which I wish 
to call your attention, in reference to the 
Logos. The passages read go far, I believe. 
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to support every one of the propositions I 
have laid down in connection with it, as 
regards its own inherent nature and its 
relation to the cosmos and to man. 

Now, as regards Mulaprakriti, I have 
already called attention to it in several 
places when speaking of Parabrahmam and 
of the Logos. There is one passage, how- 
ever, which I did not cite. I believe I have 
clearly indicated the distinction between 
this Acyaktam or Mulaprakriti and the 
Logos^ as well as that between Mulo^ 
prakriti and Daiviprakriti. 

I have also said that Mulaprakriti 
should not be confounded with Para- 
hrahmam. If it is anything at all, it is but 
a veil of Parabrahmam. In order to 
support my statements I now ask you to 
turn to Chapter VIII, verse 20 : — 

«<Bat there is another Avydktam superior to the 
Avyaktam ahove mentioned, which is without a 
bfl^boning and which survives when all the bhutams 
perish." 
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The ^Tbcedihg Verses sBoald alko * be 
read : — 

" At the approaoh of ^y ' all inanifestations iltsne 
iiom Avya^Etam : at tlie'''app]foabli o^ niglit t^ey' ue 
absorbed into Avydktam, 

"AM these collective beiiigs,' '|>rodilcled agiBfiin ifcnd 
Again, are dissolved at the approach of night, O Partba 
^Arjona), and are evolved involuntarily at the approach 
of day." 

Here Krishna says that at the timefwhen 
the cosmos wakes into a condition 'of 
activity, all the bkutams spring from this 
Avyaktam ; when the time of Pralaya 
<;omes, they go back into Avyaktam. But 
lest this Avyaktam should be mistaken for 
Parabrahmam^ he takes care to point out 
that there is an entity which is higher than 
this, which is also called Avyaktam^ but 
which is diflferent from the Avyaktam ' of 
the Sankhyas and even existing anterior to 
it. It is Pardbrahmani in' fact. 

It is n6t an evolved ' cfiatity, ' and ' it wfll 
not perish even at the time of cttMie 
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Pralaya^ becaiuse it is the one basis, not 
only of the whole cosmos, but even of this. 
Mulaprakritiy which seems to be the 
foundation of the cosmos. 

As regards Damprakriti,! have already 
called your attention to those passages in 
Chapter VII which refer to it. 

Thus the fou? main principles I have 
enumerated, and which I described as 
constituting the four principles of the 
infinite cosmos, are described and explained, 
precisely ix\ the manner I have myself 
adopted, in the teachings of this book. 

Krishna does not go into the details of 
the four principles that exist in the mani- 
teeX^ ;SoIar system, because, so far as the 
ultimate object of his teaching is coneernedy 
it;is not absolutely necpssary for him to. go-, 
into the details of that question, and as^. 
re^rds the. reWipn . of the microcofiimie 
UpOfdkis to the. soul: and their coDUQctioa 
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with each other, instead of giving all the 
details of the philosophy connected with 
them, he refers to the Brahmasntras, in 
which the question is fully discussed. 

The so-called Prasthanathrayam^ upon 
the authority of which our ancient philo- 
sophers relied, composed of the Bhagavad 
Oita, the ten Upanishads and Brahmasutras, 
must be thoroughly examined to find com- 
plete explanation of the whole theory. 

The main object of the Bhagavad Gita 
which is one of the main sources of Hindu 
philosophy — is to explain the higher princi- 
ples that opereate in the cosmos, which are 
omnipresent and permanent and which are 
<2ommon to all the solar systems. 

The main object of the Upanishads is to 
indicate the nature of this manifested 
-cosmos, and the principles and energies 
therein present. 

Lastly, in the Brahmasutras an attempt 
is made to give a clear and consistent 
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tlieory about the composition of the entity 
tliat we call a human being, the connectioii 
of the soul with the three UpadhiSy their 
nature and their connection with the soul 
on the one hand, and between themselves 
on the other. These books are not, however, 
devoted to these subjects Only, but each 
book deals prominently with one of these 
subjects, and it is only when you take all 
the three into consideration, that you will 
have a consistent theory of the whole 
Vedantic philosophy. 

And now, granting the truth of the 
premises we have laid down, what are the 
conclusions that will necessarily follow ? 

For this purpose the whole of the 
Bhagavad Qita may be divided into three 
parts. Of the first six chapters, the first 
is merely introductory, the remaining 
chapters deal with the five theories that 
have been suggested by various philosophers 
as pointing out to man the way to salva* 

10 
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tion ; the sncceeding six chapters explain 
he theory which Krishna advocates as 
tpointing oiit the way which he recommend 
as the best one to . follow, and give snch 
explanations as are necessary. In the last 
six chapters, Krishna attempts by various 
arguments to point out that it is Prakriti 
which is mainly responsible for Karma^ for 
even the various intellectual and moral 
qualities that are exhibited by human 
beings, for the varieties of the emotional 
nature, and for the various practices that 
are followed. It is impossible for me now 
to go into the whole of this argument in 
detail. In studying this book the last six 
chapters should be read first, because one 
of the main principles that will have to be 
take;i into .acconi]^ in ^ealipg 'w^ith all. the, 
vari9us measurp^^ that have b^n , recjom- 
mended^ if the^cein enumerated,; &n^, ^^jlj^^, 
lished ; and,op conclusioflis wijl.have to be 
altered if |the doctrine. th,o§e six chapters 
are, intended^ to inculca^^e, is. found to . be 
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false or untenable. Of coarse, in those six 
<;hapters, the illastrations are taken, not 
froin matters with which we at the present 
day are familiar, bat from matters which, 
at the tinae 'Kristna .^ve this discourse, 
were perfectly intelligible to his hearers, 
and to the public of that day, and with 
wWch they were thoroughly familiar. So 
it is possible that in the illustrations he 
gives we msbj not be *al)ie to find , those 
arguments and tliose considerations, which, 
perhaps, a modern writer, trying to support 
the same conclusions, would present to the 
mind of the reader. Notwithstanding this, 
the nature of the argiiment is the same and 
the conclusion is true for all time to coine. 
Illustrations will isertainly be forthcoming, 
if ieciessary, from other departments of 
human knowledge Vith which we at the 
present day are familiar. It does not 
require any very lengthy argument to show, 
now that the works of trofessor Bain and 
Herbert Spencer have been so widely read. 
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that the hnman physical organism has a 
great deal to do with the mental structure 
of man ; and, in fact, all modern phy- 
chology is trying to find a foimdation for it- 
self in physiology and is perhaps even going 
to extremes in this direction. The great 
French philosopher who originated what 
is called Positivism, would not, in his 
classification of sciences, assign a separate 
place to psychology. He wanted to give 
psychology a subordinate place, and in- 
clude it, as a branch subject, under phy- 
siology. 

This classification shows the extremes to 
which this tendency may lead. If all that 
is found in the body is nothing more than 
the material of which it is composed, true 
psychology is nothing more than phy-. 
siology, and the mind is but an affection 
of matter. But there is something more 
than the mere physical organism ; there 
is this invisible essence that we call the 
supreme Chaitanyam which constitutes the 
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individuality of man, and which is farther 
that energy which manifests itself as the 
conscionsness behind the individuality* 

It is not material, and it is not likely, 
that science will be able to get a glimpse 
of its real nature till it begins to adopt the 
methods of all the great occultists who 
have attempted to probe into this mystery. 
But at any rate this much must be conced- 
ed ; whatever the real nature of this es- 
sence or life-force may be, the human con- 
stitution or the physical body has a good 
deal to do with the mental development 
and character of a human being. 

Of course the force that operates in all 
these Upadhis is, as it were, colourless — 
it can by itself produce no result. But 
when acting in conjunction with Prakritt^ 
it is the force that is the substratum of all 
the kingdoms, and almost every thing in 
the cosmos is, in a certain sense, traceable 
to this force. When, however, you begin 
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to deal with particalar formci of conscious 
existence, particnli|ir characteristics and 
developments, yon witl have to trace them^ 
strictly speaking, to the Upadhis^ or the 
material forms in wh^iq}i,the forip^ is f^cting^ 
and not, to the fprce. itself. So Krishna 
s^ys allJTamflf is ti^aqei^bl^,to, Upatfhi, and 
hgijce to Prahritu Karrm it^ielf . dapcinds 
npon cofl scions existence,. CJonscious ex- 
isl^enceent^rejy /depe^ids npqn th^ constitn^ 
tion of thp, njan's. mipd, and this /depends 
npon, the neryopp system. pf the bo^y and the 
vaponSjj elements ; existing therein, the 
nature of the. astral elemepts and the ener- 
gies stored xxi^^in,i\i^^Kar(iLfiopadfii. 

In the case of even jthe astral body the 
same law , holds good. To b^gin with, 
there is the anra, whiqh is material in the 
strict sense of the word, and which com- 
poses its Vpadhi^ Behind this there is the 
energy, which is the basis of that feeliijg of 
self that even an astral man experiences. 

Going on still higher, to Karana Sariruy 
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there ,^gai» jou , fii|d thjsj in,yisible,'ipoloHr- 
Iqb3 force ;acting.witfein^4ti| .^ f/pad^VjWbiphl 
(Hmtoins within jitsQJif the .chftf^^teij^ptijcs^of i 
the indi^n^l EgOv 

Go where you will, you will find that- 
Karma and the ffunams emanate from 
Prakriti : Upadhi is the cause of indm^ . 
dual existence. 

E^stence itself, I mean living existence^ 
is. however traceable to this light. All con-, 
scions existence is traceable to it, and 
furthermore, when spiritual intelligence i& 
developed, it directly springs from it. 

Now let us assume that this is the con- . 
closion we are prepared to admit— and I 
need not enter into the details of the argu- , 
ment which you will find at length in the 
laet six chapters. Let us now examine in > 
order the various theories .suggested by 
different philosophers. I shall tal^e then^: 
a» .they are dealt with in the first six. 
chapters pf^h^ip: book.. 
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The first chapter is merely introductory. 
The second treats of Sankhya Yoga, the 
third of Karma Yoga, the forth of Jnana 
Yoga, the fifth of Karmasanyasa Yoga, and 
the sixth deals with Atmasamyama Yoga. 

These are the theories suggested by other 
philosophers, and in this list Krishna does 
not include that path of salvation pointed 
out by himself, which is set forth in the 
second group of six chapters. I believe 
that almost all the various suggestions 
made by different philosophers can be 
brought under one or the other of these 
headings. To complete the list, there is the 
method suggested by Krishna himself as 
being of universal applicability and stand- 
ing in the background, unknown and un- 
seen, is that occult method, to facilitate 
which all the systems of initiation have 
been brought into existence. As this occult 
method is not of universal applicability, 
Krishna leaves it in the back ground and 
puts his doctrine in such a manner as to 
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render it applicable to the whole of man- 
kind. He points out the defects of each of 
the other systems, and takes, as it were^ 
the best part of the five theories, and adds 
the one element, without which every one 
of these theories will become false. He 
thus constructs the theory which he recom- 
mends for the acceptance of mankind. 

Take, for instance, the Sankhya philo- 
sophy. I have already explained the pecu- 
liar doctrine of the Sankhya philosophers 
that their Avyaktam itself was the one self- 
manifested everywhere in all Upadhis^ 
That is more or less their Purusha. This 
Purusha is entirely passive. It is not the 
Eswara^ not the active creative God, but 
simply a sort of passive substratum of the 
cosmos, and all that is done in the cosmos 
is done by Prahriti^ which produces all the 
organisms or Upadhis that constitute the 
sum total of the cosmos. They accept the 
view that Karma and all the results that 
spring therefrom are traceable to this Maya 

Digitized by VjOOQ IC 



r 172 '"■ A^leeltire oil the 

'WPrdhritiy to thigJ sdbstrattim tMt farms 

' thd basis of all manifeatation . Now • It ' is 

thfdngh the action of this Karma' ftiat 

' i^dLvidnal existence Maakes its a{ppeaTaBi6e. 

'On account of this Karma individioal 

existence is maintained, and it is on accoant 

^t Karma that man suffers all the pains tind 

sorrows of earthly eicistence. Birth, '- life 

, -atid death, and all the infaamerable ills to 

-Which human nature is subject, are endttred 

»^)y 'mankind owing to this Karnuu 

'Granting their premises, if the ambition of 

yotir life is to put an end to all earthly 

-sorrows, then your object should be to \ -pixt 

^an end to the operation of this Karma. 

But the question is, how can you do this ? 
'Whfle Parabrakmam remains passive, 
'Pm*reY/ goes on cheating the cosmos wifch- 
•dut'its interferente. It is not possible to 
'■ get rid of Prakriti or its gunams altogether. 
You may as well try to rid 'fire or, '*water»of 
tall its properties. 'Thus, Karma beibg ' the 
inevitable result of PraAr2Y«, and Prakriti 
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o(»Dtinning to exist as long as yon are a? 
boman being, it is nscless to try to get ridt 
of Karma. But, they say, you must try to* 
get- rid of the effects oiKarmcu by reducing 
yooTBelf to the passive state of existence in . 
which Parabrakmam is, remaining simply, 
a, disinterested witness. Do KarmHj not. 
with a desire to do it, but from a sense of 
daty^-»hecause it must be done. Th^ 
Sankhyas say : give up Sangam^ that desire 
to do Karma, which alone seems to connect 
the soul with it, and renounce.this connection, 
which alone renders the soul responsible foi?> 
the Karma. 

What will: happen then? They, say^ 
whea you renounce this desire. Karma will 
become weaker and weaker in its aJbility 
to. affect youv till at last you arriveiati 
a, condition in wMch you are not affect t 
ed;by Karma at all, and that conditiO»:» 
i3 the condition of MtdkU. You will the^k:. 
become what yen were originally. Youc- 
y<wrself are but a deloflive > manifestajtioa 
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of Avyaktam^ and when once this delusm 
appearance ceases to exist, you become 
Parabrahmam. 

This is the theory suggested by the 
Sankhyas. Furthermore, as this Avyaktam, 
which exists everywhere, — which is eternal, 
and cannot be affected by anything else- 
forms the real soul of man, to hold it 
responsible for any Karma^ is shown in the 
chapter before us, to be but a figment of 
Arjuna's fancy. Self cannot kill self. All 
that is done by the real self is in reality 
what is done by the various forms of 
Prakriti. The one substratum is immutable 
and can never be affected by any action of 
Prakriti. For some inexplicable reason or 
•other the one self seem to have descended 
from the condition of passive existence, and 
to have assumed a delusive active individoal 
exisence in your own self. Try to get rid 
of this delusive appearance, then the result 
will be that you attain Nirvana. 

Krishna examines this theory. He 
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admits two of the premises. He says that 
all this Karma is due to Upadhi, and leads 
to conditioned existence, subject to all the 
pains and sorrows of life. But he denies 
that the supreme end of man's life is to 
reach this Avyaktam^ and he further states 
that it is far more difficult to reach this 
Avyaktam than to reach himself ; and that 
even if those who direct all their efforts 
towards the attainment of this Avyaktam 
meet with any success at all, it can only be 
by joining him, for otherwise it is impossible 
to reach Avyaktam. While accepting two 
of the conclusions of the Sankhyas, he 
points out that the real goal is not the one 
they postulated. 

Now let us turn to the second system. 
This is mainly that kind of philosophy 
which is inculcated by the followers of 
Purva Miman^a. Every form of ritualism 
has its basis in the philosophy of Karmo/^ 
handa. The arguments here used by 
Krishna in support of his own conclusions 
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will not be quite intelligible to oar minds 
for the simple reason that times hsave 
changed daring the last five thousand jeeaa. 
At the time this discourse was delivered, 
the Vedantic ritual was strictly followed, 
and the conclusions of the followers of 
Pwva Mimansa were very well known and 
were a common topic of discussion. This 
philosophy was intended to provide a solution 
far all the difficulties ihsJh were common to 
the other systems of philosophy at that 
time evolved. But some of the arguments 
put forward by the Karma Yogis : may be 
extended beyond the very limited form in 
widch-they are to be found stated in the 
books, and can be made applicable even : to 
thse life of modern times. 

Karma Yogis say : : True, this Kamm, 
may be due to Upadki but it is not du« to. 
Upadhi alone ; it is due to the effects pro-* 
dacedby the. two elements Upadhi and; 
CAaitanyam. Those philosophers who want^, 
to reject all Karma pretend to renounQe: it 
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aftogetber. But^thaiis an impossible taik. 
Nd-ia&an,i as totig as be is • a buman ^ being, 
can ever give tip JKarjikt hltogether. He is 
at least bound to'do' tblat wbicb tbe baTe 
existence of bis physical body reqtui^s, 
nntess indeed be means to die of starvation, 
^r otherwise put fen untimely end to his 
fife. 

Supposing you do give up '^arwea-^tbat 
is, Abstain from it in aietion, bow can you 
keep control over your own minds'? It' is 
useless to abstain from an act and yet' be 
Constantly tbinking of it. If ydu cdme ' to 
tbe' resolution tbat you • ougbt to give up 
Karma, you must necessarily conclude that 
you ougbt not even to tbink about tbese 
things. "That being so, let us see in what a 
tOttdition you will then place yourselves. 
As almost all our mental states have some 
cdnntection with the phenomenal world/and 
are ^ • somehow or ' '©feber connected with 
' Karma iin its variots pha-ses, it is diffiotit 
to understand how it is possible for a man 
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to give np all Karmaj nnless he can 
annihilate his mind, or get into an eternal 
state of Sushupti. Moreover, if you 
have to give up all Karma, you have to 
give up good Karma as well as bad, for 
ISjirma, in its widest sense, is not confined 
solely to bad actions. If all the people in 
the world give up ^armay how is the 
world to exist ? Is it not likely that an 
end will then be put to all good impulses, 
to all patriotic and philanthropic deeds 
that all the good people, .who have been 
and are exerting themselves in doing 
unselfish deeds for the good of their 
fellowmen, will be prevented from working ? 
If you call upon everybody to give up 
Karma, you will simply create a number 
of lazy drones and prevent good people from 
benefitiug their fellow beings. 

And, furthermore, it may be argued that 
this is not a rule of universal applicability. 
How few are there in the world who can 
give up their whole Karma and reduce 
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themselves to a position of eternal in- 
activity. And if you ask these people to 
follow this course, they may, instead of 
giving up Karmay simply become lazy, 
idle persons, who have not really given up 
anything. What is the meaning of the 
expression " to give up Karma ?" Krishna 
says that in abstaining from doing a thing 
there may be the effects of active Karma^ 
and in active Karma there may be no real 
Karmic results. If you kill a man, it is 
murder, and you are held responsible for 
it ; but suppose you refuse to feed your old 
parents and they die in consequence of 
your neglect, do you mean to say that you 
are not responsible for that Karmxi ? You 
may talk in the most metaphysical manner 
you please, you cannot get rid of Karma 
altogether. These are the arguments put 
forward by an advocate of this second view. 
The unfortunate mistake that these 
Karma Yogis make is this ; iu their system 
there is little or nothing said about the 
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Logosi They a(;cQpl; al), the thirty^thiee* 
crpresi of gods mispticaiecl in tfa^Oi YedM ; avtd 
say tl^at th? Ve<b,s represent th^ Zr^^<>d . or 
Verbit!ni. Thejf say , " th^ : Vedasj havi^ 
prascQbed a certain coarse to be followed^ 
aQ^(^> jk is not for yon to say whether, fiuch a 
caarae is or is not capable of producing th^ 
resiilt to be iEittained. Yon ought to take 
wh^is stated in the Yedas as. absolute 
trnt^ and by performing the various ritaab 
therein prescribed^ you will be able to reach 
Swdifrgam. Devas will assist, your efforts^ 
ai^d. in the end you will attain supreme 
happiness. That being the course prescri- 
bed, . we are not called :Upon to give up all 
Karma^ and thereby throw all existing 
inetitutions into a state of inextricable 
confusion." 

To these Karma^vadis Krishna says : 
"One. of your conclusions I accept, the 
other: I deny. I admit that an incalculable 
number of evil consequences will follow as 
the result of telling people to give up 
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Karma^ bat I cannot admit that your wor- 
ship of the Devas is at all a desirable 
thing." 

Who and what are these Devas ? " They 
are beings on the plane of Karana Sarira. 
They can never give you immortality, be- 
cause they are not immortal themselves. 
Even if through worshipping them you are 
enabled to reach Swargam^ you will have 
to return thence into objective existence in 
a new incarnation. The happiness that 
Swargam can give you is not eternal and 
permanent, but subject to this disturbance. 
And what is more, if you worship the 
Devas, concentrating your miud on them 
and making them the sole object of your 
attention, it is their bhavam that you will 
obtain, and not mine." Taking all these 
circumstances into consideration, and admit- 
ting the many mischievous consequences 
that in their view will follow as the result 
of recommending every human being to 
give up Karmay Krishna adds to this 
11 
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system all that is to be foand in the tea- 
ching that makes the Logos the means of 
salvation, and recommends man — ^if he 
would seek to obtain immortality, a method 
by following which he is sure to reach it, 
and not one that may end in his having to 
go through another incarnation, or being 
absorbed into another spiritual being whose 
existence is not immortal. Further more, 
all these thirty-three crores of gods spring 
into existence with the beginning of every 
Manwantara and disappear at Pralaya. 
Thus, when the very existence of the Devas 
themselves is not permanent, you cannot 
expect that your existence will become 
permanent by merging it into their plane 
of being. 

I now turn to the third theory — Karma- 
sanyasorYogam. This Krishna at otice 
rejects as being a most mischievous and 
even impossible course to follow. All the 
iwivantages ofifered by its pursuit may be 
obtained by doing Karmay not sis t inatter 
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of hnman affection, passion or desire, but 
as as a matter of duty. 

The fourth system is that of Gnana 
Yoffam. When people began to perceive 
that it was altogether unmeaning, unless 
accompanied by proper knowledge, they 
said it was not the Karma suggested by the 
followers of Purva Mimasa^ or the followers 
of any other particular ritual, that would 
be of any use for man's salvation but the 
knowledge of, or the intellectual elements 
underlying, the ritual that would be fiBur 
more important than any physical act 
could be. 

As Krishna says, their motto is, that all 
Karma is intended simply as a step to gain 
knowledge or Gnanam. These philoso- 
phers, while admitting that Karma should 
not be rejected, have prescribed other me- 
thods of their own, by means of which they 
thought salvation would be gained. 

They said, " Consider Karma to be a kind 
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of discipline, and try to understand what 
this Karma really means. It is in fact 
merely symbolical. There is a deep mean- 
ing underlying the whole ritual that deak 
with real entities, with the secrets of nature, 
and all the faculties imbedded in man's 
Pragnay and its meaning must not be taken 
to apply to physical acts alone, for they 
are nothing more than what their oatward 
appearances signify." In addition to mere 
Karma yogam^ they adopted several other 
kinds of yogam^ such as Japam. Strictly 
speaking, this Karma^yogam is not yogam 
at all, properly so called. They have added 
to it Antar-yogam^ Pranignihotram^ and 
other things which may be more or less 
considered as refined substitutes for exter- 
nal ritual. Now as regards the theory of 
these philosophers. All that Krishna has 
to propose is that their Gnanam should be 
directed towards its proper source. They 
must have some definite aim before them 
in their search after truth, and they most 
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not simply follow either Japam or TkapaSy 
or any other method which is supposed to 
open the interior senses of man, without 
having also a complete view of the whole 
path to be traversed and the ultimate goal 
to be reached. Because, if the attainment 
of knowledge is all that you require, it may 
be you still stop short at a very great 
distance from the Logos and the spiritual 
knowledge that it can give you. Strictly 
speaking, all scientists, and all those who 
are enquiring into the secrets of nature, are 
also following the recommendations of this 
Gnanu-tfogam. But is that kind of investi- 
gation and knowledge sufficient for the 
purpose of enabling a man to attain im- 
mortality ? It is not by itself sufficient 
to produce this effect. This course may 
indeed ultimately bring to the notice of man 
all those great truths belonging to the prin- 
ciples operating in the cosmos, which alone, 
when properly appreciated and followed, 
will be able to secure to man the highest 
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happiness he can desire— that is, immorta- 
lity or Moksham, While admitting the 
advantages of the spirit of enquiry recom- 
mended by this school, Krishna tries to 
direct it towards the accomplishment of 
this object. 

Let us now examine the fifth system. 
The votaries of this sect, after having 
examined what was said by the Sankhyas 
as well as all the teachings of the other 
systems we have described, came to the 
conclusion that it would only be possible 
to give up Karma in truth and not merely 
in name, if you could somehow or other 
restrain the action of the mind. As long 
as you cannot concentrate the mind upon. 
yourself, or turn self towards self, it is not 
possible for you to restrain your natnre, 
and so long as you cannot do that, it is 
almost impossible to subdue Pfakriti or 
rise superior to the effects of Karma. 

These philosophers wanted men to act in 
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accordance with certain recommenddtion* 
they laid down as a more effectaal and 
positive means of obtaining mastery over 
one's own mind, without which mastery they 
considered it impossible to carry out the 
programme of either the Sankhya or the 
Gnana-yoga schools. It was lor this pur- 
pose that all the various systems of Hator- 
yoga with their different processes, by 
means of which man attempted to control 
the action of his own mind, were brought 
into existence. It was these people who 
recommended what might be called AbAiasa^ 
yoga. Whatever may be the definite path 
pointed out, whether Hata-yoga^ or that 
department of Raja-yoga that does not 
necessarily refer to secret initiations, the 
object is the same, and the final purpose is 
the attainment of perffect control over 
onejielf. 

This recomniendation to practise and 
obtain self-mastery, Krishni accepts. But 
be would add to it more effectual means 
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of obtaining the desired end, — ^means suffi- 
cient in themselves to enable you to reach 
that end. He points out that this Abhiasa" 
yogam is not only useful for training in one 
birth, but is likely to leave permanent 
impulses on a man's soul which come to 
Ms rescue in future incarnations. As re- 
gards the real difficulties that are encounter- 
ed in following this system, I need not speak 
at present, because all of you are aware of 
the difficulties generally encountered by 
HcUa-T/ogis. Many of our own members have 
made some efforts in this direction, and 
they will know from personal experience 
what difficulties are in the way. 

Krishna, in recommending his own me- 
thod« combines all that is good in the five 
systems, and adds thereto all those neces- 
sary means of obtaining salvation that 
follow as inferences from the existence of 
the Logos^ and its real relationship to man 
and to all the principles that operate in the 
oosmos. He is certainly more comprehen- 
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fiive than any of the theories from which 
these varions schools, of philosophy have 
started, and it is this theory that he is trying 
to inculcate in the succeeding six chaptercL 

As I have already referred to various 
passages in these six chapters to show in 
what light you ought to regard the Logos^ 
I need not say anything more now, and if 
you will bear in mind the remark I have 
already made, the meaning will not be very 
difficult to reach. 

In this connection there is one point on 
which I have been asked to give some 
explanation. 

Keference is made in this book to Utta^ 
rayanam and Ddkshinayanam or day and 
night, or light and darkness. These are 
symbolical of the two paths Pravrittimarga 
and Nivrittimarga. What he calls Uttaron 
yanam is Nivnttimarga^ represented as day 
or the path of light, the path he reconir- 
mends, and the other Dakshinayanam is 
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Prq/orittimargay or the way which lead^ to 
embp<iied existence in this world. 

Bnt there is one expression in the book 
that is significant. Krishna says that 
those who follow this second path attain to 
ChandramasoMJyoti and return thence, 
while those who follow the first method 
reach Brahma. This Chandramasamfyoti 
18 in reality a symbol of devachanic exis- 
tence. The moon shines, not by its own 
light, but by the light derived from the 
son* Similarly the Karana. Sfirira shines 
by the light emanating froni the LpgoSy 
which is the only real source of light, a^nd 
not by its own inherent light. That which 
goes to Devachan or Swargam is this Ka- 
raiui Sarira^ and this it is that returns 
from Devachan. Krishna tries to indicate 
the nature of the Logos by comparing it to 
the sun or something that the sun sym- 
bolizes. 

I many here draw your attention to oi^ 
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other contingency that may happen to man 
after death, in jiddition to those I haVe 
already enamerated. Thdse who have read 
Mr. Siimett's " Esoteric Baddhisih" will, 
perhaps, 'recollect that he tailks of the 
terrible fete that tiiight befel the sotl in 
what he (ialls the eighth sphere. This has 
given rise to a considerable amotint of 
misunderstanding. The real state of things 
is that the Karana Sarira may, in very 
extreme circumstances, die, as the physical 
body or the astral body dies. Suppose that, 
in course of time, the Karana Sarira is 
reduced, by the persistence of bad Karma^ 
into a condition of physical existence, which 
renders it iiiipossible for it to reflect the 
light of the Logos ; or suppose that that on 
which it feeds, as it were, — the good Karma 
of the man — loses all its energy, and that 
no'teiidencJies of action ate communicated 
to it, 'then the tesult may be that the 
KaMna Sarira dies, or becomes merely a 
ashless aggregation of particles, instead of 
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l)eing a living organism, just as the physical 
hoiij decomposes and becomes a dead body 
when the life principle leaves it. • 

The Karana Sartra may become so con- 
taminated and so nnflt to reflect the light of 
the Loffos as to render any future individual 
existence impossible ; and then the result 
18 annihilation, which is simply the most 
terrible fate that can befal a human beings 
Without proceeding further, I must stop 
here. 

I beg that you will all kindly bear this 
.in mind. We have merely commenced the 
study of Bhagavad Gita in these lectures. 
Try to examine, by the light of the 
statements found in our own books, and 
in modern books on Psychology and 
Science, whether the theory I have placed 
before you is at all tenable or not — decide 
for yourselves — whether that is the theory 
supported by the Bhagavad Gita itself. Do 
not rely on a host of commentaries which 
will only confuse you, but try to interpret 
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the text for yonrselves as far as your in- 
telligence will allow, and if you think this- 
is really a correct theory, try to follow it up 
and think put the whole philosophy for 
yourselves. I have found that a good deal 
more is to be gained by concentration of 
thought and meditation, than by reading 
any number of books or hearing any 
number of lectures. Lectures are utterly 
useless, unless you think out for yourself 
what they treat of. The Society cannot 
provide you with philosophical food already 
digested, as though you were in the ideal 
state of passivity aimed at by the advocates 
of the Sankhyan philosophy ; but every one 
of you is expected to read and study the^ 
subject for himself. Bead and gain know- 
ledge, and then use what you have gained 
for the benefit of your own countrymen. 

The philosophy contained in our old 
books is valuable, but it has been turned 
into superstition. We have lost almost all 
our knowledge. What we call religion is- 
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l)at the shell of a religion that once existed 
m a living faith. The subKme philosophy 
of Sankaracharya has assumed ^nit^ a 
hideod's form at the present day. Ithe 
philosophy Of a good many Advraitis dbfes 
. not lead to practical conduct. They hkve 
examined all their books, and. they think 
%ith the Southern Buddhists of Ceylon, 
that Nirvana is the Nirvana promised by 
the Sankhya philosophers, and insteaid of 
following out their own philosophy to its 
legitimate conclusion, they have introdtlced 
ty their Panchayatanapuja and other 
observances what seems to be a foolish and 
unnecessary compromise between the differ- 
ent views of the various sects that have 
existed in India. Visishthadwaita philo- 
sophy has degenerated, and is now little 
more than temple worship, and has hot 
produced any good impression on mfen's 
ininds. Madhwa philosophy has degeheirat- 
«d in the same manner, and bias perhaps 
become more ftinatical. For instance. 
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Sailkaraphj^rya is represented iu their 
Majpiin^ixjajri as a Bakshasa ot formier timiejs. 
In Northern India people generally recitet 
Saptasati and many have adoptd Sakti wpr- 
ship. Kali is worshipped in Calcutta more 
p^ilhaps than any other deity. If you 
oxMnine these customs by the light of 
Krishna's teachings, it must appear to ypu 
that, instead of having Hinduism, we have 
assimilated a whole collection of super- 
stitious beliefs and practices which do not 
by any means tend to promote the welfare 
of the Hindu nation, but demoralize it and 
sap its spiritual strength, and have led to 
the present state of things, which, I believe^ 
is not entirely due to political degeneration^ 
Our Society stands upon an altogether 
unsectarian basis ; we sympathize with 
every religion, but not with every abuse 
that exists under the guise of religion ; and 
while sympathizing with every religion and 
making the best efforts we can for the- 
purpose of recovering the common found- 
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utions that nnderlie all religioas beliefe, it 
ought to be the duty of every one of us to 
try to enlighten our own countrymen on the 
philofiiophy of religion, endeavour to lead 
them back to a purer faith — a faith which, 
no doubt, did exist in former times, bnt 
which now lives but in name or in the 
pages of forgotten books, 



Id by Google 



APPENDIX. 



Sim 

VW. you kindly insert the following in yonr Yalti*- 
aUe joiimal at an early date ? It is rather late in thfr 
day to open any controversy with regard to the late 
Mr. T. Sabha Bow's understanding or interpretation oC 
iiie Bhagavad-Gita as presented in his lectures before 
the Oonvention of the Theosophioal Society held in 
Daeember, 1885. 

That these interesting lectures opened a fresh line of 
thought for Western scholars and English or so-called 
soianoe-striken Eastern students of Sanskrit philosophy,. 
goes without saying. And to many a mind, Indian or 
ISoropean, who has had the opportunity of coming in 
oontaot with Kr. Subba Bow or his writings, it has 
been manifest that he was a man of great erudition and 
intelligence above the average of scholars. 

I therefore feel coiunderable hesitation in disousdng 
the Oita-leotures of the personality who has contribu- 
ted not a little to the understanding of the philosophy 
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ot our beloved India, 1 mean of the Biahis or XJpani- 
«bad8. But, Sir, you will pardon me when I say that 
-duty calls me forth. 

I cannot help making an observation on his view of 
the teaching of Sri Krishna in the Gita, on the principle 
•of " Better late than never," as truth is more important 
than a personality. The fact is, Mr. T. Subba Bow 
has interpreted Avyaktanif in the Xil chapter of the 
Qita, as Mulaprakriti or Avyaktam of the Sankhyas. I 
invite attention to page 70 and the following two pa^es 
of Mr. Tookaram*s publication wherein he disousseB the 
teaching of Sri Krishna in the XII chapter, at leng^Hi, 
though there are other places in the book pointing to 
the same thought. " This Avyaktam is nothing more 

Ihan Mulaprakriti and so forth." And lastlyy 

*' The discription refers to the Avyaktam of the Sankh- 
yas." In this connection it is to my mind indisputable 
that Subba Bow makes Mulaprakrita, Jadaprakriti, 
Avidya, or inanimate, inert matter, an object of wor- 
ship, ideal, or goal by such an interpretation. This 
interpretation I have to discuss from two aspects: — 
Itetly, from the standpoint of the great Oommentatois 
Sankaracharya, Shridharasvami, Mskdhusudanasaras- 
Vati, &c., of whom Subba ]^w was a professed foB6i^. 
ISeoondly, from tile standpoint 6f Subba Row As tiA fn- 
dependant commentator or int^rpfelor, or wHtMiafc 
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«uch an lAterpretation as that of Subba Bow ift 
possible : — 

Ifit. The Oommentator Sankaracharya* and bis fol- 
lowers are unanimously agreed, as I understand, that the 
^* Avyaktam" in that particular connection or chaptar 
refers to impersonal God or Nirgunabrahman, or I^arct- 
brahma, or unmanifested Energy, or unmanifesfeed 
liOgos of Subba Bow's denomination. 

2ndly, Avyaktam of the Sankhyas or Mulaprskkriti 
<cannot be an object of worship, as inert matter is Jada, 
Avidya, inanimate and incapable of bdng recognised 
by any soul which ean boast of intelligence or cons- 
-ciousness to give it the credential of being its Guru or 
spiritual entity or existence to inspire and initiate or 
guide. 

A third point strikes my mind by way of possible 
explanation, that he may have been labouring under 
:an apprehension that it refers to the Avyaktam of the 
original Sankhya philosophy, as opposed to the present 
'existent Sankhya philosophy and to indicate what the 
ongiiial Sankhya philosophy was or is. I wish here to 
make this observation that it is synonymous with the 

* Vide Sri Sankaracharya's commentary on chapter 
XEt, verse 3, and «Utto to Sridhara and Madhusncbii- 
saraSvati's. 
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Sankhya Yoga of the Gita and it may again be said, to 
Yedanta of these days.* 

Bat unfortunately Subba Bow is very pronounced in 
xegpurd to this as he himself translates it in this con- 
nection distinctly, (vide pages 70—72 of T. Tatya's pub- 
^ioation of Subba Bow's discourses on the Bhagavad- 
Gita as Mulaprakriti). I think it will not be oizt 
of place to make an observation with regard to the* 
philosophies in general, that there are but two objects 
of worship usually recognised by sages of Aryavarta^ 
namely, Nirgunabrahma or Farabrahman of Subba 
Bow, and 2ndly, Saguna Brahma or Logos or Pratya- 
gatman of Subba Row's classification or denomination.. 
Of course Sagunabrahman is many sided, recognizing^ 
all kinds of worship. For instance the six great forms 
of worship, the Shanmatasf of Sri Sankaracharya's 
CBtabUshment — all unmanifestations of Farabrahman 
or difterentiations of the abstract Logos. Nirguna- 
Inahmopasana is easily definable as the meditation or 
contemplation on the grand impersonality of nature^ 
^Vnthout an explanation as to why Krishna recommen* 

* Vide page 27 of Telang's Introduction, Vol. Vm^ 
Saored Books of the East. 

t The six forms are said to be, 1. Siva, 2. Sakti, 9^ 
Yishnu, 4. Ganesa, 5. Surya, and 6. Kapalika. • 
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•ded Eazmayoga or Bhaktiyoga or worship of Sri 
Krishna or manifested logos or the personal Qod oi 
the nniverse, I fear this article will not be snffiniflintly 
complete in its thought. 

It is pretty well known that Arjnna was a typical 
Eshatriya, and as snch, was entitled only to the Kannft- 
yoga path, otherwise called Bhaktiyoga path, as Nir. 
gonopasana or Sankh3ra-yoga path is meant for typical 
Brahmana as I view it. And this ohservalion I maka 
from the uniyersally accepted proposition that a typioa 
Brahmana is by nature more highly developed, spirit- 
uaJly, than a typical Eshatriya. I refer to Krishna's 
observation in verses 59 and 60 of chapter xviil, to 
show that Bn Krishna has actually declared that 
Arjuna was a typical Kshatriya i. e., bom to do the 
duty of fighting his enemies — a leading characterisdo 
of all Kshatriyas. The other Sankhya or Avyakta path 
is too difficult for ordinary wordly-minded or Kshatriys* 
or perhaps epicurean mortals. I have simply indioai- 
ted the lines on which the teaching of the Xn chapter 
runs, as I understand it, and I am open to correcti«ii, 
though I must express my regret that I have not the 
opportunity of inviting the same T. Subba Bow's atteoi- 
tion in his physical body. 

A KBigEorAswAMT Iyeb. 
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In the April issue of the Theosophist^ Mr. A. Krishna* 
swamy Iyer oaJls in question the rendering of Avyaktam 
9a Malaprakriti, as against that of the conunenta1i^tt8» 
Saokara and others, who ezB^ain it as Kixguna Bi^* 
man. The objection is plausible, and sound^ gciu^ 
-vben l>apked by the gxei^t nan^ of S^Ji^aic^. ^j^ ta 
2D0 it seems 1^h«b T. Subba l^w wasguide^ l;>y^<^ijg 
leaspns for the yiew l^e has taken, and when fujily, un- 
4eiBV>od^ they would be as authoritative as SanJ^ikra's 
pr any othess, bepapse thciy are logioaJ and ii^ apqo^- 
4aii«e with facts. 

To defend Subba Bow-s position ws mus^ ^%^ 
the i^^t of the teaphiugs in Chaptex XII> as a f^Iipl^ 
and not any isolated word or expression tq svutq^ 
poi&t. Arjuna i^sks Krishna about the relative m^ts; 
oi those that worship him and those that, wonsjaip^ 
Axyyaktam^ that is, Indestructible. And Krishna aa 
ykuiily replies that to reach him is easieXf for the wor- 
shippers of Avyaktam would h&ye to encounter ahnost 
msusmountable difficulties. Now let us disofiss a^ 
little about the sense in which the word Atryakkmia' 
used in the Gita. 

The literal meaning of the word is " undifferentia- 
ted." Now, two things deserve this epithet; Para- 
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f>rahinan, the one absolute reality, and the MulapralExiti 
that is oo^ezistent with it during the state of Pralaya. 
Bat Kri^nVk in thto C^ita dearly draws the line of 
"distinotioli between the two, and his definition ot eeee: 
is '^lain and tmmistakable. In Chapter IX, verse 4, he 
^ayti: " This whole UiiiVferfie is pervaded by Me in My 
anmanif ested form." Hetre the words used are Avyak^ 
iam Moortu He distinctly means here that he as one 
of the many manifestations of Farabrahman, the ever 
unizianifested, pervades everything here. Turning now 
to Chapter VII, verse 24, we read: "The ignorant 
who do not know My supreme and indestructible and 
best nature, regard Me as a manifestation of Avyak- 
tam." If Avyaktam meant, according to Mr. Krishna- 
swamy Iyer, the Nirguna Brahman or Farabrahman 
throughout, why should Krishna take such special care 
to caution us against such a mistake. Here he empha- 
tically denies that he is the same as Avyaktam or 
Mulaprakriti, and classes the holders of this view as 
ignorant. Chapter VIII, verses 19, 20, reads: **At the 
■approach of day all manifestations issue from Avyak- 
tam \ at the approach of night they are absorbed in 
the Avyakta»n:* Here again, Avyaktam plainly means 
Mulaprakriti which is the source of all manifestatunui 
as also their abode during Fralaya. Again <' But there 
is another iii;2/aXctoff» superior to the Avyaktam vAxiTe 
mentioned, which is withou' a beginning and whidi 
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sarriYeB when all the Bhutan perish." Here the 
Acyaktam referred to is Parabrahman, an entity 
saperior to the Avyaktam or Mulaprakriti ; and in fact 
existing anterior to it. It does not perish daring the 
Cosmic Pralaya, because it is the basis, not only of the 
whole Cosmos, but also of Mulaprakriti which seems 
to be the foundation of the Cbsmos. In the contested 
-verses of Chapter XTT, Krishna says that the wor- 
shippers of Avyaktam aJso reach Him. If, as Mr. 
Srishnaswamy Iyer holds, Avyaktam means Farabrah- 
man in this context, why should Krishna teach that 
those who reach Parabrahman through Nirgona Upa- 
Sana after surmounting enormous difficulties, would 
reach him, who is only a secondary manifestation and 
stepping stone as it were to Parabrahman ? Surely» 
Mr. Iyer must admit that Suguna Upasana is inferior 
to, and easier than, Nirguna Upslsana ; hence not the 
ultimate goal of one's efforts. Therefore, Krishna dis- 
tinctly means that the worship of Avyaktam is Em 
intermediate stage in reaching him, though not the 
shortest course. 

We shall next see why Krishna deprecated the wor- 
ship of Avyoktam or Mulaprakriti. Some hold that 
because all conditioned existence is imperfect and 
Indngs one within the bonds of Karma, the best way to 
escape the cyde of Samsara is to attain the state beyond 
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the inanifeBtation or differentiation. Since all mani- 
festation proceeds out of Mulaprakriti, if one worships 
it, that is, tries to assimilate himself with->nd elevate 
himself to it, he will be beyond birth and death. Sa 
they go on breaking through one upadhi after another 
until they land in Mulaprakriti. But there they are 
fixed too strong to move. Mulaprakriti is simply an 
illusory veil thrown over Parabrahman, and to pierce 
through it and reach the Parabrahman beyond, re* 
quires no ordinary strength of spirit. The easier way 
as Krishna says, is to reach Him, and when this time 
of manifestation is over, to go along with his Atman 
to his Dhama, or abode, (i. e,) Parabrahman. 

This is not an imaginary danger, but one unfortuna- 
tely too present among the various religionists. We, 
the Hindus, have it pronunentiy in the pre-eminence 
accorded to the Sakti or passive aspect of the Trinity. 
The worship of Amba or Durga now crystalised into an 
exclusive " cultus, from which all conception of the 
male or the active" aspect is scrupulously shut out ; 
the belief among the Yisishta^waitins that Sri or 
T.ft.TrnTiTni is morc to be propitiated as being more readi* 
ly accessible than Vishnu; the pronounced preference 
given to the Virgin Mary in Boman Catholicism, as 
the divine interceder and mediatrix, over the Saviour 
Jesus, are all but the too visible results of this mis* 
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taken faith. The reason assigned is very curious (as it 
shows that genetally man's ideas of God and his nature 
are simply huge refleotiohs of his notions and beliess 
thrown upon the screen of his too vivid imagination. 
A child takes more to its mother than to its father ; 
she generally intercedes for him, when he fears his 
father's anger for some peccadilloes. So the divine 
Father, instead of being all love, all mercy, is supposed 
io be an old, touchy gentleman, ever ready to blow up at 
the slightnest warning, and hence naturally coaxed into 
forgiving the truant son, by the sweet blandishment 
of his ever-young wife. Verily, as Colonel Ingersoll 
says, " An honest Gk)d is the noblest work of man." 

The holders of this doctrine, wanting to annihilate oM 
tJpadhis, got as the result of their endeavours, a La/yam 
of their souls in Avyaktam, which they fondly imagin- 
ed to be Parabrahman. It is this doctrine of practical 
annihilation, that gives the Nirvana of the modem Bud- 
dhists of Ceylon, China and Burma ; it is this that has 
brought the Adwaita doctrine in India to its absurd, 
though legitimate conclusion ; it is this again that has 
given the idea of complete annihilation to the Nirvana 
bf the Buddhists in the ininds of the Western savants. 
It ^as the summum Ixmum of the Sankhya philosophy, 
felicitously callecl, iTiriswara or godless. In the recent 
Jdiscussions in the columns of the Hindu on this point. 



Id by Go ogle 



Appendix. 207 

both Mr, Elrlslma Swamy Iyer and his opponent; 
Mr* £. D, B. have left the n^in issue untouched anc^ 
are breaking lances o^er side issuQS. 
TheHindUf AjarU 22. 0. R SEiNiVASAyAWGAB^ 



ni 

Sm, 

The word Avydktavi literally means indiscr^te^ 
impalpable, unmanif est or indistinguishable. This has 
recoiitly called forth much controversy, on acccunt oX 
the late Mr. T. Subba Bow, in his discourses on Bhaga* 
vad Gita, having translated it as Mvia-prafcriM (root- 
matter stuff, as yet undif^rentiated or unevolyed). But 
what Subba How has said^ in addition to other stater 
meats is this again: — " This Avjfdktam is Mula-Farkriti^ 
or rather Parabrahmam manifested in Mula-Prahriti 
as its Upadhi. In this view Parabrahman is really the 
fourth principle, the highest principle in man ; and 
the other three principles simply exist in it and by 
leasoi^ of it. Th^t is to say, this Avyaktam is the o^e 
principle which is the root of aU self, which becom^ 
difierentiated in the course of evolution, pr rather which 
appears to be differentiated in the various organisms^ 
which subsists in every kind of Vjpadhi, and which is 
the real spiritual entity which a man has to reach. In 
this passage, there is a confusion between ParabrahtMX^ 
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-and MtdorpraJcrUi^ 2iidly, there is confusion as to 
whicli of these is the spiritual entity ; and Sxdly, which 
•of these has man to reach I 

Mr. a R. Srinivasiengar {vids The Thinker, April 1896, 
p. 123 ff.) has further oompUoated this subject by 
understading AvyaMam of the XVIth chapter, Gita, 
{verse ?)* to mean Mvlar-^akriti't and he charges 
Krishna with deprecating the worship of HrdorjprakriU. 
Evidently none of the parties in the contest ever referred 
to the standard Commentaries. The truth is that 
** Avyaktam" means, according to the context, where it 
may occur, (1) AchU (=Ja{2a=intert=non-intellig8Q.t) 
principle,(2) ChU (=4;a^=uitelligent=Pratyag-atma) 
principle, and (3) lava/ra (=^Param(Uma=iParabrahma 
=Divine=nniversal Intelligent) Principle. In Chapter 
Xn.,v.S, Avyaktam means neither Parabrahma (3) nor 
MtUa-praknU (1), but ChU=Mnwk (2). Bamanu ja dearly 
points out this meaning in his commentary on XII., 
3 ; for he says " Tetvdkasharam pratyag-atma 
'Svarupam" i.e., to say '*that which is called 
dfaharanif arrwrdeayam, Avyaktam, is Pratyag-atma. 
Sankara also, in commenting on the term Kutastha hints 
at the word ** Adhyakshck^* which refres to the C^ prin- 

* XII. 3. Yetvaksharam-anirdesyam-av^a]^Etoi» 
paryupasati. 
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dple vitalising Achit. That ** Avyaktam" is used to re- 
pxesent Pratyag-cdma may furtbeirbe found in II, 25 ; *" 
n, 28,t and VIII, 21J. Upanishads and other author!- 
ties can be quoted in support§. 

Where the word " Avyaktam" stands fov Paramatma 
may be found in IX, 4, where Lord Krishna says, " By 
Me, Aayak-Orimtrti, all this universe is pervaded. 

Where the word ^* Avyaktam" is repeated twice,, 
standing for Pratyag-atma and again for PrahriHt may 
be seen in VIII, 20 ** Therefore the superior nature of 
Avyakta (Chit) as contradistinguished form Avyakai 
(Acliit), 

Upasanas are of two lsmda,PraWca and Apratika, (S)* 
the one indirect, and the other direct, form of oontem- 
platidn of Parabrahma, The indirect, viz. , PrcUika is the 
contemplation of any other principle (in the categories 
of intelligents or non-intelligents) then Parabrahma. It- 
self, as Parabrahma, as such texts of the Upanishads 

* n, 25 " Avydktoyam Achintyoyam" Ac. 

f n, 28 Avydkt<idini Bhutam" &c., (Mamahyadi 
BhtUamComm. of Ramanuja). 

X n, 21, " Avyaikolkshara^uktah," &c. 

% For example** Fa(2e^7?»-avyaA^mac7iin^artf2)afii,' 
Iso. (Taittriya Up). PamhammsdkamavyaMam^" Ac 
(Vedantacharya's Tatparya Ohandrika, pp. 876). 
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-« contemplate mind as Brahma,"* "contemplate food 
{earth) as Brahma," f &c., (Ghandogya). Whether 
XJpasana or BhaMi in other words (this being the 
«ubject-matter of Sri Bhagavad Gita), be of the one kind 
or the other, the ultimate aim is either Parabrahma or 
Pratyag-atma^hxii never Prdhriti, Mr. A. Krishna- 
sami Iyer therefore rightly objected to Mr. T. Subba 
Row's interpretation of " Mula-prdkritif Jada-praJcriii, 
Avidya, or inanimate, inert matter as an object of wor- 
ship, ideal, or goal" {cide Theosophistj p. 426, April 1896). 

As Mr. C. B. Srinivasiengar understands (see Thiriker, 
pp. 123, April 1896), it is not Mula-praktiti that is 
meant by Aryaktam* in verses 8, 4 & 5, XII., as ex- 
plained above, it is Chit or Pratyag-atma. Man aims at 
three different ideals, or Purusharthas, which are each 
Tealizable by using Bhakti as means. So says Sri 
Yamunacharya in slokas 27 , 28, and 29 of his Gitartha 
'Sangraha ; — and these aspirations are, material pros- 
perity, Atmic-bliss and Godly-bliss. What Lord 
Krishna deprecates is the endeavour to reach the middle 
•6r the 2nd of these three objects a man aims at. 
According to Gita, Pra^a^(tfma-per£ection, though in 

* "Ifono Brahmetyopaaita" 

t "iinnaw Brahm€tyupasUa"-5 Read Vedanta SutraSi 
IV, 3-14. 
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itself an immaterial happiness, camiot equal BraJumc 
beatitude ; and what Krishna further tells us is thftfc 
the path to the former is attended with *' Klesa'' (triato) 
and * dukkha' (affliction), (verse 5, XII). 

The path to Himself as reaching Divine bliss is easy 
and bappy, as is stated in the same Xllth Chapter in. 
verse 2. The burden of the whole Gita is this teachingy 
wiuch receives final confirmation in the famous stanjob 
66, of thelast or the XVIIIth Book of the Gita, vig., 
"Sarva-dhannan parityajya" &c.; Gita is no other 
thui JB^uz^i-Sastra ; to Bhakti are contributary fhe 
efforts described as Ka/nna and Jnana. Thus, (1) The 
end is Parabrahma. (2) The means are of two kind% 
direct and indirect. And (3) that in the coarse of 
reaching the end, Atmic-illumination (or Abna- 
Sdkshatkara) forms an intermediate stage. From the 
standpoint of the Yisishtadwaita philosophy, therefore^ 
neither is Mida-prakriti to be worshipped, nor is 
spiritual bliss to be sought for in its embrace. (This 
siay be left to the materialists, and to those Asazio 
natures mentioned in the XVI Chapter of the Gita). 
Nor did (or does) Krishna mean that worship of matter 
(or for the matter of that, worship of Mammon) is to 
form an intermediate stage to reach the Di/ume. 

A. GOVINDA OHABLtr, F. T. SL 
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TiUtva-Kcmmudi (^oikhyA} ot Yachas- 
pati Misra — ^Englisli translation with 

Sanskrit text. Prioe 

Isavtuyoptidshad, translated into Eng- 
lish with the commentarieB of Shri 
Shankaracharya and Shri Ananta- 
oharya, and notes from thoTikas of 
Anandgiri, Uvatacharya, Shankara- 
nand, Bamchandra Pandit and Anand 
Bhatta. Price including postage 
Oheranda Samhita, being a Treatise on 
the Hatha and Baja Yogas, printed 
with the Sanskrit Text and an Appen- 
dix containing extracts from English 
works of authority, describing the 
Samadhi taken by the Sadhu Haridas 
at the Oourt of Banjitsingha in Pan- 
jab, with his Portrait. Price including 
postage ... ... ... ... 

The Twelve Principal Upamshads, 
translated into En^^ish by Raja Ra- 
jendralal Mitra and other Oriental 
Scholars, with Notes from the Bha- 
shya of Shankaracharya, and the Qlos- 
sary of Anandgiri, being a reprint of 
the translations published oy the 
Boyal Asiatic Society of Bengal Prioe 
including postage 
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5. MofUsm or AdvaUism ( an InAroduo- 
tion to the Adwait-Fhilosophy read 
by the light of Modem Science ) by 
Manila! N. Dvivedi, M. A. Price in- 
cluding postage 2 O 

6. The Man4uhyopamihadt with Gauda- 
pada's Karikaa and the Bhashya of 
Shankara, translated into English, by 
Manilal N. DviYedi,«M.A. Price includ- 
ing postage 1 It 

7. The Togaaara-Sangrahih or the Philo- 
sophy of Yoga-Shastra, being one of 
the rare Treatises byVidnyanabhikshu, 
the greatest authority on the Sankhya 
and Yoga-Shastras with English 
translation by Ganganath Jha, M. A., 

F. T.S. Price including postage ... 1 

8. A Guide To Theoiophy, We stron^y 
recommend this book to those Who 
wish to know the Principles of Theo- 
sophy, and also to such of theTbeo- 
sophists as desire to be guided in the 
systematic study of it. Price includ- 
ing postage ^ 2 6 

9. The Yoga StUras of PatanJaU, trans- 
lated by Professor Manilal Nabhubhai 
Dvivedi, M. A., F. T. S., with notes, 
ezplainixig fully the meaning of each 
Sutra witii the help of Yyasa's Com- 
mentary and other wor& by subse- 
quent writers. He hastalso brought to 
bear on the subject the light of modem 
research, wherever necessary. Price 
including postage 1 8 



Id by Go ogle 



214 

10. Bhagawad-Qita, translated by Mr. Bs. as. 

Charles Wilkms, New Edition, revised 
and enlarged, with two learned Intro- 
ductions by Professor Manilal N. Dvi- 
vedi and Mr. Hobinchandra Banarji. 
Price including postsLge 1 2 

11. A Lecture on the Study of the Bhaga- 
wad-Qita, Being a help to students of 
its Philosophy, by T. Subba Row, B.A., 

B. L., F. T. S. Price including postage. 14 

12. Prabodha Chandroda/ya Nataka, a 

Drama on tiie conflict between the 
higher and lower Nature of Man, 
ultimately ending in the triumph of the 
former ; and Shrimat Shankaracharya's > 

Atmabodha, translated by Mr. Taylor. 
Price including postage 10 

13. The Purpose of Theosophy, by Mrs. 
A. P. Sinnett, Cheap Edition. Price 
including postage f 

14. Samkhya Ka/rika^ a Treatise on the 

Sankhya Philosophy, with Gaudapada's 
Commentary translated into English, 
with Introduction and notes, by Ptoes- 
sory H. H. Wilson and T. Colebrooke, 
Esq. Price including postage... .. 2 6 

15. Yoga PhUosophyf explained with the 
help of the modem sciences by l>r. 

Paul. Price including postage ... 10 

16. A Compendkim of The Baja-Yoga 
Philosophy f comprising principal Trea- 
tises of Shankaracharya Swami ; such 
as the Aporokslu9bnubhuti, the 
Atmanatma Viveka,- the Yiveka-chu- 
damani, the Charpatpanjari and the 
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Yakyasudha with the Yedantasat of Bs. an. 
Sadanand Swami. Some of these 
Treatises are printed with Sanskrit 
Telts. Price including postage ... l 12 

17. Letters to cm Indian Baja^ by an 
Indian Recluse. Price including 
postage 1 1 

18. H<Uhd Yoga Pradipiha, English 
translation with the Sanskrit Text 
and Commentary and an able Xniro- 
duction, proving that the Yoga j's a 
complement of the Dnyana (-^iiow- 
l&Age) and vice versa. Flice including 
postflige ... ... ... ... ,., 1 8 

19. The UttaraOita, being the Initiation 
of Arjuna by Shri Krishna into Yoga 

and Dnyana. Price including postage. 4 
^. The Philosophy of BrahmaniccU San- 
dhya amd Qa/yatri. Price including 
postage 6 

21. The " MahAmmastotra" or a Hymn to 
Shiva with the Sanskrit Text 2 

22. The Higher Life, or Bules of Raja-Yoga, 

by Bhagwan Buddha 2 

23. An Introduction to the Study of the 

Yoga Aphorisms of PatanjdU 4 

24. An Introdtustion to the Mantra Shastra. 6 
^. A CoUection of aU the Writings of the 

late distinguished Occultist, Mr. Sub- 
ba Bow, B.A., LL.B., F. T. S. Price in- 
cluding postage 2 

26. The Bhagavad Oita, Translated by 
Annie Besant, pocket size, in cloth, 
indudihg postage 2 '0 

i27« Do. do. cheap edition on 

thin paper and paper cover 8 
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28. The Seven Principles of Mem, by Annie 

Besant... 

S9. 7^ Beincamation do. ... 

ao. The Death and After do. ... 

31. Birth and Evolution of the Sovl do. ... 

32. Karma do. ... 
83. The TheosophicaZ Essays do. ... 
34. Man and his Bodies do. ... 

85. In the Outer Court do. ... 

86. The Sdf amd its Sheaths do. ... 

37. The Path of Disoypleship do. ... 

38. Building of the Cosmos do. ... 

39. The Chdldcm Oracles of Zoroaster fOdiiteA 
and rdvised by Sapere Aude, including 



postage 
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40. Indian Palmistry, by J. B. Dale 

41, The Astral Plane, by 0. W. Leadbeater, 
4S. Devachanic Plane hj do. 

43. The Path of Initiation, by A. P. Sinnett 

44. The Lunar Pitris do. ... 

45. First Steps in Occultism by Madame 
H. P. Blavatsky 

46. The Mmtal Cure with Notes, hy Dr. W. 

F. Evans... 

47. The Mental Medicine ^ do. ... 

48. The Di/oine Law of Cure do. ... 

49. Soul and Body including postage do. ... 

50. The Esoteric 
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* These Books can be had from Mr. Tookarf 

Taiya, No. 65, Esplanade Boad, Bombay, also fro 
the Manager, '' Theosophist:* Adyar, Madras and tl 
Aasistant Secretary, Headquarters of the Theosophic 
Society, Benares Cantonment. 
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